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Fnr ninety-nine per cent of human
hisbory we have been huntes-gath.
erers. Any other way of lifie isa very
Ty recent I.'li!rl"l'll.bl11l:'l1I:IJ1. HI_'II‘IJI'I.F and
gathering have thus been a part of us ever
since Hhe stact off human evalulion. O
comimon heritage as humter-gatheners.and
o essential this life form has been in
making ws intowhat we are seems, how'-
ever, B e i-:':rﬂl_ﬂlrn amdd lost b0 el
people today. And the few remaining
hunter-gatherers sulter acoordimgly

T'he term hunter-gatherer is applied
to growups who primarily gain their sulb
sastence fromm hunting wild animals {ms-
rine and terrestrial), fishing and gather-
ingof wild plants and shellfish. By reserv-
ing the conoept bo groups whocaliurally,
spiritually snd in thersoosl organiaabion
are focused on hunting and gathering for
substsbence and as a way of ife, we con-
ceptually separate these groups from., for
exarmple, hunting speciabais orwild food
enllectors among agricultural peoples or
bunters for sport in the industrialized
wiorkd.

Today there are only a small number
of spcieties (probably less than 0001 % of
the world s population)in which hunting
end gathering still dominate everyday
Life. Yet. hunter-gatherers are tobe found
in moskregions of the world: in Afncs, in
Asia, in Aostralia, in the Arctic and sub-
Arcticas well asin the Americas and from
the high Arctic bothe tropics hunier-gath-
ereTs survive and continue thewr way of
Lfe, lalsely perceived by some as salated
relics from an utterly primitive stage in
human evolution. But today's hunter-
gatherers are not izolated survivors nor
the direct descendants of the first hu-
mans. We are  becoming increasingly
aware that the pre-history and history of
hunter-gatherer societies is rich, com-
plex and full of surprises. And far from
being isolated these groups are, and have
been for ages, engaged in important
exchange relations with neighbouring
societies, ranging from trading wild food
and gelling their labour tooffering rilual
expertise and healing. Varving degrees
of integration into regional economic
and political systems has existed for a
long trme and is increasingly common,

Vs pesue ol Eradagrmous A Fairs preseis
casrs froim almosl all egiond whene
hunter-gatherers are fo b found woday
Adrcs - west, casd central and soulbe Al
— g amed sounl bhepants Avstralia, the Arc-
i @ sl Aol ds wellas the Americas

As begomes evident from 5 namber

of the presenlaton, e Broups cone
cermisd are st understoosd when we also
study the colonization of their tlerritories
and sulbbsequent events and processes in
ot -crhimial times. Fom a phofo report-
agr ina glossy magarine, for example, the
nakrd, exofic and hosfile |arawa may
AppEar osome thlghl}' afad hroristic
sond-age type of society, while the care-
ful analysis presented here enables usto
see larawa strategies and reactions as a
legacy of colonial and post-colonial poll
ches i Inclia

In many respects hunting and gather
img could be described as & modern and
well-suited bife form. These groups live
on and aff the land and the sea, in most
instances with relatively lile damage o
the surrounding environment. Thelr ad-
aptation may be the only optionavailable
writhout having to rely totally on [mports
o subsicize human presence in cerfain
environments. They have their own ber-
ritories and intimate knowledge of the
environmenl and the Life loema surrownd-
ing them. Hunter-gatherers are flexible
and versatile and often turn out to be
quite eclectic in their choice of subsistence
strategies Current groups range from
those who are almost entirely unpluged
from the larger society to those who will
have the pick-up truck asa primary tool
and successiully market their bush food
for the sophisticated tastes in the larger
cities.

There is no reasan Lo over-romantd:
cise the life of hunter-gatherers or, for
example, depict them as some sort of
model eco-angels. They have their mal-
practicesand problems ke evervone el
And ved, most of the groups have sur-
vived in their environments for millen-
nla. On the whole - H makes sense in this
wirld to stick to such a life form. And
many of the principles undeclying their
adaptation match the aims we have in
mind when discussing the wrgeni nied o



:.idu:.;l“:.- -.,'I.'un;,;;'lh-.-iur-nln'-n: TOVITE pnn
ciples and practices of modern ind nstrial
sochethes

Ilunlﬂ-g..uh:-:ru have shiown 2 ne-
markable resilienoe and will to survive
and thrive. It isimporiant to stress this, as
will become apparent in the following
articles Sadly, the presentations can stand
for the predicament of the whole cange of
remalning hunke 5.11|1|.ﬂr+':' SOTetics as
wdllai that of indigenous peoples in gen-
eral. The life situations of the hunter-
g..11|‘1rr|_'r Froups p:rl:-i.ﬂ:l'lIFn.! here reads
like & catabogue of horrors: loss of land,
lovsia off tEbe fey resa s, d iJ|:|.|:|‘1|5'|'||.1‘|E]a|1|.1
base, lack of security of tenure, margi-
nalisation, forced resetilement, eviction
fromm protected aneas, destruction of eco-
:-Fumn_u.h':nu.tutu:n -.Lll:rug,athn.'q'r,rtp-l-ni-
tation, kick of recognition as peoples, ex-
posuie b serious health harands, victbms
O BurTOuwhd g W and creacis, ethemic
fll_-]nuny;_i: el chan s if theeir WAy ol
bie amd also loss ol Llf\nuag;e_.h.lm'lﬁlge.
_I|p|nl|.|..|||l'g. and iraditions. The few me-
imalning inter-gatherer groups are faced
with & series of deeply seriouws problems

Some decades apin protesks n-ﬁ.p]'dinﬁ
the fate af these groups were primarily
soeed by hunter-gatherers in the West.
P |1I'I'Il|'|.|'l|'||'rr auch az the [nuit and
Indians of Canada and Alaska and the
Il of Greenland, as well as |'.'_'|r A few
mesearchens and human TI:H['I.I:'!. Organisa-
tiona. Alongside the global growth of the
u'l:lq.;rfu:rl.ﬁ e e rnerl anmd [0 5 g e Ty Tl
hunléer-gatherers e also increasingly
coming lorward and protesting againsi
the problems they face. Most honier
pl.aﬂwnrl pacielies are known o be
strongly egalitarian and lo emphasize
respect for the individual; thene ave sl
dom positicnsof instiationahiced leader-
ship. This has been seen as a potential
serious impediment to the hunter-gath-
ardrs’ neod forself-organising when hav-
b bo fce wp bo-thie threats thedr cammu
mrtled @ncounker. .".I:lpnpunH:,' such |'.||'|:||:|-
hisrns mew bl o recomee: the World Coun-
il of Whalers, the Unlon of Marine Mam-
mal Hunters in Ruesia, the Inuit Hunter
and Trappers Association, land managg-
ment groups in Australia, the Commu-

nauld des Autochiones Bwandais
(CALURWA) in Kwanda, and the Pro-
gramme d'[ntegration el de Dévelop-
Frrnrnl!-.ﬂu [’--upl.a' Pymete au Kivain the
Democratic Republic of Congo, all pre-
sented in this Bsue, are only some of
many hunter-gatherer organisabons op
eraling & -u.l.n.:. 1 .upluuri.:-rur -
fowrts ame essen Al (o Ronle l-gdrhé Tersin
orded B be sl and Allowed 1o maks an
impact on dectsions pertadning (o ther
future and to the developmend in thetr
areas, Inmany |1.Jr1st-:-l e weirlcd, vaneomos
sl B LDk am] Indivickuals are d—nLnE
valuable work iogether with hunter-gath-
ereFcommunithies inorder bis prrotenc] their
lands, resources and way of life

Al the articles i this issue review
recent developments in @ number of
hunter-gatherer communites and thus
add significantly to our knowledge and
llru'lrnlanqum ihétr Current sthuabon
Sapmir and Bhve articles Feprt on huh'__qe-n-
eral development trends such as the
alarming rales of loresd loss and defor-
EslEioen in Aa, A e and Soukh AmeThiE,
ame closely reliled 0o e serins Comse
quences [mied by & number of smaller
local commasmitics like the horest peoples
of Equatorial Afrca, the Batek, Orang
Rimbaor hnﬂ'-ll..u1dl]1..-?~.'r-ﬁ:|1:rs of Soqth-
casl Axla, Other articles present groups
like the Haddad al Chsd and ||'||:'_|=|Jd|w.u
afthe Andaman slands that seldom even
appear inspecialised research literature,
[ article from the Chaco areain Argens
tima meporis on groups many thought
weereextinet. Yet, unable to confinue thelr
fte Iorm they mow loos bor ri5|'|1-:- an
vidige porps copmEnaEnabees. A review gf the
sétuation of the Pygmy groups of Equatn-
rial Adrica comizins information on bath
Eh vy wrll endwn groups and those we
hardly have had any information abadt
for decader. Tom Mesis Happynmook
provides s neview which not only relates
s vwen and hiis p-i.-up-]u's histery om whal-
Ing and relstions 4o nature, but also a
fresh updated comparative review of in-
digerius whaling and resource manage-
rrent wilh nesss from both distant com-
ki riges an weell as the international po-
litical settings inowhich the future of whal-

by Espen Waehle

:,rlp'.\nrl whaling communibies sdisosesd
Through Brody sarticle weane reminded
of the irmimense loss bo humanity thal s
happening by way al the #rosion of lan-
guages - & thoughl proveking rrgument
which has relevance for all places where
hunter-gatheremare livlng, Young sarti-
cleon confemporary indigenows subsiss-
ence in Australia 18 one example of the
reeed Fobreak dowe obsdbele |.'|.:-|'u't-p|:u?||
barriers betwesn the modern and the
trachitional in hunter-gathener societies.
The aben wresies & theime TECLLITANG I6
several of he anticles - o rermarkable sur-
vivel capacity i spite of long term and
per=isteni ancmpls (o degrade or even
wipe oul hunier-gatherers way of life
and their religion and how their spiritus]
relations and obllgations 1o the land is
partal thelrway B maintain theemviron-
meril

TWGTA hae & ||u'||.gu|:.n|1|_h||;._]l Coammit-
mventd tobelnging altention to the predice-
ment of groups like hunter-gatherers, 1o
Pu bli=h, to engagein LN rI.HI‘II'- wiark
and project activities. Seme recent exam-
plesare projects entailing capacity build
ing and ongandsational elforts among so-
called Bushmen in Botswana, but also
amangg e rare Py ey organsabons. A
diocurment o e | wea around the Kahor-
Biega Mational Park im the Democratic
Reprublic of Congo i i the pipelne o
publication and our lise of publications
includes a number of doouments that
solely or partly deals with hunier-gather-
&1, Char maosl rscenl document (o, 9§)
ourtlies the sedous problems faced by
the Hadza, o hunter-gatherer group in
Tanzanla. Jusi as the Hadzs document
was published we received the sad news
al the untimely death af Bww e Kaare, the
Tanzantan anbhsopologist who spent so
misch Hme and effort in studving the
Hadzaand lobbying for the protection of
thetr righte. The loss of a fine researches
amd & haman rihils detender remands us
ot onily of The Iragiliiy of buman lives,
Bl alscof huvw rmsach wee still have tolearm
o the few struggling huonler-gatheres
socigtics (sel remain m this world and
b little woe can alford 1o loose them

J






uman beings make

about 160 different

sounds . This, saythe
linguists. is the sum of the vo-
cal elements of all the world's
languages. English, one of the
more complicated vocal sys-
tems, has about 55 of these
sounds. Norwegianhas 75, The
Bushman or San languages of
the Kalahari have more than
145, Inthe words of Tony Traill,
an expent on southern Afmcan
linguistics, the S5an are the great acrobats of the mouth, In
their campaigns against tribes, in particular against hunter-
gatherers, the colonists have despised them for the very
sounda of their voices and, with curdous determination,
have sought to eradicate their languages. As if the mind of
the tribe were ilself the enemy.

Loosing thetribal languages

Throughout the world, there has been a drastic loss of
tribal languages. Some linguists estimate that some 5,000
languages or distinctive dialects have laded away this
century, In the Americas alone there are more than 1,000
languages that have disappeared or reached the brink of
extinction in the past 30 years. With the expansion of
schools and other homogenising soclal processes, the
pace of this loss has accelerated; and it continues. The loss
of these ways of speaking and of knowing the world isa
diminution of the collectve human mind: a loss of genius
that may well be imecoverable. It is also a cause of intense
griel and disorientation to hundreds of thousands of tribal
men and women, who struggle to be themselves without
the words to say what that means.

In southern Africa, Dutch settlers dismissed the
KhoiSan ways of speaking as ‘gibberings of monkeys'. In
the forests of India, missionaries noted that much of the
language was 'gifted with a clicking, harsh, heavy pro-
nunciation peculiar to all barbaric tongues’. In Australia,
Aboriginal ways of speaking were often described as less
than human'. Inboth the United States and Canada, those
concerned lo deal with ‘the Indian " in the nine-
teenthcentury resolved that “those barbaric tongues” would
be eradicated, making way for the English that ‘allwho are
civilised can understand’.

Ethnic cleansing and genocide are often said to have
been the special curse of the twentieth century. Butin their
original form, asa war of settlers against tribes, of farmers
against hunters, they have been a grim part of the history

of human settlement for thou-
sands of years. And ethnic
cleansing has been the experi-
!ﬂlﬂlﬂ:ﬂﬁ'u‘lﬂ]m and
tribal wherever agri-
cultural colonialism has ad-
vanced. Using steel, homses,
gErms, puns, courts, churches,
schools and parliaments - in
whatever combination or se-
quence worked best [or each
particular invasion - those in
P oled world hungry for new
lands have invaded the territories of the peoples of the new
world. Mew only to us, of course.

The removal of the great tribes from Georgla in the
American southeast was debated, litiga bed, preached and
promaoted before they staggered out to the so-called Indian
territories of the western plains in what became known as
the Trail of Tears. And from the European capitals came
mstructions o colonial governors that resulted in the
laundering and bleaching of the colonies of Africa. Asia,
Ausiralia and all the aboriginal domains of the Pacific, as
well as every part of the Amerncas.

The Europeans’ assault on tribal languages is well
decumented; and mosl persistent when its victims have
been hunter-gatherers, These were the tribes whose wa ys
of life meant they were spread far and wide across settle-
ment fronthers. There seems to have been a compulsion ko
achieve, in these places, a hnal and decisive silence.
Holocaust was not enough; the decmation of populations,
eradication of whole cultures, relocation of communities
from lands the sefilers wanted to thowe they did nol,
confinement of the survivors of these projects in liny
achirve a silence that was quite abzolute. There were
survivars, adulis and children, who could maintain the
rraditions, attitudes and idioms of the tribe. The adminis-
trators of indigenous lands and societies, the imperial
arbiters of [ribal fake, sought to put anend to thess vaices,
The sounds of the chattering monkeys, barbaric longues
ancl less than human vocalisations would cease, to be
replaced by English or Spanish, Portuguese, French,
Afrikaans; any language of ‘civilisation’

The voices of the tribes

Tribal prople often say that to have stories about a land
5 1o own it. The continuing voices, using the languages
that carry the stories, that hold the knowledge, that
pustain the links with the spirits, are a permanant



challenge, a rival tithe deed to the territory, They must be
silenced.

The voices of the tribes of our ‘new worlds’ contain
their own way of owning, knowing and caring for their
lands. Their stories are both a4 form of resistance and a
record of what has taken place. Their ways of speaking
and their formsof knowledge represent some of the ol dest
and richest expressions of the human mind. Their silence
has a poignancy that reaches deep into the history of the
waorld and the fate of the buman mind.

All thismeans that within many nation states there are
ways of life, whole cultures, albeit pressed to the margins
of both gecgraphy and society, whose existence s shaped
by a bitter paradox. On the one hand, these are people
whose presence on particular territories reaches back toa
time whennation-states did not exist: they are the original,
Indigenous dwellers and can claim priority and rights that
transcend those of all who are relative newcomers o telr
lands. But they live at political, legal and geographical
margins, deprived of many of their nchest resources and
denied rights to their heritage. o not to life itsell. This
parado, the depth of historical claim alongside extreme
colonial exploitation, defines the tribal peoplesaf the world,

Inthe 1960s, eruptive iberation movemnents were emerg-
tng among tribal peoples and the story of this paradox was
being told with new force. In Canada, the great Shuswap
leader, George Manuel, coined the expression “the fourth
world” to define a communality of tribal interests, His
vision was of emerging nations, not broken communities.
The tribes, in his view, were nations within nations and
should be recognised as such. But he also said, repeatedly.
that the colonial assault upon the fourth world was most
clearly to be seen in attacks on cultural heritage and
language, both institutional - by missionaries, local gov-
ernmenl officials and schools - and more subtly subver-
stve as in the racism of frontler settlers and the discrimi-
natory routines of everyday life.

Since the work of Frantz Fanon, intellectuals and activ-
ists have been alert to the way in which this combination
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" of racisi forces - the institutional and the routine - works

its way into the lives and psyche of tribal people. Those
whao endure protracted colonial oppression [nternalise
the attitudes of those who oppross them., The anger of tribal
propleisintense, but often directed inward. And they fall
into a deep silence,

Mo wonder, then, that the surviving descendants of
these tribés, the men and women whose aral heritages
carry the stories as well as the scars of these relentless and
merciless events, have an intensely difficult and compli-
cated relationship to their own voices. They often
the languages ol their oppressors and have absorbed the
leszons the oppressors have addressed to them: indig-
enous customs, history and ways of speech are matters of
shame. They witness in their daily lives the continuing
discrimination and disdain that are shown foward them.
50 how can they speak? And 1o whom? Many tribal
peaples have survived by remaining hidden, silent and
unnoticed, at the remotest manging of the colonial workd.
They have judged it unsafe or unwise to raise their beads
and voices oo high above the parapets behind which they
have been zble to conoeal themselves. Who out there is
going to listen? Who knows how to listen? 50 silence is
appropriate in many ways, but this silence can also be
deep within the psyche as well 254 matter of wise strategy.
Shame and grief, accumulated from generation to genera-
tion, can tie the rongue tight,

Breaking the silence

Yt the silence, in many
parts of the world, is be-
ing broken. Land claims
movernents, culbural re-
vival, anti-colonsal pro-
test, & refusal to disap-
pear. Tribal volces ane
making themselves
heard, lalking within
their families, to theis
children and grandchil
dren, about their own
lives. Their stories cel-
of knornw hedpe and speak
of everyday events in
thetrown lands. Theyare
assertions of pride and
rights: iobaow their place
is to clalm i, whatever
the colontsts might say.
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Bul this is only a glimpse, an echo of the assertion of tribal
Aghts and volees worldwide, We could be hearing from the
people of West Papua {Trian Jaya), who have struggled for

a generation a murderous invaston of their Lands
and lives by Indonesian settlers and military. In Sn Lanka,
the Varsall-atto, formey inhabitants of the entire island now
reduced 1o 2000 people, are fighting for their rights. In
Austrabia, Aborigine groups are defending every part that

remiaing of their heritage and Lands, theeir storiesio
the courts as well as to one another. ghout Latin
America, indigenous proples are raising their voloes in

order to keep their voices - defying the genocdal process
that began with the arrival of the first Europeans and has
reduced thelr numbers and languages by about 90 percent,
There are many kinds of tribal peoples. Perhaps we can
all claim some form of tribal memberzhip, some community
ta which al imes we say we belong that is not our national
ickintity. In many countries there are populabions, subcul-
tures that are stigmatised by a dominani group as dark
uncleanand dangerous Theseare the ‘others’ who havethe
task of defending their heritage and, a1 times, thelr very
homes againsl many forms of aggression, They oo can be
the victims ofethnocide. They include, of course, the prople
fon whiose Fate the modern expressions *final solution’ and
‘ethnic cleansing’ were coined. In many ways, and at
rticular points in their histories, Kosovans, Bosnians,

8, Armenians, Gypsies and Jews (to name bul a few)

have suffered brutal forms of prejudice and dispossession,
And their volces also have been su Perhaps they
can make common cause with the iribals who live the
paradox of earfiest claim and least status. Their experi-
ences, h-l.'r:l::thﬂlﬂ'!ﬁt:; will sound familiar toall
who inthe struggles populstions.
The resurgence of tribal valor has to do with both land
and language. For tribal people, the conngctions between
language and land are self-evident: they have alwaysbeen
there; their knowing these placesis inseparable from their
economic sirength and their right to be there. They are
where the battle takes place. From the poimt of view of
settlersand their nation states, these are marginal, infertile

territories. (Though some of them now turn out to be rich
in minerals, making a new colonial bid for some of the
remotest of tribal serritonas.) They are the lands where
tribal pecples have been able to endure, beyond the most
aggressive incursions of the colonists. They are languages
that somehow ‘belong to the past’. So it may seem that the
battle for tribal land and langunage is a peripheral issve, 2
quaint skirmish al the very edges of relevance. But these
viices speak for a vast sector of human history, reaching
into aspects, if not the histories, of us all.

Itmay also seem that iribal demands are anachronistic
appeals against irreversible modernity That they arc dis-
ingenuous: most tribal peoples embrace the new, seelng
opportunities as well as dangers, taking thelr place, there-
fore, as actors and riot victims even within the colonial
frontiers. But modern tribals are not arguing for a rein-
statement of the past. Rather, they seek to have their own
resgurces wilh which to prosper in the present. With the
lands and languages that are indeed theirs, they can live
with every kind of ity and the strengths of both
culture and individual health. This is true for Nunavut,
the new Inuit ternitory within Canada, as it is for the
=Khomani ! deal with South Africain the Southern Kala-
hari. Even at the: margins of modern nation states, in the
regionsthat are left tothem, they, like everyone, need to live
from the centre of themselves,

Resurrection: The example of the =Khoman| of
the southern Kalahari

Anna Kassi: Yes, life. How does Bife move? Does i run
straight ! Or does i runaskew? . [fthe Boer falks tons, wemmust
talk Afrikaans fohies, and shoot the ., Yl it s the wicest

larguage. These chaldres unll speak . That child, shoots out
with the lengurge.’




Andries Oleyn:"That iswhy it is Iwhosit here ... Hewho seeks
the land of his mother and father and grandfather ... where we
walked where we wished ... before the formers came to trap us ...
that iswhy weare fighting over this thing. We fight for our land.”

The dry veldt and deserts of South Africa were the lands
of the Bushman, now known as the San. Five hundred
years of settlement and colonialism, first by Bantu-speak-
ing immigrants from within Africa and then by heavily
armed Europeans, who dispossessed and silenced the
San. Vast cattleand sheep farms replaced their network of
gathering and hunting territories, their camps and com-
munities, their animals and the very environment. Many
thousands of San were taken into forced labour, impris-
oned (they were the first inmates of RobbenIsland), hunted
downandkilled. The farmers’ frontier pushed ever further
north, across the Karoo, up tothe Orange Riverand, in the
twentieth century, to the Kalahari. Brains that understood
domestic animals and a rugged low church Christianity
prevailed. An immense encyclopaedia of knowledge of
those places - of their water, plants, animals, dunes and
spirits - was wiped out. Many languages of the San, each
carrying the stories and mysteries of their world, disap-
peared.

Elsie Vaaiboi: ‘[ loved the Bushman language... If I think about
it now, my brothers could all speak Bushman, they all spoke it.
But just when the bread came, then it was, “Yes Ma'am, yes.”’

Elsie Vaalboi was born in the early 1900s in the southern
Kalahari. She spent most of her adult life as a servant on
white farms. Her people, the =Khomani, are the last San
society of South Africa, the survivors of the Bushman
holocaust. In the 1970s, both the apartheid government
and experts on Bushman cultures decreed that the
=Khomani had ceased to exist. Linguists announced that
the language had died out.

Elsie Vaalboi knew the =Khomani language. But her
children didn’t, nor did her neighbours. She believed she
was the last =Khomani speaker on earth.

Elsie Vaalboi:’Nothing, nothing. There was nothing, just the
bare sand dunes. That's what I don’t know - if we scooped up
water to drink. We were such naked Bushmen. I just know [ ate
tsama’s and [ eat cucumber, and 1 eat this thing, and that thing.
Ldidn't know about tap water. Now that I'm so old, now I must
find out. In those days, in the Kalahari, we lived without tap
water.”

Petrus Vaalboi: "Here I sit without my mother's language,
without my father's language. I am powerless. I only have
Afrikaans. I am out. I feel sometimes like an exile. That, that is
the sadness. Then you feel how painful it is, if you are without

the language. If I could have spoken it ... but I couldn’t. Ican’t.
And now, nowwe have the chance. With the government, fobegin
to move.”

Claimingtheir land and saving their language

In 1997, one of Elsie Vaalboi's sons, Petrus, began to work
with the South Africa San Institute (SASI), a tiny NGO in
CapeTown. They met with =Khomani families who were
squatters at Welkom, a community at the edge of the
Kalahari Gemsbok National Park, selling crafts and photo
opportunities to passing tourists.

Working with Roger Chennells, a human rights law-
yer, SASI decided to claim the =Khomani lands. Elsie
Vaalboi recorded a message in the =Khomani language,
addressed to the Mandela government. Perhaps there was
no oneinthe world who would understand her words, but
in Afrikaans she explained: the time had come, she said,
for the Bushmen to recover their lands and their lost
language. The Boer had to move aside and let the Bushmen
live again in their real homes.

SASI began a search for =Khomani survivors. They
also looked for speakers of the language. In 1998, they
went to Swartkop, a sprawl of shacks and cabins 10
kilometres from Upington, the principal townof the North-
ern Cape. They had heard that there was a =Khomani
family living there. They met four women, three sistersand
their first cousin. They were thin and frail, in their late
sixtiesand early seventies. They were Bushmen, they said,
and they spoke their language. They listened to Elsie’s
tape. They were amazed and delighted and recorded a
message in reply. Yes, they said, they too spoke
‘Boesmantal’. And yes, they said, the time had come to
fight to get back their lands and to save their language.

SASI took the Swartkop tape to Elsie. She discovered
thatshe was notthe only speaker in the world, for the first
time in many years she heard her language. She sent a
reply. "If you really do understand my language, then you
understand this, We cannot live with the Boer. We must get our
land, andliveagain as ourselves.’ The search for the =Khomani
diasporacontinued. By the beginning of this year, 15speak-
ersofthe languagehadbeenfound-at theedge of coloured
townships, as isolated workers in shacks beside white
farms, at the margins. They met, they talked, they shared
hopes. And they became the centre of the land claim.

Family by family, the =Khomani put together the events
of the last 50 years. They went into the Kalahari Gemsbok
Park, where many of them had lived and from where they
hadbeenexpelled. They wentto the places theyloved and
had known best. They pointed to trees they knew, the
graves of their relatives, the best places for each kind of



plant. They made lists of = Khomani names foreverything.
And they set oul their grief, and their determination to get
back that which was theirs, both land and language.

/Una Rook: " wsts born here. Here, when | was very young, my
gramdrrother, ry fatier's mother, cut my umbilical cord for me.
Andd there, in the veid, she gathered for me... This is where we
Lrved, wobeere ey mother s house stood. [ can still ser i today, kot
that place looked. And [ become so heartbroken ushen | look up,
ot over e the ivee .. My tree, iy tree, my tree. How
conld they not have thought that there would be people who
would comme back fo stand umnder mry tree. My mother buried my
cord heve. [ toant so much (o take care of my tree”

Andries "There [woas bors, there [ staried fo bocome g
humlﬁq._Thr#yfﬁndjufﬂrlmm_lﬂmhrm

my mother's breas! .. Then come the if sharied
tocomse. Becawse when | got nry g complietely, [was
alraady amemg the farmers. the Boers. Then the farmers

sont bernd s hereand there .. And the farmers, they chased us one
by ame like sheep ... ndual were we bo do?’

fUna Rooi: They burnad out our hores_. Thest sy father asked
him, “Sir, why? Where do you think we st live?" Then he
asked my father, “Wihat do you want to d07 You are worth
mothing, to ask why.” Then he kicked wy father ... When my
Jather fell, there were four constables and heo of them had fing
Iy thve srrovm and booo by the legs . Thher woe rae, Amd [ roes alornys
very fond of my brother... my brother and | ran and said, “Ma.”
Whaere nry father fell, then nry mother stood . . and sad, “Sir, hine
car you ! That's not o bad word that the man said. He fust asked
ey o towere rarseirig ouar hoene, ” And then he said, “Nowr listen
heere, meid, on the road. * They took my father fo prison . And
he died, he died. A good mas, my father, and killed.*

H“ I- mr l-‘d"t

Bythe of 1999, the = Khomani San demand was
taking shape. On the basis of the South African

ment’s land claims legislation, which states that anyone
displaced or dispossessed since 1913 by racist laws or
procedures can seek restitulion or compensation, the
= Khomani claimed the Kalahari Gemsbok Park and adja-
cent lands, After difficult and complex argument, the
claim was accephed,

On 21 March 1999, then deputy president Thabo Mbeki,
along with minister of land affairs Derek Hanekom, trav-
elled to the Southern Kalahari, and met Petrus Vaalbol,
Dawid Kruyper, the Swartkop sisters, along with many
others. At a formal ceremony they signed an agreement,
giving the =Khomani rights to some 50,000 hectares of

land within the Kalahari Gemsbok Park and 30,000 hec-
tares outside the park. The details of the agreement are still
under negotiation - including the role the = Khomani will
play in management of the park, their rolé in tourism and
the creation of a new village site.

Thabo Mbekd: " We shall mend the broken strivgs of the distant
pasl so that our dresws con bake root. For the stories of the Khoe
{Nama) and the Son have told us that this dream is koo kg for
o person fo hold, [t is @ dream that must be dreamed collec-
tively, by all the people .. It is by dreaming together - by mending
thee brolien strongs that tore ws apart i the past - thalwe shall ali
of us prodhce a better life for you who have been the victins of
the wors! of , It b5 moww mry place o sisy.. Here is your
fand. Take if, look after i and thrive.'

fUna Rooi: "/Aise.” Thank you

Hugh Brody is an arthropologist and filmmaker, He has lived
with hunter-gatherers in the Arcticand Sub Arctic, end is now
working with the San commurnityof the Southern Kalahari. His
books inciude The People’s Land, Living Arctic and Maps
and Dreams. He was @ member of the World Bark's Morse
Commrrission i western Indim, J
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21 CENTURY

Present Predicament: of
Hunfer-Gatherers and Former
Hunter-Gatherers of the Ceniral
African Rainforests '




Introduction

current sitwation of the Forest Peoples (or

"Pygrribes”) of the Central Afdcan minforests. In
all they probably number between 250,000 and 300,000
people, and their situation varies tremendously '

There are two distingt ways of looking atf their
marginal situation. The Grst is in terms of the severe
discrmmmation which they can suffer at the hands of
their farming neighbours and others; the second s in
terms of the resilience and strength of their egalitarian
social system. Severe discrimination is most evident for
those groups which no longer have acorss to thedr forest
resource base, but it is also a powerful enduring theme,
and often a dominant one, for Forest-based groups in
relationship to neighbouring farmers. Examining their
situation primarily in terms of discrimination may be
crucial for those groups who no longer have access (o
forest, but using this approach in relation to Forest-
based hunter-gatherer groups often leads to approaches
which seck to divide hun from their
farming neighbours, often in the contest of evangelising
attempis to make them give up thelr own beliefs, and
attemnpts to sedentarise them so that they will become
farmers. Thus simply focusing on the discrimination
they experience can obscure the strengths of thelr own
cultural and social forms.

Whoere the forest continues bo provide them with an
independent resource base, it also provides the context
for the beliefs and experiences which underpin an
economy of sharing and a political system which is
essentially Muid and egalitarian. In this context, Forest
Peoples are, to varying degrees, able to exert some or
great automomy in determining the nature of thelr
interaction with their farming neighbours and with the
more recent ncomers o the forest. Where their resource
base has long been destroyed or denied them, whether
through deforestation or through the control exerted
over them by neighbouring farmers, by missionary
setflements, or more recently through conservation
projects restricting or denying their access (o the forest,
they have often been reduced to virtual serfdom and
poverty. Both the infrastructure for logging concessions
and pther agents of deforestation and the financial
backing for conservation projects have often been
funded or supported by the World Bank (for example
through the Global Environment Facility) and other
international agencies. Where Ceniral African govern-

Thisarli:hisi:nt&ndedasibrilfsummaryufth
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ments tend 1o see such Foresl Peoples as needing to be
sedentarised - both for tax and control purposes, and in
order o ensure that the rest of the country is not
stigmatised as backward by asssociation with such
people ~ the aciual work of sedentarisation is often
carried oul by Western,/ Northern NGOs and missionar-
bes, and indirectly facilitated by the destruction or
protection of the forest.

Those Forest Peoples whose forest is still largely
intact spend some of the year hunling and gathering in
the forest, and some biving near farmers” villages and
wuorking, in their lields. They now also tend to work fora
while lor logging companies, Conservalion projects,
aafari huniers or large commencal meast traders.
However they man ako denounce the
consequences of such activities once they become
apparent. They can also bitterly resent their access to the
forest being muﬂln:l or dended by ;nurnments
conservationist restrictions. The three largest groups of
Forest Peoples who still, to a great extent, retain their
forest resource base are: the Mbuiti {or Bambuti) and Efe
of the Muri Forest in the DR Congo, the Baka of
southeastern  Cameroon  and  nonthwestern  Congo
Brazzaville, and the Aka {or Ba-aka) of northern Congo-
Brazzaville and the Central Alrican republic.

Farmers have generally had an ambivalent attitude
towards these hunter-gatherers: sometimes viewing
them as slaves and barely human, and sometimes as
equals or even as the original civilising beings, Where,
in the past, these hunter-gatherers have been crucial to
farmers, enabling them to benefit from forest produce,
protecting them [rom foresl spirits, and ritually
ensuring the fertility of their felds, today im many places
the forests have dwindled in importance and as a result
such hunter-gatherers and ex-hunter-gatherers have
become marginalised and severely discriminated
againsl, Where their universally acknowledged status
a5 the onginal inhabitants of the forest once served in
some areas to underwrite their autonomous forest life
and their ability to relate to others as equals, that status
s offen now seen as a symbol of their backwardness.
Any prior rights to resources which they may have had
has been overridden, first by colonizl and then by
national governments who have tended to completely
ignore traditional systems of land ownership.

However, as well as focusing on the three main
groups of Forest Peoples wha still, t0 a great extent,
retain their forest resource base. it i important to
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inClude i our picture (he other groups who, ontil
recently, have been much less well known (0 the workd
al farge Western indipenous rights. NGOs workdng with
indigenous peoples (in particular Dorothy Jackson ol
the Forest Pec |IZ-.-| Frogramme, 4and |erome Lewes
working with FPP, IWGIA and MRG) have increasingly
been focusing on the plight of the - until recently — less
well known Babtwa ‘Pypmy’ groups in Hwanda,
Borundi, eastern DRC, and southwesiern Uganda, and
alko on the future of the Bakola of southwestern
Cameroon. Lhe recent political upheavals and civil wan
in the region have had an s peclally severe impact on the
Batwa of Rwanda, Burundi, and eastern DRC; and on the
tiny group of Basua (numbering perhaps 65 - 70 peoplé)
in western Uganda, and has accelerated the ongoing
marginalization of these groups who are mostly [oeme
rather than present day hunter-gatherers, The ongoing
logging in southwest Cameroom and the likely construc-
tion of the Chad-Cameroon oil pipeline may have a
similarly devastating impact on the Bakala there

As well as seeking o convey a broader pacture of who
constitutes the Fortst Peaples (or "Pygmies’) of Central
A frica, this article alsn seeks to point oul {hat the sileation
ofsuch n_*:;-ph:a waries iremendou h'._., within each localitsy
The question is not simply how can we enabile such
! ';1i'|:'~'- i I'lr-.:!.'.-ll'l' 1 'r‘h'='lj‘.|..:| Sl 1o determing thi
futore®™ The quueshein S sl "hw Can WY encourdds
thise aspects of their local relations which ook (o theirn
long term future, and how can we be encouraged 1o look
o our long term hoture through better anderstanding the

situation of the Forest Peoples of Central Africa?

INDIGENOUS RIGHTS IN
AN AFRICAN CONTEXT

Who is speaking, and for whom?

There would appear to be two levels to the process
underway in relation to Central African Forest Peoples,
On the one hand there is the beginning of networking
between some of the groups at a national and an interms
tional level, partly facilitated through activities of Marth
ern MGOs seeking to support such groups sothat they can
represent themselves and make demands at a national and
internalional level. On the other hand there is the underly-
ing question of who is claiming to speak for whom?

1. Wiestern lrroolpemend:
Unlike the question ol indigenoes nghts and who 15
indigenous in South Amernica for example, the situa-



fion in Afmca s more complex and therefore there
needs bo be a more complex exarmination of YWesterr
involvemnent. Forexample: is our support forthe rights
ol Lentral African Forest Peoples’ rights based on a
notion that they are mome truly "indiginous’ than their
farming neighbours who in many cases may have
exdsted alongside them in the focest for as long as the
hunter-gatherers themseives, is it based ona recogrition
tha they are anextremely powerless marginadised group,
or is i based on assumptions we make concerning their
present day or hormer statoes as hunter-gatherersd

2. Imdigemons Kepresentabion:

Given the existence of widespread egalitarianism
amongst Central African hunter-gatherers and the
lack of involvement in political decision-making,
whetherin relation to neighbouring farmers or local o
national governoment, how can Forest Peoples estalb
lih a form of representation which can both reflect
their concerns and enable them (o reflect on whal
future they want to push for? For many groups, their
traditional egalitarianism has tended to mean ha
those who claim to speak for a group to outsiders ane
those who are the least representative of the group

Thus mot only is there a need to create the political space
to suppor! such growps o enable them fo withstand or
respond to the destruction of their relationship with their
torests, there is also a need Lo support Uhem so thal they
can negoha e o & ot of |_-|;||.|.|'I:1:c with those
around them. Whether that be with their neighbouring
farmers with whom Uhéy have traditionally eithérshaned
fairly equal exchange relations or been severely oppressed
by, whether thal bewith those in charge of national paries
logging companies, and local or national government. or
whether that be with people who have more recently
mwved into thetr areas,

The key paint here is that there s a need to begin
building the brid ge from both ends. On the one side there
i5 the urgent need o bring international attention 1o the
plight of such peoples, and (o encourage such represen-
tation as exists to speak oul nationally and internation:
ally in order to create a political chmate in which their
rights can be recognised and respected. On the other side
& Lar lon FET lEFm grassro0ls process i reguired o suppon
Forest Peoples to find a way of enabling, their traditional
cgalitarianism and Inclusiverness tobe expressed through,
rather than overrdden by, getting invalved in natianal
and international dialopue,

Creabing the politlcal space tor Porest Peaples to ne-
gain the right to determine their fulure and the future of

ellbwed e, Pl Thrad it




their forests or former forest areasisvital, asissupporting

them so that they can maintain or regain a position of
arrived neighbours, However, supporting them insucha
way that they can translate their taditional forms of
egalitarian and inclusive decision-making into the na-
Honal and international arena may be just as vital to the
continuation of their cultural identity. Likewise, in work-
fng with them, learning how to approach dedston-mak-
ing in an egalitarian and inclusive way may prove to be
as imporiant to the rest of us as the continuation of the
forests are to the Forest Peoples.

Indigenous peoples or marginalised minorities?

MNorthern Indigenons Rights NGOs appear keen to stress
that the key requirement for a people to

as ‘indigenous’ should be their self-identification assuch.
This move to make seli-identification the key requirement
emerging onto the international scene between 1970 and
1990. It is an approach which refuses the right of others
todefinewhooneis: afterall whowould dedide who fitted
such a definition, if not those powerful forces against
which indigenous people are already struggling? How-
ever, supporting indigenous rights in an African context
is very different to South America. The majority popula-
tion which surrounds and Central Alfrican
hunter-gath would also identify themselves as in-
digenous vis-3-vis the 'departed’ colonial powers, just as
these populations identify the Forest Peoples as indig-
engus vis-3-vis themselves. [f the term is to have any use
al all in an African context then the identification of
oneself or others as has tobe seen as describ-
ing a relationship rather than a category: a relationship
of belonging, certainly, and in all probability an experi-
enceof being dominated by those more intent on extract-
ing resources from others and from the land than on
maintaining a sustainable relationship within the social

and physical environment.

Thus relative to colonial or neo-colonial powers, all
Africans ame indigenous, but relative to most of their
African neighbours Central African forest hunter-gather-
ersare seen by their neighbours asindigenous, as the first
peoples who truly belong to the forest and know how to
ensureits blessings, Where, formerdy, their farming neigh-
bours relied on them to facilitate their relationship with
the forest {(whether through knowledge or through ritu-
als), today the increasing domination of the forest envi-
ronment is replicated in the domination and mar-
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ginalisation of the Forest Peoples. This is a question bath
of power and of belonging. Tosuppod indigencus rights
is both to support the marginalised vis-a-vis those who
seek tobenefil from disempowering them, bul {al least as
far as the 'Forest Peoples’ are concerned) it is also to
support such peoples” ability torelate in a fluid, inclusive
and respansive way to each other and to their environ-
ment, a way of belonging that is grounded in equality
rather than domination,

One could consider the same question from a different
angle:why are some Mosthern MNGOs so concerned abwoul
indigenous rights (as opposed ta working with the same
peoples simply through working on human rights or
combating poverty and inequality)? On the one hand it
may be astrategic way of supporting the disenfranchised,
butis it not also thit we too are seeking support vis-i-vis
economic, social and cultural processes which we expe-
rlence as disempowering (and potentiallv earth destroy-
ing), and that part of what draws us to work with people
we characterise as 'indigencus’ is in order Lo relearn a
sense of belonging that is grounded in an equal rather
than an instrumental way of relating to others and the
environment? To pose this question is not to posit some
idealised hunter-gatherer world, but rather to acknowl-
edge that what we are seeking to enable (for others and
ourselves) is an equality of belonging that recognises
difference, not as a source of threat and a basis for hierar-
chy or domination, but recognises difference as poten-
tally em poswering, asan ongoing process of inclusiveness,
A recognition that we are seeking support from those we
are seeking o support, should enable a robust dialogue
of equals where we can challenge and learn from each
others’ practices, rather than hide behind unaccountable
ntions of self-definidon or stabic categones of whoisand
who is not indigenous. If we are to develop a robust,
challenging and supportive dialogue between all those
concerned with these issues - including hunter-gather-
ersand their neighbours, African states and mulbilateral
bodies, Morthern NGOs and emerging African indig-
enous networks - understanding “indigenous’ as being a
guality rather than a category may be the only way of
differentiating between motives and intentions grounded
inan equalising processof belonging and those grounded

in dominating and marginalising others,
‘Pygmies’ orforest peoples?
A further question is raised by the way in which this

article encompasses peoples who have very different
languages and who live thousands of miles apart, Some
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of these people use the term "FPygmy' o describe them
selves. however mos? use names which reflect their own
local shared langnsge and forest area and hear the word
"Pygmy” hurded al them at an insult by others. Further
mione, protably all Central African forest hunter-gather
ers use the term "Forest Peoples” as a way of describing
themseivies and other fomest hunter-gatherers they kniow
o, in contrast o those they describe as " Village People’ or
farmers *. Only time will tell whether the use of the term
Mygmy’ will fall away as their individual situations are
Ai |n.|1||wll.'|.|H1_'|j afwhiether pattof the PrOCEEs il W -
erment will include asserting a shared identity as Forest
Peoples and even possibly the use of the term T'ygmy’ as
a way of asserting that what was despised must be
respeched. Some ofthose who are becoming aware of the
international context are certainly starting to describe
themselves as " Pygmy for this reason. The term Forest
Peoples is equally difficult. It appears to detine peoples
B |'rrdll'|ﬁ ty thetr environiment, and o gt Ak of the
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forest is destroyed, or if such people no longer live in the
forest, tHhen somishow I]‘u—}'.&n' n-.l'um,:t".' Fovrest Poonles
that they have a degraded identity. Clearly names carry
poliical meanings, and in describing thess people as
Forest Peoples there is political intend
The intent here 15 bo assert that these peoples have a
.'Ii..'||1| v thear whay o e, howeever Dy defane 1L and that
they have the right to decide whal happens o theds
environment, rights which multinational companies,
national governments and their more powerful neigh-
I:a.ll:ll_-nh:,:-a.'.ll‘l borrespiect Al thioaa |_'|hl;|'||_"..- Ay clhocsi Lo [arm
or to work for logging companies, that should be their
choice, not the only option they are left with as their forest
is deslroyed. To take as our starting point the intimate
knowledge these peoples have of their forest environ
ment, and their identification with the forest, ls not to
deny them the right toother contexts, nor ko deny that their
farming neighbours may alzo have such knowledge and

I‘l.ﬂ.-l-l;‘\..i'.!.‘ll! '_'l_:g;hrtl_'--_|-|_':|_'rrr|ir||'1h-|-' fuibere of thelr forest: 1



is to acknowledge that these arcina
Mﬂpﬂhhﬂhmmmm

and their farming neighbours. I is
mmﬂlﬂduylhl.lﬂhulﬂuurlnﬂﬁhm

and the Future of their forest; and it is toacknowledge the
Mﬂmwh their voice to be heard
given that their political structures and par-
ticular context make it less likely that they will find the
place or reasomn to speak out for their future in national or
international contexts,

SITUATION OF THOSE FOREST PEOPLES

STILL LIVING IN THE FORESTS
Background
Populations
To varying such as the Mbuti {often

degrees groups
referred toas the Bambuti) and Ele, the Aka (Ba-aka), the
Baka, and the Bakola continue as hunter-gatherers. The
Mbuti and Efe of the [turl Forest, DRC, are thought to
number between 35-40,000 le; the Aka of northern
Congo (including the ) and southern C.AR
between 25-30,000; the Baka of southeastern Cameroon
between 35-50,000 people, and the Bakola of southwest-
ern Cameroon between 3,000 and 4,000, Whilst there is
tremendous variation within each groups, with some
people mostly sedentarised and engaged in agriculture,
as logging companies, meat traders and conservation-
ists, most of these spend periods of the year
moving throngh the forest between hunting camps ancd

some of the year living close to their farming neighbours
and working in their felds.

History
As Bantu cultivators and lishers moved into the forest
[rom central Cameroon from 5,000 BP onwards, ancestors

of present day therers exchanged forest pro-
duce with the farming in exchange for iron and
pottery artefacts. as agricultural produce. This

evolved intoa system of economic and cultural exchange
which continues to this day: in some more in the
form of freely entered into exchange relations and in

m‘nmﬂ that dﬂm&hﬂm h;
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mgam {and are seen by their neigh-
bours) asbeing the original inhabitants of the forest, they
have probably never (or not for thousands of years) lived
an isolated existence and continue to take advantage of
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opportunitiesoffered by entering into exchange relations
with others: be they traditional exchange relations with
farmiers, or more recent atiempts 1o benefit from. other
INCOTNETS

I'he hunter-gatherers” traditional system of land own-
ership differs from that of the farming people, insofar as
thetr corporate rights bo land ane not related to cultivation
but 1o gathering, fishing and hunting; however, their
traditional rights to land rests on the same combination
of defined territories and Mexible group membership as
has traditionally been the casé for their neighbouring
farmers. Both cultivators and hunter-gatherers’ nghtsto
land has been generally disregarded by Central African
states who have declared all forest land to be the property
of the state. However hunter-gatherer rights are doubly
ignored since in the eyes of stale authorities land that s
uncultivaled is often seen as land that is empty, since it
is sevn as not properly or continuously used in any way
that would justify or legitimate a claim to land rights, In
this, and in their granting of forest areas to logging
concessions or conservation bodies, they follow on from
their colonial predecessors who turmed the forest overto
huge European controlled concessions, whether for col-
lecting rubber, ivory or skins. On top of this colonial
powers imposed taxes on the population, forcing them to
work for the concessions in order to be able to pay taxes,
resulting in misery, impoverishment and often starvation
as people had less and less time to work in their own
ficlds. Where farmers enjoyed exchange relations with
hunter-gatherers, the farmérs would often try and control
hunter-gatherer labour in order to meet tax demands
leading to an inevitable hierarchy and domination in
their relationship even where it might have previously
been far more fluid and equal. At the same time, farmers
were [orced to move oul of the forest and settle by the
colonial roads, their daily interaction with the forest, and
with hunter-gatherersin the context ol the orest, becom-
ing drastically reduced.

Socialiewirommental Relations

Where the foresl s not destroyed and where hunter-
gatherers, b0 varying degrees, maintain traditional ex-
change relations with their armang neighbours, the Baka,
the Aka, the Efe and the Mbuti spend long periods of time
in the torest. They perceive their environment to be plen-
tiful and benevolent, and recent studies have shown them
to ber natritenally better off than most other peoples of
sub-Saharan Africa (Hewlett 1991:11-12). They live in
bands of between 15 and 60 people, hunting for meat,
gathering plant foods, and collecting honey, Everything
thiev own has to be carmed when they move o a now



hunting camp, so there is considerable advantage in
having few possessions. What they do have in abun-
danceis an intimate knowledge of the forest: the ability to
read ammal tracks, b0 know the Bowering and [ruiting
cycles of plants, to locate a bees’ nest from the flight of a
bee. They know the individual properties of thousands of
plants and make use of them o eat, to make poisons, to
dull pain, heal wounds, and cure fever. Invariably these
hunter-gatherers spend much of the vear near a village,
where they work in the villagers’ gardens. Most of them
engage in rituals which involve asserting their relation-
ship with the forest and with the spirits of the forest. Song
is central to these ritnals, and may last all night with the
intention of establishing a peaceful state of mind in
everyone, establishing co-operation among the whale
camp, and improving the hunt through re-establishing a
good relatlonship with the forest

It has been argued that their farming neighbours often
also possess intimate knowledge of their forest environ-
menil, and (certainky amongst the Bila fisher-farmers as-
sociated with the Mbuti of the Hturi (Kenrick 1996a)) the
distinctlon between farmers seeking to clear the forest
and hunter-gatherers who can experience the forest as a
shartng partner s more fluid than one might suppose,
Many Bila men, some married to Mbuli women, spend
long perinds of time in Mbuti hunting camps and clearly
prefer forest life; equally some Mbuti become accostomed
ta village life and attempt {generally unsuccessfully) to
remove themselves from the equalising prooesses of de-
mand sharing,. The principle of demand sharing under-
lies Central African hunter-gatherers’ immediate retum
system in which property cannol be acoumulaled over
tirme bt insbead what i= found today is mostly consumed
today and any excess belongings or food can be de-
manded by those who have less

Presen! day predicament

The forest provides the environmental, economic and
palitical resource base which gives Forest Peoples room
lor manoeuvre, enabling them o negotiate with others
and, to a greal extent, to determine their own future. The
immediate threat to them comes from the destroction of
the forest itself, and thus the destruction of their relation-
ship with the forest. After first examining the predica-
mentof the different peoples we have been discussing, the
final section of this article will look at the predicament of
the Forest Proples whose forest has been destroyed or
who have been excluded from it

Mbuti (or Bambuti) and Efe of the Wri Forest, DRC

In the lturi Forest, forest destruction is largely the resultof
the influxof re areas of forest to grow
crops, often to exchange for gold from gold panners. Tra-
ditional farming communitics engage in shifting cultiva-
tlon, moving their village every ten years orso in order to
return to the refuvenated fields of a former village site to
"rejolce the ancestors’ there, By contrast, incoming farmers
clear much larger Helds and seek to establish permanent
conversion of the forest. Where shifting cultivators eco-
nomieally and culturally rely on thetr relationship with the
forest and engage in long term exchange relations with
hunter-gatherers, incoming farmens such rela-
tions and tend to be short term extractars of gold and cash
crops, who look for their long term security 1o their kin-
based netwaorks that are still centred in areas outside the
forest, areas which they hope ane day to return to.

The on the luri by the influx of from

%hhﬁhﬂphmmﬂdh
concentration of land in the hands of the powerful in
Kivuy, the region bardering the lturi Forest in the DRC,
mwwmtmmﬁmﬂm
incormers) COITE, o
on the Mbuti and their m:l!ﬂ:lm'llnm
must necessarily involve altempting 1o secure people’s
rights to land in Kivu, an area where, up until recently, a
combination of Western demands for cash crops and
Western for Mobutu's regime contributed to the

of the few to remove the less from their
land. For the last few years Kivu, and the eastern part of
what is now called the ‘lturi Region’, has been in a state
of intermittent warfare, and the situation of the Mbuti and
Efe in the western part of the ‘Tturi Region’ is unclear.
Reports suggest that the Mbuti and Efe (and many villag-
ers) have taken the same course of action they took during
the 1960s civil war and during the early days of coloni-
alism and the slave rakds, which is to remain deep in the
forest for long periods. It would appear that the Tturi has
probably escaped the worst of the conflict which has been
described as taking place between the Hema and Lendu
peoples east of the forest.

InMay 1992 a 13,000 square kilometre Forest Reserve
was created in the lturi in an area where approximately
28,000 villagers and perhaps 10,000 Mbutl and Efe live.
The reserve has the tomake its main strategy one
of supporting peoples’ sustainable rela-
tions with the Forest and each other, and helping to halt
the destructive of external extractive forces. How-
ever, it is possible - given the emphasis of conservation on
biodiversity and on restraining local peoples’ involve
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ment in thelrenvironment - that the conservation process
will marginalise local people and be seen by them as an
external extractive agent itself. As one fisher farmer re-
marked: Since [the conservationists| have taken our for-
est, inshead of recerving the good of the forest we
receivenothing,” In the context of potential funding from
the Global Environment Facility {(which seeks to address
the 'threats to biodiversity conservation’) and from
Uﬂmwm“mq;ﬂnmu'wﬂdwwm
long term relationship with theirenvironment, such con-
servation initiabives can continue the process of

Bakaof southeast Cameroon

The rapid destruction of the forest here has been primarily
the result of Western, and increasingly Mim.Iugsh'q
companies, The impact of activities such as
the mﬂuﬂmmﬁmmmm:mhﬂmﬂg
linked factors. Logging concessions often act as magnets
drawing peopleinto the forest, who then find the
wages too low to survive on, and so have to choose
between either returning to their regions of origin or
Theﬂt:hmniﬂm:rtﬁy ofhaving tosharean
wisible excess, warks we wl&ﬁnﬂwﬁayh;lda}rwmldu%
foraging in the forest and working in their
farmers gardens, However, il breaks down within the
wage economy of the logging concessions and amid the
accumulation and structured planning necessaryin farm-
fng, When the Baka no longer have easy access to the
farest — which is both their resource base
and the context for the spiritual beliefs and
which underpin their economy of sharing -
i mmm&mm@ﬁﬁm :
arg aconse-
quence many attempt to put whatever remains of their
expertise touse in working for loggers, safari hunters and
bush meat traders. Thus the underlying pressures of re-

tradn them in can

mcitigiona oy
the roadside in the 1960s, but whereas most of the others
hiave sinoe moved back somae distance into the forest, the
intense activity of misslonaries and Northern NGOs at-

tempting to help the Baka to become independent by
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helping them to turn foagricultuee, has meant that [nsome
places many Baka remain centred on a roadside existence,

When the 5,000 square kilometre [§a reserve was
created, control of land-use shifted from the 2,000 Baka
and 3,000 villagers living within it, and the 30,000 people
livingon its perimetre, la the conservationists, Similarly,
with the creation of a national park in the Lake Lobeke
area in the far south east, it is highly unlikely that the
Cameroonian government will agree to the creatlon of
community forest areas which the Baka and the villagers
copld control. Whilst many conservationists recognise
the need for community consultation and control of guch
projects, it would appear hard to convince enough pow-
erful parties, probably because the very concept of conser-
vation is about restraining peoples’ involvement in their
environment rather than about supporting or deepening
their long term commitment to their locality,

Ak of morthern Congo and southern CAR

Aswith the Bakn, the rapid destruction of Aka forestareas
has been largely the result of the activities of Western and
Asian logging compandes, In CAR %) per cent of the lorest
area outside of the parks was already allocated by 1991,
and in northern Congo the whole region has been allio-
cated and there has been extensive construction of log-
gingroads. On top of this there hasbeen the creation of the
4,500 square kilometre Dzanga-Sangha Mational Park in
southwest CA R, and the creation of the Mouabale-MNdoki
Park across the border in narthern Congo

In northern Congo, the Aka {or Mbendjelle) make up
the majority outside of the tlowns, As with the Aka of
southern CAR, most groups spend between 4 to 8 months
in deep forest camps and the rest near farmers” villages.
In CAR and Congo, many Aka engage in short-term
emplovment for meat traders, loggers and plantations.
This form of work combined with efforts by missionaries,
means that in some areas many Aka have become
sedentanised, entering the forest on a daily basis rather
than moving through it for weeks at a time. Inotherareas,
Aka have used the opportunities offered by short-term
employment to loosen their ties with villagers who (at
least since the impact of the slave trade and the colonial
era) have generally been very exploitative of the Aka (see
Colchester 1993)

The Bakola (Bagyeli) of South West Cameroomn

Generally the Bakola of southwestern Cameroon
establish small farm piots at a considerable distance



from passable roads, whilst still relying on hunting
{Biesbrouck et al. 1999, They often leave the fRelds for 2
to 6 months of the vear to stay in hunting camps, and
thiry have a high roputation amongst their neighbours
as herbal doctors. Logging, conservation and a possible
oil pipeline combine to threaten their continued reliance
o e domest

Liogging conoessions have cut desp o ther tradi-
Honal forestlands, and many work for the loggers that nod
only destrov their forest bul also thelr social cohesion
Annther potential disruption to Bakola forest relations is
the Campo Forest Reserve (originally created in 1932)
which borders with Equatorial Guinea and will receive
funding from GEF. However, probably the most drastic
disruption of Bakols like is in the pipeline with the routing
of the Chad Cameroon Ol Pipeline through their forest to
the coastal port of Kribi, This would involve not only
environmental disruption but also an influx of migrant
wiorkers o clear the forest and construct the pipeline
There has been very Liltle rrh::tm:rr#j'ul. compsnltation with
the Bakola, the comsequences would be drastic. and there
would certainly be little recompense for the Bakola since
they lack any land security in Cameroonian law

Supporting forest peoples

The Bakola situation représents a somewhat typical ex-
ample of the disruption being caused to Forest Peoples’
lives, Their situation mirrors that of the Baka and Aka in
terms of the disrupton caused by logging in Cameroon,
Congoand CAR. 1t mirrors thatof the Wbt and Efe of the
Ituri Forest, DRC, the Mbendjelle {Aka) of the Ndoki
Forest, Congo, and of the Akaof the Lobaye Forest, CAR,
in that the cregtion of Forest Reserves can further disra pit
their relationship with the forests. Unlike these other
groups, but like some of the Batwa groups discussed
below, some Bakola started an indigenous organisation
CODEBABIK (Comité de développement des Bakola /
Bagyeli des armondissements de Bipindi et Kribi)in 1996,
and has already went a representative 10 the LN Working
Lroup on Indigénous MPopulations

The Mbuh, Ele, Baka, Aka, Bakola and other Forest
Peoples of Central Africa need allies to help protect their
forest and their right o decide their own future. The fact
that they have maintained dyrmamic and changing rela-
tions with their farming neighbours over centunies dearly
demonstrates that cultural integrity can rest not only on
isolation but on interdependence. To suppaort the rights
of such peoples to make theirown chojoes about how they
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shape thelr future, requires not only that we to
protect thelr farest from destruction, but also that we
e e A, arstrsrrog
external control - be it that of an
logging companies, an influx of farmers made landless
elsewhere, or conservation regulations,
People in the West have been motivated without diffi-
culty osupport indigenous groups in the Amazon forest,
people torespond to the situation
of the Forest Peoples in Central Africa has partly been
because Central African
in thelr own isolated reserves, but seeking
pmdﬁﬂrhuuﬂ within the
with their farming
nd#m totally contradicts common Western
assumptions conceming indigenous

em as
aseparate world, they are seen as living in a state of grace
disappearifitcomes into contact with
_ﬁumg:mmmmmmm
gatherers ka are a marginalised group w
culture has largely iragmented, whose economic activity
threatens its environment, and who are in need of devel-
‘opment opportunities to pull themselves up Lo a reason-
-ﬂ:mﬁdmﬂmﬁrmmmmm
now destructive involvement to the forest. To
‘both that these peoples have the right to their cultural
integrity and that they have always existed in relation-
shiptoother peoples would forward
in mare clearly. It would mean
_m“pmﬂm.mmndm
peoples to seeking to support thelr relationships with
their forest and their farming neighbours.
Thhuﬁmﬂmﬂnﬂrﬂghumlmdmdhpﬂul
. on
.E}M“mwlmhmmhwm
and palitical space in which they can decide their own
hhhhﬁuﬂhb&ﬁmbﬂﬂnmﬂ
Central African Forest
to work .Euhnhhmrm
have emerged in contexts such as Rwanda
mwmmmm have been the most
anﬁhnphnﬂu“mm
-mmmmmmmﬂm-wm
~and all the fluidity, equality and distrust of leadership
that goes with that way of life - may be a far longer term
process, but one which is equally urgent.

FOREST PEOPLES MARGIMALISED
FROM THE FOREST

OH Eheestimabed 70-87, 000 Babtwa in the Geeat Lakes region,
probably less than 7,000 have direct and regular acoess to
forest today, Forest-based Batwa refer to themselves as
Impunyu. A smaller second group of Batwia in the region
are the fisher folk who mostly ive on the shores of Lake
Kivw, They are unlikely to numiber onore than 3000, and are
today prevented from openly fishing because they do not
have fishing licences. The third and largest group of be-
tween &0-76,000 Ratwa, are referred toas ‘potters’; for this
latter group the lorest has long since been destroyed and
their sense of identity is focused on their ocoupation as
potters rather than on their identification as Forest Proples,
In addition ta these 60-76,000 Batwa in the Great Lakes
region, there are up 1o 100,000 Batwa (or Batua) further
west, mostly in DR Congo, whaose forest has been destroyed
and who aré now almost entirely dependent on their
neighbours for their meagre livelihoods

EXCLUDED FROM THE FOREST: BATWA (TWA)
OF RWANDA, BURUNDIL DRC AND UGANDA

Forest-based Bafuon in Rovanda

Forest-based Batwa groups are traditionally semi-nomad ic
hunting and trading forest produce, and engaging in
short-term farm labour. Mamy who no longer have access
to forest remaln on the farms that have taken over their
tradittonal land, where they are ofien described as
squatters despite the fact that the land has always been
theirs. (ither areas formerly inhabited by them, have been
takén over by conservation projects, and Forest adminis-
trators often sev Batwa access to the forest as illegal, despite
the fact that they have bved in and rebed on these [orests
smoe long before agriculturalist and pastoralist peaples,
and conservationist programmes, arrived in the area, As a
result most now ‘live on the borders of foresl and
agricultural areas but use the forest on a daily basis” (Lewis
2000:13). In Rwanda this is primarily in the narth in the
areas bordering on Gishwati forest and near the Parc des
Volcans, and in Myungwe Forest in the south. There has
been no effective consideration of the needs of the Batwa in
the creation of these pwirks and forest reserve arcas.

Forest-bosed Ratwa dn Krow, DRC

Forest Batwa live in many areas of Kivu province DIRC,
especially around the Kahuzi-Biega Mational Park. Be-



iween the late 19%60s and the mid-1970s the roughly 3,000
Baiwa living inside the Kahuri-Biega National Park in
Kivu, DRC, were expelied from the park and have subse-
quently received brutal treatment when accused of hunt-
i in the park. As a consequence their way of hife and
their livelihoods were destroved, and no provisson was
imuicle bo help them *

Asin Kwanda and Burundi, the Batwa in Eivo in DRC
are parficularly vulnerable in times of violenoe because
they aften live in the remote areas where armed groups
hide out. Most Batwa here have fled their villages, and
they are caught helplessly between different armed groups,
often being forced o act a5 guides and trackers for one
group and then having revenge wrecked upon them by
another tor doing so.

Faresl-based Batwa in south west Uganda

Ihe Bwindi, Mgahinga and Echuya Forests in southwest -
®imn LJH.lndn W EJ'I.EI‘HH.I ad lomest roserves b}' the Brahsh
in the 19308, This eftectively protected them from being
destroyed by the agriculturatists who had movedintothe
area formaerly inhabited only by Batwa, whilst the Babwa
continued to make use of them (the Batwa here are often
referred to as Abayanda), Since Bwindi and Mgahinga
became national parks in 1991, Batwa exclusion has been
enforced and so thetr forest-based role in the local économy
has been completely destroyed. Some Batwa received
compensation, most received nathing, Meanwhile farm-
e received most of the svailable compensation, because
they had been the ones turning the forest into agricultural
lands and, by destroying it, were therefore recognised as
having land rights. Muoch funding for the parks comes
brovim the Wiorkl Bank theough the Global Environment
Facility. World Bank policies require prior consaltation
and the assessmeni and mitigation of the impact of such
profects on indigenous people. Only since the eviction
have efforts been made by those responsibie for the parks
to help evicied Batwa, bul this has been opposed by the
agriculiuralisis claiming it would be favouritism [rather
than recognising the Batwa's unique dependence on
ihrir lorest resource base, and their extreme mar-
ginalisation and impovenishment). Unhke their neigh-
bours, Batwa impoverishment and lack of education have
maean] that they have not been able 80 form the assoca-
tions and commiltees required to secure legal access to
[trest rescurces and toreceive a proportion of the money
generated by tourism. Batwa are accused of hunting
porillans despite the fact that no known Batwa groups cat
porillas, Thelr access ko the forest for subsistence and
religlous reasons is ilegal and risky for them, anly fwo
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Batwa are employed by the parks, and meanwhile very
few have been given land. Community development
projects are funded by a Trust fund established by the
World Bank and supported by the Dutch Government,
However, despite pressure from the Dutch, the Batwa
component has been very slow to materialise and the
Babwa's unique position has been continually denied or
downplayed.

BATWA WHOSE FOREST HAS BEEN DESTROYED:
BATWA OF RWANDA, BURUNDI & DRC

Batwa of Ruwanda

The vast majority of Batwa (between 20-25,000) are re-
ferred to as “potters’ and have adapted to the incoming
farmers and pastoralists colonisation and destruction of
their forests by working as travelling craftsmen, labour-
ers and potters. As the immigrants no longer needed
Batwa ical and ritual help to gain access to the
forests, the Batwa lost the autonomy the forest provides
and diserimination and exploitation increased. Pottery
became their only reliable source of income and pottery
rather than the forest became the symbol of Batwa iden-
tity. By the 1970s industrial substitutesbegan to flood the
market, pottery became economically unrewarding but
pot selling allowed the reviled and despised Batwa to
legitimately engage non-Batwa in conversation which
mightresultina work opportunity or gift. Combined with
this, farmers began to reclaim clay marshes for cultiva-
tion, reducing many erstwhile potters toa dependence on
casual day labour and begging.

Indigenous Batwa in Rwanda are trying
to support the potters, but they have tended to focus on
what they seeas the immediate need to support, modemnise
and market pottery, rather than restore Batwa land rights
and access to their forest and former forest land.

Impact of recent wars

Babwa have been caughtup in wars bebween other groups
for generations; however inrecent years the conflicts have
intensified and the ised and powerless Rwandan
Batwa suffered disproportionately:

‘During three months after April 6% 19594, mass-killings
by Bahwtu extremists resulted in the deaths of nearly one
 million, mostly Batutst, Resmdans. This represented around
14 per cent of the Runmndan population. The Batiwa only

:."2 WMGEWUEAH'MH'F w-.-.m

made up between 0.3 - 0.4 per cent of the botal population
ared have no interesl iy, o impact on polilics, yel it iz
esfirmated thaf wp fo 30 per cent of the Rummndan Batuon died
oF wgre killed ns g consequence of the genocideand ensuwing
wwrr {Lennis 2000:62).

The Batwa have suffered at the hands of the Interhamwe
Bahutu extremists during the genocde, during which
Ltime many sought to Aee, and then afterwards they have
suffered at the hands of the Batutsi authorities who have
imprisoned the majority of returning Babwa men after
accusing them of complicity in the killings. Certainly
some Babwa will have become as embroiled in the mass
killings as anyone else since to not participate would
often mean death, but the disproportionate percentage of
Batwa deaths points not to their complicity but to their
persecution. With the death, disappearance and now
imprisonment of Babwa men, support nebworks and fami-
lies have broken down, leaving poverty stricken women
and children who are too desperately struggling to sur-
vive to have time to create the associations required to
register and receive assistance from NGOs. The govern-
ment policy against identifying people ethnically fails to
address the particular needs and discrimination experi-
enced by the Balwa,

Batwaof Burundi

As in Rwanda, the Batwa of Burundi alzo experience
extreme discrimination. "The Bahuiu or Batutst may not
entera Batwa hut, share food or drink, orevensitand chat
with Babwa, for fear of being ostracised by their own
community. This Burundian proverb illustrates the rule:
“If you shelter from the rain inoa Batwa hut, then remain
there.”! {Lewis 2000:70-71). The vast majority of Batwa in
Burundi are landless labourers suffering extreme dis-
crimination, and they have been caught up in the less
intense bul long drawn oul endless cycles of viclence
between Bahutu and Batuts in Burundi.

Bativa of DR Comgo

There area great many scattered groups of Babwa through-
oul this region who are now tolally dependant on their
ni ghbours for their meagre livelihoods, Their total num-
bers in DR Congo and Congo-Brazzaville are thought to
number up to 100000, The Batwa of Mbandaka and
Equateur, DRC, provide just one good example of what
such Balwa are experiencing,



In Mbandaka and Equateur, both Batwa and their neigh-
bouring farmers have in the past been exploited by the
Lever Brothers' oil palm planiations, and the forests in
these areas have been hunted out. Asa result of both these
processes the 4,000 or so Batwa are dominated by the
villagers both economically and ritually. The Batwa have
towork on villagers fields at just the imesof year when they
should be planting or harvesting their own felds. As a
result of this, relationships of debt are built up since the
Batwa then have toborrow food o survive, and ane then
obliged towork villagers fields when requested, so remain-
ing a ready source of cheap labour to the villagers.

In 1991 the APB ( Association pour la Promotion Batwa de
Rwanda) was formed, and it catalysed the formation of
other Batwa groups (Jackson 1999:289). These original
Batwa organisations reconstituted themaselves after the
civil war in Rwanda under a Batwa umbrella organias-
tion, CAURWA (Communauté dis Autochtones
Rwandais) who are now serking to help Batwa in neigh-
bouring Uganda to start indigenous organisations, and
are linking up with PIDP-Kivu (Programme d Intégration
etde Développment du Peuple Pygmiée au Kivu) in DRC.
With support from Northern NGOs such as FPF, MRG
and TWGLA these organisations are inking up with other
Batwa, with the Bakola /Bagyeli CODEBABIK indigenous
organisation in Cameroon, and with the indigenous rights
movermen] more generally

Conclusion

This article has sought to give a broad overview of three
different areas. [n the first parl it sought to examine how
one might mobilise the term ‘indigenous” to make the
necessary bridges 1o enable the hunter-gatherers and
former hunter-gatherers of the Central African rainior-
ests Lo retaln or reclaim the political, economic and cul-
tural space to decide their own future. The second part of
the article sought to recap the situation of the Mbuti, Aka,
Baka and Bakola peoples who still, vo a large extent, have
sccess to their forests, The final part of the article has made
extensive use of Jerome Lewis' and Dorothy Jackson’s
recent research o convey the situation of the Batwa who
haveeither been excluded from their former forest homes
or whose forests have been destroyed by incoming culti-
vators and pastoralists.

The guestion remains: can these three ?xtl of the
ri;l:uh-hb:w:ln ther ch respects their
ina
dﬂilrmtﬁhﬂﬂmb:r .
a) those former whoare becoming aware
of the need to their rights but who no longer

have access to ﬁ'.nlt.
relying on the forest to

b those

Mwﬂmmuﬂ and

2 p r mnﬂtr
movement, find a way of working hpﬂmr _:h-l—
lenging and learning from each other?

Ifthese peoples’ different ways of living and thinking are
1o survive. will need to be understood and articu-
lated in an African context which requires a
rethinking of what it means to be indigenous: &
towards a more dynamic understanding
locks to the marginalised first peoples of the
South but also reflects on the motivations and needs of
those Northerners and others involved in the struggle for
What is suggested here is that “indigrnous’ is perhaps
better thought of as a quality rather than a category, a verb
rather than as a noun. It is not necessarily something
some people are and some people aren’t but rather itisan




divisive process: asserting the rights of marginalised
o s e

ina way that identifies the
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tthie turn of the Millenndum the vodoes of

peoplesare getting louder. Around the world they

speak 10 us of unacceptable living conditions,
discriminationand cultural suppression, but dlso, tothose
who care to [isten, of valuasble contributions to and
enrichments of humanity. Distant at first, like simple
tumnes from afar, foraging proups have become ever more
incisive and eloquent in demanding respect of their fellow
citizens. They ask for equal opportunities and compliance
with the Charter of Human Rights. However, disturbing
silence prevails in some parts of the world. This is the case
ol the Haddad, one of the many ethnic groups which make
up the 5 million inhabitants of the Republic of Chad in
Central Africa. The outside world knows little either of
maost of the people here or of this vast, desperately poor
conintry itself, Apart fromsporadicattention odfered itsbelated
but precarious political stability upon decades of civil war,
Chad has been left onits own, except perhaps by arms dealers
andoll companies. However, even the interest of the latter is
miarking timeas the proposed pipeline toCameroon has been
put on halt, kaving Chad with but bleak prospects of
propelling economic growth in the 21st century.

Thee sltuation of the Haddad 1s intimately linked, 1 shall
argue, to the general state of insurgency and violence
which have prevailed in Chad for as long as we can assess.
Belligerence and wide scale slave raiding continued well
Into thie 20th century. Slavery was not abolished until after
independence in the 19605, and a series of discriminatory
practices were tacitly accepled by the French colonial
regime, dooming the Haddad to second -rate atizens. The
post-independence government declared all inhabitants
free and .However civil war, poverty, environmental
disaster following the of the 1970s and 1980s, in
combination with the failure of the international
community in curbing Hissene Habre's brutal
1982-90, during which tens of thousands were killed, " has
stalled economic development. In many respects the po-
pulation is as desperately poor as it was close (o forty years
ago, when [ crisscrossed Kanem on camel back.

It comes as no surprise therefore that social research
projects have been few and far between. Suill, it is baffling
that not more, in fact less is known about the Haddad

today than was thirty years ago. Soores of social scientists
have worked for decades among foraging groups of
adjacent Cameroon not 1o speak of those living in Congo,
but the Haddad and many other Chadian peoples have
not stirmed scientificcuriosity. A part from short references
to the Haddad in the writings of French administrators,
and the studies underiaken by this aothor and her late
husband Johannes Micolaisen in 1963 and by Edouard
Conte in 1972, no research has been carmied outamong the
Haddad for the past thirty years tothe best of my knowledge.
One finds no reference to them and related foraging groups
in Miger in The Cambridgr E i of Humters ool
Gatherers recently published by Richard B. Lee and Ri-
chard Daly (19, Hitchcock notes in this volume that
"West Africa has few if any foragers, other than people
wha have fallen back on foraging as a result of drought,
crop [ailure, orcivil conflict’ (1999:175), This ks not the case
of the Haddad, as we shall see. Hopefully this essay will
ignite renewed scientific interest in the Haddad and raise
awareness of the plight of this and many other minor
ethnic groups in Chad.

Ecological setting

The Haddad live in Kanem and adjacont lracts of Niger to
the east and northeast of Lake Chad. Historically a
crossroad of migration and trade routes, this area is the
home of a fascinating ethnic multitude. 1t has seen the
comings and goings of political dynasties since Medieval
times, probted rom and endured the miseries of trade in
slaves and produce, northward along the ancient caravan
route over Fezzan to Tripoli, and eastward through Datur
and Khartourn, a trail also worn by millions of taithiul
pilgrims on the way (o Mekka. This is Sahel country, a
gently rolling landscape of dunes dotted with acacias and
growth of perennial and annual prasses and stretchies
where millet and other crops may be grown during the
rainy season. The mighty Bahr el Ghazal valley, which
provides a run off for Lake Chad cuts through southern
Kanem. At the beginning of the 200h century Kanem was
still richin gazeiles, antelopes. giraffes, ostriches, clephants
and numerous smaller species, lions and cheetah beng
relabively few In number. Hippos and crocodiles were
teeming in Lake Chad until the middle of the 20th century
when commerdial hunting had brought them nearextinction.
Alsoterrestrial game has grossly diminished, many species
entirelyin part dueto natural causes like the droughis of the
1970s and 1980s, in part v oncontrodled hunting with
automatic weapons kry the military and others.

Like the rest of Chad the prefecture of Kanem is inhabited
by a series of ethnic groups, some largely pastoral like the
Kreda, Fulani, Kecherda, and the Arab-speaking Uled
Sliman, others settled agriculturalists oragro-pastoralists
like the Kanembu. Amidst these many ethnic groups one
finds the Haddad, whofall in two categories: One largely



foraging group, numbering an ap-
proximately 3000 individuals,
wha live for the major part of the
year in camps and speak the lan-
guage of the pastoral Kreda. The
other, totalling about 25 000 so0uls,
live a settled largely agricaltural
life in villages interspersed
belween those of the agro-pasto-
ral Kanembu, whose tongue they
apply. In this essay | shall sketch
out the main distinctions between
Ehe twao, bul devole most space to
the Haddad Kreda. ?

The Haddad

The Haddad seemed toelude us at
first that summer of 1963, just
before the civil war broke out,
when we set oul on camel back to
locate them. Little if anything was
generally known about them and
their whereabouts, and when we finally found Kreda
camps which also houwsed Haddad fa milies, these would
invariably argue that they had given op hunting long ago,
ouiof fear that we belonged to the adminkstration or police
and had come to confiscate their gear and fine them. Yet.
during the following months we were able o gain their
trust and form an overall picture of Haddad sockety and
culture, as well as establish more intimate relations with
somé [amilies enabling us to gel a deeper understanding
of certain aspects of their culture.

But the Haddad were elusive i other ways than by
being hard to pin down in space. For one they possessed
no name of theirown. The word Haddad derives from the
Arab term for iron, heddid. In northern Chad its colloguial
singular, Hanldady, is used to denote not only those who
winrk this metal, the smiths, but also by extention to other
categories of craftsmen and to groups carving a living

largely by hunbing and other
horaging activites or claiming a
tradition of having done so. The
formaer are Known a8 Eodt seguire
{met-using hunters) or Exd firird
{bow and arrow huniers] in Koeda,
while the lalter are called Duv in
Kanembu. The name Duw, how-
eVer, B no more narroiwly detined
than the term Haddad, as & too
includes bath craftemen and their
kin as well as non-crafismen
assimilated to the Kanemibu in ad
dition tothe descendants of hunier
groups. | shall nol elaborate any
furtheronthecomplesities of ethmic
berms in Kaneem, but just stabe that
the twao [oraging groups, which
concern us heve, both recognizeand
apply the term Haddad to denote
themselves. Moreover they may
wellspecify thelr identity by adding
Koreclaar Kanembu that isthe name
of thie sthnie groups foowhom they
are fed inasymmetrical relations

Just as the Hacddad have no distinguishing ethnic
name they speak no language of their own bul use those
of the Kreda and Kanemba, with whom they also share a
wide range of social and cultural characteriatics, including
the adherence to lslam. The Kanembu perceive the Haddad
Kanembu as a mere sub-stratumm of thelr society, relegating
Haddad clans 1o an inferior position within their own
clan structure. This s not the case among the Kreda, who
impose no similar cultural idiom on the Haddad
incorporating therm in thelr social structure. It goes almost
withoul saving thatl both the Haddad Kreda and the
Haddad Kanembu perceive themselves as ethnic groups
in thetr own right, and that they substantiate their claim
by pointing o myths of origin, distinctive cultural features,
and Last but not least to their tracditional mode of subsistence,
that of hunting. The Haddad are not socio-economically
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deprived pegple who have “fallen
back on foraging as a resnlt of
drought, crop failure, or civil
confBct’, to guote Hitchoock (1999
175). To the best of my knowledge
they are genuiné hunter and
gratherers, whose lhving conditions
have changed radically overthe past
century. Thishas forced the Haddad
Kanembu tosettle down toa largely
agricultural life, and the Haddad
Krida to acoept a subservient posi-
tion in Kreda camps

What is common toall Haddad
15 the low esteemn if not right out
contempt in which they are held
throughout Kanem, be they crafts-
men or foragers. All of them are
relegated 1o a debased social posi-
tion. The socio-cultural deprecia-
tion by the wider society finds a
ranpe of soctal outlets and cultural
expressions and it is upheld by the
enforoement of stnctk endogamy,
Ereda and Kanembu men may engage in extra-marital rela-
tions with Haddad women, but marriages between the
Haddadand Kredaor Kanembu menorwomen donot ocour,
The debased social status of the Haddad is culturally
explained, not only by reference to mythical evients, but also
by pointing tedefinitequalities or fack thereof by the Had dad.
The bellicose Kreda say for exam ple thal they desplse the
Haddad for being unwilling orunable tofend for themsel ves,
while the Kanembu inaweof Had dad skills inapplying their
poisoned arrows, nevertheless singhe out this very weapon
as of no cultural value in contrast to the spear, the weapon
they use and by which they identify themselves.

The Haddad are tied into the wider social web by
strictly asymmetrical relations of dependence and curbed
by secio-economic restrictions. Beyond the stop brought to
slave trade the French colonial regime neither uprooted
the feudal-like bonds in which the Haddad Kanembu

werne held, nor did they work
persistently 10 abolish those
stigrhitly disguised forms of slywvery
which for example barmed the
Haddad from owning cattle. On
top of these forms of discrimi
nation the French imposed a ban
o hunting by traditional means
nets and bow and armow, des-
troying Haddad economy whale
at the same e demanding that
thery pay tax. The latter policy has
been upheld by the national
EoverTiminl.

The life and livelihood of
the foraging or previously lorag-
ing Haddad hus thus been defined
throughoul the past centary o
only by ihe phvsical enviromment
and the availaility of game at
any one poinil intime but as muoch
by the political agendas and
cultural perceptions ol their
fellow men. In short ithe Haddad
havebeen prevented from pursuing their traditional way
of lifeand in practice doomed second-rate citizens. Let us
now take a closer look at these people and their way of
living, including the situation of the women

The net-hunting Haddad Kreda

This group of Haddad claim thal they moved westwards
into Kanem durng the 17th century from nelghbouring
Sudan togother with the pastoral Kreda, with whom they
still camp and migrate for the greater part of the year.
Wherever the two groups stay together the tents of the
Haddad are pitched in a row right behind those of the
Kreda, and in such a way that each Haddad lamily stays
right behind the Kreda family to whom it is tied through
mutual rights and obligations.
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Usually there are but three to four Haddad families in a
Kreda camp. The exchange relationship entails that the
Kreda family offers “its' Haddad family milk from one or
bwo cows according o grazing conditions as well as meat
from slaughtered cows. On their part the Had dad man tan
the hidesof cattle and small ruminants for the Kreda, while
hig wife dresses the hair of the Freda seoman, a kask which
each time takes up the major part of a day and forwhich the
Haddad woman may receive anadditional gift, say of alittle
tea. A Haddad family lends its” Kreda counterpart a hand
with the churning of butter, and occasionally a portion of
ogui grass, which they collect in considerable quantity and
eat as porridge with a vegetable sauce. This is highly
appreciated by the Kreda, as ogu porridge is a favorite dish
and the Kreda do no collecting of the grass themselves.

Foraging, especially of ogu seeds is singularly
important to Haddad diet, in particular during the sum-
mer when hunting is poor, Moreover few Haddad families
had millet fields of their own to supplement the diet in
petindsof focd shorage. TLis noleworthy that foraging for
g is carried out by Haddad men, not by women as is the
case among most other foraging groups.

At the time of our fAeldwork hunting was still of vital
economic significance to the Haddad Kreda. They hunt
primarily with nets intowhich the game is driven, but they
doalso make use of snares and of spears. We encountered
& lew simple wooden boomerangs, bul this is a weapon
typically found further east or south. The Haddad Kreda
do natapply bow and poisoned arrows, the hunting gear
of the Haddad Kanembu.

Hunting with nets is theall-important method, and the
Haddad customize these to size according to the animals
they wish to hunt. Small game is hunted individually,
gazelles and antelopes collectively: the gazelles as a joint
effort of the families of any given camp, the oryx antelopes
on large scale hunting expeditions undertaken by several
related camp units.

Itis the hunting of gazelles and antelopes which form
the backbone of Haddad economy, providing them not
only with a considerable part of their nutrition, but also
with sinews for net making, hides for household chores,
and cash from sale of hides and horns.

Each kind of net has its particular name, The smallest
of these are used for hunting hares and foxes. The nets are
pul up in a semi-circle or straight line, whereupon the
animal is forced out of its hole with a stick to get entangled
in the nets and subsequently killed or sold as pets o
administrators or at the garrison of the Foreign Legion.

Slightly bigger nets are used Lo snaring guinea fowl
and a single, long one to catch the great bustard. Mext in
size are nets for jackals, an animal which can still be
hunted by one man only.

Gazelle hunting is a joint undertaking, as already
intimated, involving one or more net owners as well as
other members of the camp, including children under the
leadership of the oldest man of the party. The hunting

3]:| NGy e oy AR PALT

party packs its gear on donkeys and sets ok bo scout for
game, some on foot, others mounting the poor donkeys on
lop of the nets, When game has been spotted and the
hunting strategy decded upon the party splits up. Each net
owner puts up all his ten to twenty nets in one place.
Dependingon the terrain and location of the game, the nets
are placed in openings between thickets and trees.
Meanwhile young men and children place a considerable
number of cleft sticks at a few metres’ interval each hung
withastripofblack sheepskin. These sticksare to represent
men and are to direct the animals towards the nets, when
these are chased. While the nel cwners hide nest Lo Lhe nets,
all the younger members of the party line up ata distance
from the game, and at a given signal they run towards this
shouting and beating wooden sticks against each other to
drive the bewildered animals in the direction of the nets
where these may get caught, clubbed and subseguently
have their throats cut according to Muslim practice.

The traditional backbone of Haddad Kreda economy
was the collective hunting of antelopes in particular the
oryx, which up to World War 1] still grazed in large flocks
in the southern stretches of the desert to the north of
Kanem. The Haddad undertook annual expeditionstotap
this resource each winter. Sticks with sheepskin, accord-
ingtothe Haddad, cannot fool the oryx and a large number
of people were hence required to make up the trap forma-
tion necessary tor the drive on top of those actually chas-
ing the game towards the nets. To hunt Damaliscus and
Oryxantelopes, several parallel rows of large nets must be
putup, one behind the other, toslow these strong animals
down. Despite the ban on hunting some Haddad still weent
north to hunt antelopes in the mid 1960s, but the return
had declined drastically due to depletion wie were told.

All game collectively hunted is divided according to
fixed rulesafter asuccessful hunt: the net owner receives the
head, neck, skin, and all four legs up to the knees, i.e_ those
parts of the legs from which tendons can be taken out forthe
making of new nets. The net owner gets these parts even if
he has not taken part in the hunt himself. The rest of the
carcasses are divided equally between all participants in
the hunt irrespective of age, sex, and family relations.
Portions are sometimes set aside specifically for eld people.

The lure of subservience

Chur discussions with the Haddad made it blatantly clear
that relations with the Kreda were economically and
politically vital to them. For one they could subsist only
with difficulty without milk from Kreda herds during the
rainy season, they said. This supplement to their diet was
the more crucial as game was becoming scarce and they
themselves were barred from owning any domestic ani-
mals but donkeys. This had been the case since time
immemorial, they said. Moreover it was socally accepted
throughout Kanem that any such property was free for



grab, a practise not effectively stopped by the French, The
social position of the Haddad had thusbeen similar to that

of slaves until Chad had declared its independence and
the free and equal rights of all its citizens. Still, at the time
of our ficl dwork the Haddad were not treated as persons
in their own right. but as jural dependents of their Kreda
masters, who offered them protection and could intervene
on their behalf. From the Kreda of viewa

Haddad family not only meant an additional source of
labour and supply of wild seeds and occasionally other
foraging produce, it lent them social prestige within the
wider pastoral society, signaling that they were suffi-
clently well off to subsidize a foraging family,

Violence and Dependency

Al the time of our feldwork the Haddad were not only
living with and in a state of dependency on the Kreda;
their social position was In many respects that of
outcastes. They were looked down upon by the wider
community, as already intimated, and the disrespect had
aracial tinge. Both the Kreda and the Kanembu declared
for example that the Haddad were black’ in contrast to
themselves. We came across but a negligible number of
Haddad who had received any schooling, and members
of other ethnic groups declared that the Haddad should
be kept intheir place, outside mainstream development.
Somesaid that they should not be allowed any schooling
at all, others that they should never be employed in
pasitions hi than clerks,

The Haddad did not openly question their subservi-
ence and the caste-like position as far as we could judge.
It is & well known sociological fact that the suppressed
may well identify with the suppressor and that opposi-
tion, if it occurs, takes on subtle, disguised forms, as
shown e.g. by Scott in Weapons of the Weak (1985). As
regards the economic and political dependency of the
Haddad on the Kreda, one must remember, that this was
not forced upon them or maintained against thelr will. It
was a bonding to which the Haddad had submitted
themselves out of necessity. Their reasons for doing so
must be looleed for in the fact that slave raiding, robbery,
and a prevalent state of insurgency has characterized life
in this part of Africa since time immemorial, and thal
violence moreover was systematically appliad by the
French as a means of control in Chad as demonstrated by
Azeveda (1996). [tisin the collective memory of this past
as well a8 in their assessment of the actual political
situation that Haddad reasons are rooted for remaining
with the Kreda and accept a caste-like bond.

Although the new national government of Chad had
declared its citizens free and equal the situation of the
Haddad had not undergone any noticeable change by the
mid-1960s, The Haddad remained in the Kreda camps for
mist of the year, and some took up shelter with and were

supported by the Kreda clan chief fora few months during
the agricultural season. Some Haddad had acquired a few
goats of their own, and they all hoped to achieve more
domestic animals in view of the fact that il was becoming
exceedingly ditficult for them to subsist on hunting due to
the ban on this activity and the fas| decrease in game,
What has become of the Haddad since the droughts of
the 1970s and 19803 13 an open question. For all we know

game is now exceedingly scarce and while Insurgency
may be on the decline, the general living conditions ap-
pearto be as difficolt as ever in Kanem. [t is high time that
the international community directs its attention to this
part of the workd and that we try 1o pick up signals from
people like the Haddad, if they are still able to send any.
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Who arethe Jarawa?

he Jarawa are one of the four groups of indigenous
people of the Andaman Islands, a group of islands

located in the Indian Ocean close to Myanmar and
Indonesia. The four existing groups are the Andamanese,
Onge, Jarawa and Sentinelese, listed here according to
intensity of exposure to the colonial administration in the
islands. The islanders are a part of the dwindling semi-
nomadic, hunting-gathering-fishing, Negrito populations
of south and southeast Asia. The four groups of Andaman
Islanders inhabit different islands of the archipelago.
These groups have been separated long enough to have
developed substantial linguistic differentiation, and are
now referred to in the literature as four distinct tribes. A
summary of the situation of the islanders since the Indian
intervention into their lives since 1947 is as follows:

The Andamanese at present add up to approximately
thirty-five people. They have been settled on a small
island called Strait Island, which has been given over to
them, although it remains doubtful as to whether there
are any legal documents to that effect. The ravages of the
earliest and longest duration of ‘contact’ have been
borne by the Andamanese. Their resettlement on Strait
Island is perceived by the Andaman government as some
measure of reparation for the historical injustices that
they have undergone.

The Onge of Little Andaman were unhindered in
their hunting-gathering-fishing way of life until the mid-
sixties. A research substation of the Anthropological
Survey of India (ASI) was established in Port Blair in
1952, and there were Indian research teams frequently
visiting Little Andaman. A program for the development
of Little Andaman was announced in the late sixties, and
the former inhabitants were sequestered in two permanent
settlements at two ends of the island: Dugong Creek, the
larger settlement in the north, and South Bay at the
southern tip of the island. Their population too has
dwindled steadily, and they now number approximately
a hundred people. _

The Jarawa have been steadily pushed to the very
margins of their former territory, and at present occupy
the western borders of Middle and South Andaman
Islands. Their population is estimated to be approxi-
mately 300 people. They remain hostile to incursions
into their domain. Over the past twenty-five years, the
island administration has initiated ‘contact’” with the
Jarawa, and claims to have established some degree of
rapport with the people.

Finally, the Sentinelese, named after North Sentinel
Island, the island they inhabit, are the most isolated or
the least known of the islanders, and continue to
present a militant front to the outside world. Until six
years ago, they thwarted any attempts to approach their
island. They are believed to number between 200-250
people.

For the Andaman Islanders, it has been a continuous
history of colonization since 1858, when the British
established a penal settlement in the islands, with India
taking control of the islands in 1947, following a brief
Japanese occupation of the islands during World War IL.
The British version of the colonial economy was one
which trafficked in the circuit of tobacco, tea, sugar,
opium and alcohol, bringing the islanders firmly within
the ambit of the British empire. The subsequent Indian
variant, also colonial in its dimensions as it pertains to
the islanders, further deprives them of control over their
traditional resource base. It was merely a transfer of
power between two colonial regimes, with very little to
differentiate the two. The colonizer changed from the
‘white man’ to the ‘brown’ one after 1947, who, like the
former, proceeded to shoulder ‘the white man’s burden’
of undertaking to ‘uplift’ the "backward primitives’.

What’sinaname?

Through time, the people nominated by the term Jarawa,
have served as the mysterious, unknown, hostile ‘other’
for those who have named them as such. Jarawa means
stranger in the language of the Aka-bea-da, the
Andamanese with whom the British, over the years since
the establishment of the penal settlement, first became
acquainted. The British administrators in the Andamans
were unaware of the various territorial and linguistic
divisions of the Andamanese. Or of a further distinction
between forest-dwelling and coastal populations, namely
the eremtaga and ar-yauto groups.

~ From analysis of the vocabulary and comparison of the
material culture collected by Lieutenant Colebrooke
during the period of the first settlement in the islands from
1789-1796, it was later surmised that the population
residing in the region around the first scttlement were, in
alllikelihood, the people referred to as Jarawa by the Aka-
bea-da. An interesting contradiction resides in the fact
that the people whom Lieutenant Colebrooke describes
used both canoes and rafts, but those who were later
known as the Jarawa did not possess canoes. They only
constructed rafts to cross streams or travel short distances
between islands, a practice characteristic of the Jarawa to
this day. One possible explanation is that it was the
coastal-dwelling Jarawa who used canoes, but the
technology was unknown to the inland groups. It is
prebable that some disease was introduced among the
coastal groups by Lieutenant Colebrooke and Blair’s first
settlement in 1789, resulting in a marked reduction of their
population. The four years that the British occupied their
initial site on the southeast of South Andaman, were
sufficient to have decimated the coastal populations of the
groups referred to as Jarawa by the Aka-bea-da. It was
solely forest dwelling, raft-using Jarawa who were
encountered in the interiors of South Andaman when the



penal colony was established, during the second span of
British posscssion of the islands from 1858, Sarkar
{1990) suggests that it was the depopulated coastal
Jarawa who were pushed imto the forest by the
numerically stronger Aka-bea-da, and over the course of
half a century of forest existence forgot the craft of canoe
building and use

It would be instructive at this stage to explore this
particular appellation of [arawa by the Aka-bea-da, who
used it as an inclusive term when referring to the Onge of
Little Andaman, as well as to the inhabitants of North
Sentinel Island. Other groups that the Aka-bea-da were
unfamiliar with in Middle and North Andaman wem
never specified as Jarawa, but by the name by which they
designated themselves, Portman’s conclusion, which
appears to be substantiated by current [linguistic
research, is that there were two major branches of
indigenous people in the Andamans. The Great
Andaman branch comprised of all the North, Middie
and South Andaman groups. The Cnige branch included
the Onges on Little Andaman, the Jarawa on South
Andaman and the people on North Sentinel Island.

According to Portman (1899), all the area north of
Little Andaman up to the site of Port Blair was, at some
time inhabited by the "Onge Group of Tribes’. But these

came into conflict with the southward movement

of the South Andaman of Tribes who, over time,
ocrupied all the islands south of Port Blair up to Rutland
Island. The Onges in response, retreated southwards,
Fortman goes on to suggest that these developments
curtailed the movements of the people on the North
Sentinel, who no longer dared to visit Rutland Island,
‘and the various Septs of the Group thus drifted apart
and becamne inimical; their bows, elc., altering mare or
less, but their languages remaining allied though so
altered as to be mutually unintelligible’ (ibid (703).

Throughout the entire British period, there is much
ambliguily as to who in fact were referred to as larawa. Al
various points, canoe-using Jarawa were oaptured
whaose language was incomprehensible o pu'pulud
rafi-using Jarawa. In some instances,
wiere sometimes conversant with ]l-rl'll'l.. md
al other imes thisir languages were found 1o be mutually
unintelligible. Modified versions of Portman’s view were
reiteraled writers on the Andamans.
Radcliffe-Brown (1964) was of the opinion that:

[ T Jarvrvo | are thee descendiuntsof emigrants whoat soeme
tirrae (vt the paast mmadie thetr moay across from Little Amdaman
and thrusi themselves in upon the inhabitants of Rutlimd
inbionel @l the Sonth Andamun maintaiieg thely fooling
in Hae mere cowntry by force of erm’” (ibid./1.3).

O the basis of his observation of the seaspnal

northward migration of the Onge located in the norihern
parts of Little Andaman, the Onge knowledge of and
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names for all the islands north of Little Andaman,
Cipriani {1966) concludes that the Jarawa and the Onge
are one and the same people, some of whom migrated 1o
other islands in the north as a result of demographic
pressure on Little Andaman or tribal warfare,

At present, the only recourse is o designate by
grographic location - the people inhabiting the 700 sq km
reserve demarcated in 1920, on the western margins of
Middle and South Andaman are specified as the larawa,

* the islanders on North Sentinel are designated as the

sentinelese. Whether these are the same people who
wiere cited as Jarawa in the past is 3 matier for conjecture.
It is somewhat ironic that to this day we remain unawane
of how the Jarawa actually allude to themselves, though
some indications from my research suggest that they 100
speak of themselves as Onge.

Aggression and hostility: the British legacy

“Toduay the toord fareuwa s synanyrous with hostility, And
ostile they are, bud defensively hostile. Knoudng their
history, it 15 accepinble thaf ey should e Leemed 0
trigdence with the outside world as ameans of sel (-preserig.
ton” (Whitaker, 1985:66)-

In 1931, Bonington of the British government in the
Andamans at the end of a punitive expedition against
the Jarawa expastulates: This expedition did not stop
Jarawa raids; like the Bushman of South Africa, the
Jarawa is implacable and will continue to fight 1o
extermination” (cited in Whitaker 1985:13). In light of
these comments, il may appear surprising that in the
initlal era of Brtsh occupation of the Andaman
Islands, there was a very different picture painted of the
Jarawa When Lieutenant Blair first encountered them
in 1790 s he considered them more Hmid than hostile,
and had less difficulty with the Jarawa that with the
‘savage’ Aka-bea-da, with whom friendly overtures
wiene never successiul. Moreover, Portman's commenia
draw attention to the fact that:

“As e became on friendly terms uith the Aka-en-din they
prepudicnd us ayainst e itvawas whom they described i
the blackest ferms, and the latter seving as allied with the
Aka-bew-daagainst them, resenfed or distrusted our friend-
Iy overtures, from tividity al firsl, and finally from dogs-
right hostality” (Portean 1899.704).

Portman is remarkably perspicuous when he notes:

"Thie ldrmoas seer o be oery vrach wisd s uree e S
Theywere mruch less timid at the fome of s | L Coldefwooke s
visit than they ore now, end were merely grows a bod name
by oiir Andmiariese becguse e lnfler weve al enmily oith
tivers, and ignomant regarding Hhem” (ibud :711)



The first mention of the Jarawa as ‘troublesome
aborngines’ is made in 1865 when Major Ford, Supernin-
tendent of Port Blair at the time, was engaged in making
a road from the settlement in Port Blair, southwest
through the forest to Port Mouat on the west coast. Gangs
of convicts employed in clearing the forest around the

settlement at Port Blair, were often confronted by the

Jarawa, The convicls reported to the administrative
officers that these people (the Jarawa) were not nearly as
hostile as the other aborigines, but merely ook Lhe
weapons and utensils the convicts had and then
dismissed them without further harm. During this
phase, expeditions were sent out in search of the Jarawa,
any dwellings that were found were stripped of all
belongings, with "guantities of unsuitable presents” left
in their place. E_H. Man directed some of the expeditions
sent into Jarawa territory. In his opinion, such presents
would more than compensate the Jarawa for the loss of
their property. He remarks that ‘our’ Andamanese are
afraid of the Jarawas and is unable to understand this, as
he considered the latter quiet and inoffensive ‘never
molesting or annoving us, and only desirous of keeping
away from us, while we were constantly annoying them’
pcited in Portman 1899718}, Portman avers:

I s unfortmale thal, ot the oudsel, the Jdrmas” lids
should toe beer looted Hrus, and the presents left, being
such tings as matches, pipes, tobacco and looking-glasses,
the uses of which were wnknown to Hiese smoages, were
useless to them, and by no means compensated them for the
arkctes haken aiay” (ibid. 718).

This state of affairs continued until the 1880s, after which
there was an escalation in the extent of forest clearing by the
British. Tt is when Portman is appointed as administrator in
1879, that the pace of deforestation, in what was already
known as Jarawa territory, was increased, so that:

‘Expeditions in search of fdrawas wereable to move rapidly
afomg these tracks with rations, efc., and thus | establisted
herdquarter stations in the [irmoa country, and saved nuch
tome amd tofl by not working throwgh e thick jungle’
(ibid. . 726).

As the |arawa steadily retreated in the face of these
incursions, the British stepped up their efforts to "know
more’ about them and ‘befriend’ them. Every time a
Jarawa camp was discovered in the forest, tracks would
be cut from the nearest British clearing to the site, ‘in order
to use it as a headquarter station from which the Jarawa
could be searched for’ {ibid.: 729). In his Annual Report for
1882-83, Mr. Godwin-Austin acknowledges thal:

The Jiraas have givern wore rouble during the past year
thrm hitherto, which Lem able feaccount foromly imome way.
During the past year much has been in the way of apening

Locating the Andaman Islands
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out tracks though their country...which they probably fook
to bea move on our part fo her them inand so capture them
on their first appearance’ (cited in Portman 1899:735).

- Not surprisingly, a beleaguered Jarawa response to this

kind of harassement changed from retreat to one of
outright attacks on anyone encountered in the forest.
Exacerbating the situation was the Andamanese encroach-
ment into these parts. Emboldened by the protection
conferred on them by the British control of the islands,
the Andamanese visited and occupied parts of the forest
into which they would never have ventured without
risking an encounter with the Jarawa. From this point
onwards, convicts and Andamanese working or hunting
in the forest were regularly attacked and killed by the
Jarawa. Deploring the state of relations with the Jarawa,
and the hopelessness of trying to track them in the dense
forest, Portman appraises the situation:

“At the same tHme the present state of affairs is not without its
advantages, and though I fear that the Jdrawas will continue for
some time to bea sourceof annoyance to the Settlement, yet they
will certainly shoot any runaway convict they may meet, and the
knowledgeofthisacts, 1 think, asadeterrent foconvictswho think
of escaping’ (ibid.:750).

Asthe Jarawa relocated from their former territory further
northwards, into the forest previously occupied by groups
of the Aka-bea-da who had become extinct, expeditions
were sent out in their pursuit. If the rationale for such a
course of action appears inexplicable, Portman is at pains
to elucidate in his Annual Report for 1893-94:

‘Our only chance of becoming acquainted with the Jdrawas
who at present appear to be hopelessly hostile, is by captur-
ing some of the young men, as was done with the Onges of
the Little Andaman, and keeping them apart until they are
really friendly. At present any meeting between them and
the other Andamanese ends in a fight, and I have, therefore,
instructed the latter in the Middle Andaman to capture such
Jarawas as they may meet, if possible without wounding
them, and bring them in to me’ (ibid..756).

Even at the risk of further transmitting the epidemic of
measles, these relentless efforts to bring the Jarawa
within the British fold did not cease.

‘I am of the opinion that the only way to catch the Jdrawas
will be by sending out armed parties of Police and convicts,
as was done on former occasions when they have been
" caught, and using our Andamanese merely as trackers, as
they are too afraid of the Jirawas to make any real effort to
catch them when alone and unsupported with firearms.
There are few Andamanese now alive who are acquainted
with the Jarawa territory, and those fewareold’ (ibid.:761).
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No dissonance is perceived in acknowledging the
dwindling Andamanese population with the efforts to
bring yet another group within the domain of British
control. Portman’s final word on the Jarawa is as follows:

‘In order to tame them, they must be caught, and it is this
catching which is so difficult...Once caught, they might
be kept with the Officer in charge of the Andamanese until
they are to a certain extent tamed, and learn a little
Hindustani; they might also be taught to smoke, thus
establishing a craving which intercourse with us can
alone satisfy;...Possibly, after this treatment, some of
them, if returned to their own homes, might be the means
of inducing the others to become more friendly. The
principal difficulty, after they have been caught, in
carrying out the above policy, is, that in captivity, the
Jdrawas sicken and die’ (ibid..766) .

The situation steadily deteriorated with a corresponding
increase in the number of mortalities on both sides. At
every census operation conducted by the British,
(starting from 1901, and repeated at every ten year
interval), large-scale punitive missions were mounted
against the Jarawa.

Towards the tail end of the British control of the
islands, Jarawa retaliation took the form of raids and
attacks at the settlement itself. The Japanese occupation
of the islands (1942-1945), and the death of four Japanese
soldiers, prompted indiscriminate bombing and shoot-
ing in several parts of the islands, including the Jarawa
territory, which is believed to have further compounded
the situation.

The pasttwo decades

The Jarawa have continued to display an unpredictable
front, despite the concerted efforts made over the past
twenty five years by the Indian administration to initiate
and maintain ‘friendly contact” with them. Sarkar (1990)
discusses some of the ‘momentous’ occasions which are
perceived as a major turning point in the ongoing
ambivalent relations with the Jarawa. The continuities
with earlier British policies are remarkable. More
astonishing is that these connections are cited as an
affirmation of present policy.

'In1968, 3 Jarawa boys were captured...and brought to Port
Blair, where they were kept for a month under the observa-
tion of 2 anthropologists of the Anthropological Survey of
India. Theywere treated well and then set free near their aren
with a large quantity of gifts” (Pandit 1974 cited in Sarkar
1990:51)..."In fact, the method adopted by Portman 1879-
1894 was followed’ (Sarkar 1990:51) 2



Whitaker and Whitaker (1984) note that

From 1974 ormewrds readler oombact s bevsy magsded

Jaranoa @l therr coastal comyp at Chotmlimg Barg (Al

Vrrilrmuner). Jor 1981, another grospin Soutle Andows s

i E T P . ]
i b o i -.'r.l-._'.‘.J'.u':_-:'h-.‘..-lll: o Chine g laronal as fo-teilueens

e latter were taken to Strant [slamd ard shown the Amila-

muanese sol llemert theve.” (il

| ha Ith hazards of weh contact with outsiders is

blithely ignored, and the enormity of the risk of taking the
Jarawa o Strail Island where one or more Andamanese
chronically suffer from tuberculosis is chilling. As Zai
Whitaker | 194} ureentty pernbs ot ‘even an influenza
virus could prove fatal fo people with no immumity to
Civilization's diseases” (71). She goes on to remind those
who have become mashly forgetful of the ragic
consequences of such imprudent tactics m earlier Hmes
in the case of the Andamanese and the Unge

n the ﬂlF" sicle of the "ln'.ii!hrtl'Jgf\ in the sitoakion’
are the continiiing seguence of “Jarawa incidents’, when
Lrespassers or poachers encounbered in Jarawa territory
are usually altacked and killed. Or the periodic raids that
are made on nearby 1|||.|;.-;1--. EVETY mrdh around full
moon, for metal implements and utensils, bananas,
coconuls and cooked rice {which are standard itemns
given o the Jarawa during ‘confact’ trips). Roger
Whitaker {1985) asserts that the most senous threat bo the
|arawa in the present is the mcreasing human pressure
on the islands, and the continuing encroachment inko
thelr teeritory which i prime bunting and fishing land.

e observes thaf the larawa nose use metal for thedr

armowheads and are willing o undertake considerable

riskcs to obiain il raiding road bullding camps, lonesd
{"Bush” police) camps and farms. As the number and
coale of ‘larawa incidents’ indicate, recviving media
allention only i there are deaths on thi 1.‘[:.'..Ir' sice. the
seltlers, illegal encroachers and the "Bush’ police,
'|l.'|.'"_||| 'l_'\l‘_"_"'"l: FOVIETTimiEmi APPrOva T L} LI R0
themselves o launch a mink-war apainst the larawa, [n

this connection, an carlier Lieutenant-Usovernor, the

.'il:,'_!‘ll-\-'! raerunive aulhority in the sklands was heard o
remark that the Jarawa ‘meénace could be endled once
and for all, by rounding them up, and holding them in
SO _I"'I.h.r where thev would beé unable o  cause
rouble
allot land o settlers, or iepalize encroachments along

leanwhnle, the adminestration continues o

the borders al the contested Torest tract, For the larawa
O, A% :"-rllbrrp'!' ||'-"|:I.1:||| rCognized, A has been a
declaration of war, She reports of an inclelent earlier
that vear when ‘the tribe attacked a foresi oubpost,
impaling & woman and slaying & calf. Dogs and
elephants, which are associated with settlors, are
regularly killed, but “in the process they have protecied
the |.'r'i..~|hl|.|.' forests ol thelr terriltory .1|-:lr'|;.'. with s
urigue wildlife” (ibid.j

Some salutary lessoms may be deawn [rom recalling
the early days of British contact with the Andamanese,
when similar “plundering’ by night and acoeplance ol
gifts by day were reguilar cocurrences. Portman cherished
no lusions when he observed, "we must admit the
unflattering Eact thal it ia not any particular love [or us, bl
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chiefly the greed for [goods and| food which templs them
1o the Seltlement’ (Fortman 1895412}

Thecurrent tragedy

A new crisis was precipitated in August last year with
the outbreak of measles and subsequent resplratory
complications, including tuberculosis and conjunctivi-
tis, among the Jarawa (Ali 1999, Baedi 1999, Sekhsaria
19959}, To daie there have been 140 reporied cases in a
total estimated population of 300 people. These illnesses
have followed up efiorts by the Andaman
government 10 ‘befriend’ the Jarawa and intensified
encroachments into their territory. Such chilling news
reports trigger historical recollections of similar epidem-
icg amaong the Andamanese and Onge during the British
colonial period, which decimated their population,
rendering several tervitorial groups extinct. They also
rvecall the Whitakers' grim warnings issued during the
early days of |arawa contact

To add to the ongoing crisis in August, a local lawyer
in Port Blair, filed a wril petition asking for the
“rehabililation” of the Jarawa like the Andamanese and
Onge. The Port Blair based Society for Andaman and
Nicobar Ecology (SANE) in turn, filed an intervention
against such a move, arguing that it would only expose
the Jarawa to further diseases. Survival International, a
Londen based activist organization, issued a worldwide
call to anthropologists and athers to send testimonlals
denouncng the wril petition. Al present, the case on
behalf of the Jarawa is being handled by a human rights
Law firm in Mumbai.

Meanwhile, rallying to the cause of the Jarawa,
anthropologists, local and international activist organi-
zations and other concerned people are pressing the
Andaman administration for all forms of contact with
the Jarawa to be terminated, and to close the road
running through their territory, but as yet to no avail. By
ignoring the lessons of history across the world, and
perpetuating the same process with the Jarawa, the
Indian government and the Andaman administration,
are, in effect, responsible for, and guilty of undertaking a
process of genocide. Hence, it i a double-edged sword
hanging over the Jarmwa: death as a result of genocidal
policies by the Indian government, or a slower one
through the process of ethnocide, brought about by
efforts to make available to them the enticements of the
modern world On the other hand, the Jarawa have
withstood twocenturies of onslanghts from two different
colonial governments, consistently maintaining contact
with the outside world on thelr terms, and may yet prove
to be survivors of this latest crisis to befall them.

"It 5 pot unduly hamb te characterize the Briish colonial slien
as the first of the major drug4ratficking networks that have
taken the forma Bsal wee kee loday

b le should be mentioned that for wane of any sther allersative
socommodatlon, the captlves were bhonsed in the Collular jail

! Thase gestures are resiinlscent of Poriman's or ofher Drltlsh
officers’ policy ol miing the Andamanése and Onge o l'on
Blair or Calcotta to (mypress them with the ‘wonders and pleas

ures of civilirstss
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THE ORANG KUBU
OFESUMATRA

Deforestation and the Pucnp]e of the Forest:
the Orang Rimba or Kubu of Sumatra

By
@wind

Sandioukt

dwidling peopleof southermn Sumatra by the general Malay

population. A small and scattered minorily, the Kubu
have been dominaked, economically and politically, by the
Malays and their polities, which were focused on the river-based
kingdoms historically assodated with Jambi and Palembang,
The Kubu have tended to limit and sometimes even avoid contact
with surrounding communities, Knowledge and understanding
of the Kubu by outsiders have thus been limited or even highly
distorted.

The Kubu or, rather, Malay mythsabout them, were discov-
ered by the world of anthropology in the late 19 century when
evolutionists were looking for true primitives or even ‘missing
links’. A number of anthropologists travelled to Sumatra in
search of the Kubu, Among them was Bernard Hagen, who
also systematized other reports and in 1908 published a
monograph: Die Crrang Kpbu gaif Sematrg, which has since been
the standard spurce on the Kubu,

Kuhu or Orang Kubu' is a name applied to the forest




Combining extrapolation from his own observations of
sedentarised or "tame” Kubu with reports of "wild” Kubu,
who were thought not only to have existed in the past but
might still be found in some isolated areas, Hagen pro-
ceeded tocharacterize what he assumed would have been
apre-Malayised, truly aboriginal Sumatran forest people.
Exceedingly timid and feartul of external society these had
a tradition of shunning or fleetng from any contact with
outsiders. Fores! produce was originally obtained from
them by the sa-called "silent trade’ in which goods would
simply be left behind at certain sites, There they would be
replaced with reciprocal gifts without any of the parties
ever meeting face to face. This mode of exchange was later
supplanted by a system in which an especially trusted
Malay, entitled jenang, acted as middleman between the
Kubu and the outer world,

InHagen's schema, the “wild' Kubu stood at a virtually
sub-human level of evolution. Their “pre-matriarchal’
social organization was of the simplest kind, based on an
egalitarian and “loose’ relationship between husband
and wife. The children, as soon as they were able to
procure their own sustenance, would separate from their
parents and nomadise on their own. There were no tran-
scendental conceptions of any kind and their dead and
dying would simply be leit behind. In sum. the wild Kobu
were only slightly “above those creatures withoul the
power of speech that mhabst these forests alongside them'
I ook neearly hwo decades b-elnulhfthmpul.ugnt Paul
Schebesta offered an alternative perspective. Having had
extensive feldwork experience among forest people in the
Malay Peninsula, Schebesta in 1925 spent a couple of
weeks in the general area visited earlier by Hagen. In
Schebesta’s view, the Kubu were of the same stock as the
so-called proto-Malays in the Malay Peninsula. They had
thus always had a tradition of swidden cultivation, but
due to the depredations of Malays, they frequently did not
dwell within their ields and some may have "regressed”
to a nomadic existence.

The swidden cultivators:
People of the Nine Chiefs

What was not known at the time was that there were two
distinct ethnic groups behind the name Kubu. (This be-
came clear only in 1985 when the author undertook a
distributional survey of Kubu groups in Jambi and South
Sumatra. *) The first are the traditional inhabitants of the
very large midsiream part of the area between the Hatang
Han and Musi rivers. They are swidden cultivators and
analogousto the groups inhabiting other major interfluves
formied bry the main river basins in the eastern low lancs of
Sumatra. This population is the one visited in 1906 by
Hagen and in 1925 by Schebesta. These Kobu did in the
past indeed evince considerable reticence in relations
with the outside, including avoidance of unknown or



untrustworthy visitors, but to greater or lesser extents so
did the other groups inhabiting the interior such as the
Talang Mamak and the Sakai.

On the Jambi side of the border with South Sumatra
province, although they still are generally known by the
name of Kubu, they refer to themselves as Orang Batin
Sembilan, People of the Nine Chiefs, or, more generally,
Orang Dalam, People of the Interior. They have now
intermarried quite extensively with migrants to the area,
profess adherence to Islam, and are integrated into the 18
village entities (desa) that have been formed in their area.
Their main problem is that they have to a great extent lost
not only their forests but also their agricultural lands to a
combination of large plantations and a large number of
land-seeking migrants.

Nomads of the forest: Orang Rimba

The other ethnic group subsumed under the name Kubu
hasadifferent geographicdistribution. Itis found through-
outanarea of some 30,000 km? that covers the transitional
zone between the plains and the foothills of the Barisan
mountain chain within the Batang Hari and the Musi
basins. This area is characterised by extensive riverine
branching. As a result, the interfluves — or land areas
between the major branches—are numerous and relatively
small. Local groups of Kubu inhabit the forested interior
of these interfluves while Malayslive in riverside villages.
Each local assemblage of Kubu groups has, historically,
thus been surrounded by Malays and they have had to
cross rivers in Malay canoes to establish contact with
Kubu groups in other interfluves.

These upstream Kubu refer to themselves as Orang
Rimba (or Orang Hutan), People of the Forest, and to the
surrounding Malays as Orang Terang, People of the Open.
The name Orang Rimba reflects an identity that is very
strongly associated with the forest and at the same time
sharply contrasted with that of the Malays. A number of
cultural and organizational characteristics are associ-
ated with and reinforce this contrast. In some ways the
most significant of these characteristics is the capacity of
the Orang Rimba to live and subsist as nomadic foragers,
the only such case in Sumatra (excepting the boat-dwell-
ing nomads of the coastal zone that are known as Orang
Laut, People of the Sea). They are thus capable of subsisting
on the wild foods that can be gathered and hunted, al-
though most of them normally opt fora mode of swidden
cultivation that, subordinated to a mobile way of life,
provides greater subsistence security for a smaller input
of effort and time than the gathering of wild foods. As
collectors of forest products for trade, the Orang Rimba
may also obtain food from middlemen as advance provi-
sions in support of their work, or as supplies purchased
with the proceeds. They may also obtain food in return for
agricultural work for villagers.

It would appear that Orang Rimba nomadism is most
basically an adaptation to the exigencies of living within
confined spaces that are claimed as territories by poten-
tially hostile and exploitative village communities. Malay
villagers as well as the Orang Batin Sembilan and compa-
rable communities of swidden cultivators within the major
interfluves in eastern Sumatra have a tradition of collect-
ing forest products for trade similar to that of the Orang
Rimba. While the Orang Rimba generally move to collect-
ing areas within the forest as family groups, these other
peoples generally operate from a sedentary or semi-seden-
tary base (a settlement oraswidden field house) and do so
in all-male work parties while women and children re-
main at base. There is thus no ecological imperative link-
ing forest collecting and nomadism. ®

Within the interfluves that they inhabit, groups of
OrangRimba are generally associated with specificminor
river basins where they claim rights to resources, such as
fruit trees that have been generated as a result of past
swidden cultivation, or certain giant trees that are tended
because bees hive in them. While residential groups may
leave these home ranges, sometimes for extended periods,
they usually return. Movements to other areas, including
other interfluves, are facilitated by networks of kinship
that are generated by an uxorilocal marriage pattern in
which males are required to seek wives in other groups
and take up residence with these. Local groups are thus
generally based on closely related females, i.e. sisters or
motherand daughters. ® Actual compositionatany given
time varies very considerably, however, as there is active
visiting and temporary co-residence fora number of pur-
poses, social, economic and ritual. The most stable co-
residential group configuration is associated with a
swidden complex in which several families share a loca-
tion. However, after an initial period of guarding against
pests and then harvesting, the field is often abandoned as
aresidential site and treated as a food depot where provi-
sions, especially large stores of manioc tubers which
continue to grow, are regularly fetched.

Their cultivation, though subordinated to a highly
mobile residential pattern, is not the desultory effort that
it may seem when compared to those of sedentary villag-
ers, but a highly efficient production of a basic supply of
dietary starch. When the forest fails to provide adequate
livelihoods because it has been destroyed or over-ex-
ploited, they thus have recourse to agriculture provided
thatland is available. Planting fruit trees and other useful
perennials in their fields has been an important part of
their cultivation pattern, serving to mark rights to the land
as well as to intensify the resources of the forest. While
Malays have planted rubber trees (Hevea brasiliensis) in
their swidden fields since the early years of the 20" cen-
tury, and thereby transformed their economy from the
earlier forest-based one, the Orang Rimba have until re-
cently tabooed rubber planting. The implication of plant-
ing rubber, which thenbecomes a very important subsist-
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ENCE MesOUroe, is a strong commitment toa given locality
and a sedentary lifestyle that are not in keeping with their
miobile one, However, in recent years, this taboo has been
the main substitute for dwindling forest products and
thus their best guarantee for the future.

Deforestation and prospects for the future

The kast couple of decades have brought drastic changes
to the world of the Orang Rimba. Large tracts of the forest
in which they have lived have been cleared to make way
for transmigration propects and plantations, after first
having been extensively degraded through logging. * The
remaining areas of forest are under very heavy pressures
from both legal and illegal activities. The expansion and
improvement of road infrastructure have facilitated ac-
cesstoareas that were previously isolated. In Jambi, which
is the province where most of the Orang Rimba are found
and for which the best information exists, their present
situation and prospects may be shown by looking more
closely at their three main areas or regions of distribution,
which afford instructive contrasts. *

The region of the Sumatran Highway

The region transected by the Sumatran Highway in the
westernmost part of the province is the mos! drastically
transformed of the areas inhabited by the Orang Rimba.
The road has facilitated large-scale development projects
requiring huge tracts of land and, with its many feeder
roads has provided very efficient acoess and thus acted as
amagnet on migrants. The highway cuts across the major
interfluves and the home areas of the Orang Rimba. Even
80, there are very considerable differences between the
various interfluves with regard to how far and how quickdy
detorestation has progressed. and thus with respect to the

situation of the Orang Rimba ps found there. In all,
there are some 1,260 Orang Rimba individuals dispersed
throughout this region.

The Orang Rimba in the southernmost part of this area,
Le. between the Tembesi River and the South Sumatra
provincial border (population: 484), are comparatively
well off in terms of subsistence resources. Although defor-
estation is nearing completion here too, except in the
upstream Barisan foothills, the Orang Rimba have on the
whaole had both the foresight and opportunity to secure
reasonable agricultural resources by establishing hold-
ings of rubber.

In contrast, in the neighbouring Tembesi-Merangin
interfluve deforestation has been far more rapid and
whaolesale because of the Pamenang and Kubang Lijo
transmigration projects and the associated oil palm plan-
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tations. Consequently, the Orang Rimba in thisarea (popu-
lation: 312) have not only lost their forest habitat and
resources, but have been left with inadequate land or
without land altogether to develop alternative livelihoods
based on rubber cultivation. Those who possess small
pockets of rubber plantings in-betweon the ol palms are
apt to tend these relatively intensively and even grow
secondary crops among the trees. Villagers have cleared
the remaining forest around the tranamigration settle.
ments and just about the only way additional land can be
obtained by the Orang Rimba is by purchasing old swidden
sites with or without rubber from the villagers at around
1 million Indonesian rupiah per ha, which, in fact, a
couple of Orang Rimba households have managed to do.
Although, in general, transmigrants and villagers alike
informally recognize Orang Rimba land planted Lo rub-
ber, thelr attitudes vary considerably from one village to
the next, and there are instances of Orang Rimba land
having been unfairly laken over. Imterestingly, despite the
devastation of their habitat and resources in their core
areas inthe Tembesi-Merangin interfluve, only a few of its
Orang Rimba inhabitants have abandoned it in favour of
other areas.

The areas between the Merangin and Tabir Rivers
and between the Tabir and the Pelepat, have also been
extensively deforested by two large transmigration
settlements, Hitam Ulu and Kuamang Kuning, the
impact again compounded by linked oil palm planta-
thons. In this area, the Orang Rimba inhabitants of the
Teleh sub-drainage of the Tabir have sought refuge in the
vicinity of the Bukit Tigapuluh National Park in the
northernmost part of the province. Several groups in the
Merangin- Tabir interfluve (population: 101) are far less
oriented towards cultivation than Orang Rimba in
general, and maintain & highly nomadic existence. Some
of them have specialized in procuring a range of magico-
madicinal forest products, which the men peddle at a
roadside restaurant, wheras women and children may

in begging. The groups that remain between the
Tabir and rivers = 117), in conirast,
are quite committed to cultivation and now systemati-
cally plant rubber in their swiddens and still have an
opportunity 10 expand those plantings.

The intérfluve between the Pelapat and the Bungo
rivers has so far not been subject to large-scale deforesta-
tion, but several large plantations are reportedly under
of villagers has encroached on the inlerior inhabited by the
Orang Rimba to the point of nearly overrunning the tradi-
tional swidden locations of the latter, which used tobe in
fairly deep forest. The Orang Rimba groups (population:
145} in this area too are now planting rubber to mark their
land rights and to establish a subsistence resource for the
future in lieu of dwindling fores! products. Rather than
moving to the large tracts of hill forest further upstream,
the Orang Rimba tend to foos on theirmore downstream
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locations probably in part because future dependence on
rubber makes good acoess to transportation quite important

Ihe arca between the Bungo River and the West
Sumatra provincial border has by now been more or less
completely deforested and, as far as is known, all the
Orang Rimba in this area have left and sought refuge
elsewhere, in the Pelepat-Bungo interfluve, in the Bukil
Tigapuluh area, and even in West Sumatra, The area s
now dominated by the Rimbo Bujang transmigration
project, one of the eartiest of such projects in Jambi, and by
mare large-scale oil palm plantations developed more
recently.

The remaining lowland forests in the areas bisected by
the Sumatran Highway are highly fragmented and, given
the high and increasing land use pressures, it is only a
matter of time before they are cleared to make way fora
mixtureof plantations, settlements, and a mosaic of small-
holder fields. What needs most of all to be done then as far
asthe Orang Rimba are concerned, is 10 restore land rights,
through purchase if necessary, tothose who have host their
land, and to provide securily of lenure to all since experi-
ence has shown that they are especially vulnerable to
varous pressures or shori-term incentives to part with
their land.

Thi= general region and particularly the hilly up-
stream parts lo the west of the highway also belong lo the
wider buffer areas surrounding the Kerinel-Seblat Na-
tional Park. While dwindling fast, the hill forests should
be retained either as permanent production or protection
forests to serve as a de facto habitat extension and buffer
to the park or, in part, even be incorporated lnto the park
itsell. Protection of these forests could obviously be of
benefit to the Orang Rimba, but on the manage-
ment regime imposed might alsoimply restrictions where
the Orang Rimba are deemed to be a threat, particularly to
rare species. It might be appropriate, therefore, o incorpo-
rale support for the rubber planting activities of Orang
Rimba, including actions leading to security of tenure. *

Bukit Tigapuluh region

The second region in Jambi inhabited by Orang Rimba
comprises the northernmost parts of the province,
namely the area between Lhe Batang Hari River and the
Bukit Tigapuluh hills where the Riau-Jambi border is
situaled. This area in effect constitutes the extended
buffer zone of the Bukit Tigapuluh National Park, which
was established over 127,000 ha in 1995, straddling the
provincial boundary. The buffer zone remains substan-
tially forested with active limber concessions. Accond-
ingly, the Orang Rimba in this area (population 364)
remain strongly oriented towards collection of forest

While they do practice swidden cultivation,
they do so at widely scattered sites, which serve as base
camps for their forest-oriented activities,
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Although the forests in the area constitute a vital buffer
and a habitat exiension of the recently established Bukit
Tigapuluh National Park, three of the logging conces-
sions bordering directly on the park have been designated
for conversion b0 wood plantations. Already one large
plantation has been developed in conjunction with a
transmigration project right in the micdle of the fourth
forest concession, radically increasing access to the area
and startingan inexorable process of fragmentation of the
remalning forest, There has been a huge increase in illegal
logging by local villagers and other parties, which, if it
continues unchecked, will soon degrade the forest to the
point thal conversion io plantations is a foregone conclu-
sion. This concession was in fact designated by the Indo-
nesian Department of Forestry as a model ion for
sustainable natural forest management, with the suppart
of a substantial lechnical project funded by Britain As il
is. the concessionaire. inaddition to developing the timber
plantation, is vying with other parties for rights to estab-
lish otl palm plantation on part of the remaining forest.
The refatively small siee of the Orang Rimba population
in this fairly large area makes it unrealistic ko argue for the
retention of forest solely for the sake of theirinterests, The
ke, therefore, to advocacy on their behalt lies in combin-
Ing their habitat and resource interests with other inter-
ests that require protection ol natural forest. The interest
of biodiversity conservation would be very importantly
served by keeping permanently the buffer zone forest
around the southern penimeterof the national park. When
the park was established in late 1995, only 30,000 ha were
added toitin Jambi. This area corresponded to the existing,
protection forest whose odd elongated shape and low
surface to perimeter ratio render it poorly suited for park
management. Retention of the buffer zone forests, rela-
tively degraded though these may be, means lasting exten-
sion of the habitat available lo many species in the park
and will thus help ensure long-term viability of some
species. The buffer forest will also help absorb a number
of humanactivities that otherwise would be directed at the
park itself. Moreover, the parts of the forests to the south
of the park where the terrain is relatively level is an
important elephant habitat, which the park itself does not
afford on account of its extremely serrated terrain. As
noted, steep slopes extend to much of what is now classi-
fied as limited production forest but designated for con-
version to forestry plantations. According toexisting regu-
lations, slopes above 40 per cent (Le. 18 degrees) should be
protecied, while the slope limit for plantations
is 25 per cent. The rationale of these regulations is to timit
erosion and protect hydrological functions.
Tothese public conservation interests can be added the
equally public interest of retaining at least some natural
production forest for the future even though short-term
private profits may be better served by converting conces-
sions to timber plantations. A major new factor in this
equation is the presence of large paper pulp mills whose




technology is capable of handling almaost the entire range
ol tree species. Hence there is now an immediate huge

windfall in dear felling the forest whereas in the past this
would entail a major expense. If any natural production
forest is to be retained, it would make sense to locate it to
the vicinity of national parks and other conservation areas
where anumber of useful functions would be served. The
urgent need in relation to the public interests as well as the
respurce interests of the Ormang Rimba, which can be
accommodated to both protection and production func-
tion of the forest, is to produce the requisite documentation
and strongly advocate retention of the forest surrounding
the Bukit Tigapuluh National Park

Bukit Duabelas region

The third of the regions in Jambi inhabited by Orang
Rimba is centered on the Bukil Duabelas hills which
constitute the geographical heart of the province where 5
of its 7 districts meet. The western partsof thisarea, which
are close to the Sumatran Highway, have been directly
affected by transmigration projects and oll palm planta-
tions, and the rematning areas are under imminent threat
of conversion of timber and il palm plantations except,
that is, foran area of about 26,000 ha that covers the actual
hills, This area was designated as a nature reserve in the
National Conservation Mlan of 1982, and in 1985 pro-
posed by the provincial government as a biosphere re-
serve, but nefther has been implemented. The surround-
ing forest |s subject to agricultural incursion and wide-
spread degradation through illegal logging, which is now
also threatening the designated reserve,

Already, the western approaches to the hills have been
denudedby the Alr Hitam and Kuning transmi-
gratton projects In conjunction with extensive oll palm
plantations. Timber and oll palm plantations are due o
consume the permanent production forests (o the east of
the hills, and a timber and rartan plantation has been
planned o replace the limited production forest to the
north, The designation of the central hilly parts as the
Bukit Duabelas Blosphere Reserve was apparently based
on the assumption that this would take care of forest
protection functions, conservation needs, as well as the
resource interests of the Orang Rimba (population: 1,208). *
As it happens, those interests are primarily linked to the
mare fertile and resource enhanced midstream and down-
stream parts of the rivers that drain the Bukit Duabelas.

safeguarding the traditional resource and land rights
of the Orang Rimba in the Bukit Duabelas area merits
consicderation as a national priority, and is worthy of
intermational attention and support, Not long ago, two of
the Orang Rimba were killed as they tried to restrict access
of loggers engaged in operations leading to clear felling,

hically and in cultural terms, this is the Orang
Rimba core area, where the inhabitants more than else-

wheere maintain their traditional institutions and way of
life. Theirs is a truly unigue tradition that is rich in terms
of environmental knowledge and ritual expredsion. "' The
dramatic marginalisation of the Orang Rimba in other
parts of Jambi makes it all the more iImportani that they be
allowed 10 maintain this central enclave where their cul-
ture and identity remain particularly strong. The idea isof
course nol to expect them o remain changeless, bul to
acoord them the right and the opportunity o adapt to a
changing world ai their chosen pace. The minimal condi-
tion for this is that Orang Rimba are allowed to retain the
key area between the hills and the Tabir River under their
own traditional system of resource management. Most of
this area is actually designated in official provincial plans
a3 limited production forest which means that, as a matter
of policy. it should be kept under permanent forest cover.
As it happens, mos! of the area has been given to a state
company (o clear it for imber and rattan plantation devel-
opment.

Precedence now exists for establishing this area
under traditional law managemeni. In January 1998 the
Minister of Forestry made a path-breaking decision on
forest management in Lampung Some 29.000 ha
consisting of protection forest and imited production
forest were designated by decres &3 a so-called Area with
a Special Purpose to be managed by local commumnities
under customary law. The tradifional communities in
West Lampung have over generations enriched the area
with useful trees, particularly dammar-producing trees.
As noted before, the Orang Rimba have enniched their
forest areas by planting or promoting a wide variety of
trees and other useful plants in what may be cha-
racterized as a low-intensity silvicultural system. [t
might be proposed, therefore, that minimally the mited
production forest, which is some 30,000 ha in extent, be
designated as a special purpose area 1o be managed by
the Orang Rimba in accordance with traditional law.
This ares would thus be adjacent tothe biosphere reserve
where there could thus be a greater stress on biodiversaty
conservation.

However, the intensity of the pressures bullding up
around the area in question and the level of conflict and
complexity characteristic of relations between the Orang
Rimba and village communities make the above option a
difficult one to develop and maintain overtime. A simpler
course of action would be to expand the proposed blo-
sphere reserve to cover the key areas inhabited and wti-
lized by the Orang Rimba. The intentions of the original
proposal, namely to support conservation functions as
wll as secure the traditional habitat of the Orang Kimba,
would thus be more adequately fulfilled. Maoreaver, this
solution would immediately provide a more unambigu-
ous legal status to the area and a clear averarching man-
agement authority, a prerequisite (but not a sufficient
condition) for defending the area against encroachment.
Aninnovative management regimecould be developad in
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which the Orang Rimba would have a key role based on
traditional practices and institutions. A system of zoning
developed on the basis of interactive research would
integrate various forms of use with other key functions,
such as biodiversity conservation and catchment area
protection. In this way, the fundamental interests of the
Orang Rimba could be combined with key publicinterests.

Action being taken

As part of the expansion of its activities into Asia (from
its existing focus on the Amazon region in Brazil), the
Norwegian Rainforest Foundation (NRF) has estab-
lished a cooperation with the Sumatran NGO WARSI
(Warung Konservasi Informasi). Under this cooperation
a 5-year support project for the Orang Rimba and the
protection of forest has been developed with financial
support from NORAD (the Norwegian Overseas
Development Cooperation Agency) and NRF itself, and
been underway since mid-1997. The project is basically
concerned with advocacy of Orang Rimba rights and
sustainable forest management based on solid documen-
tation, empowerment of the Orang Rimba themselves to
take part, establishing networks and alliances for
support, and engaging the media to amplify the message
and putting additional pressure on decision makers. In
line with the information and arguments outlined above,
the main target of the project is to secure the implementation
of an expanded biosphere reserve around the Bukit
Duabelas. The process is already well advanced and a
decision may be reached already this year by the
competent authorities.

The next target is to achieve protection for the natural
buffer zone forest of the Bukit Tigapuluh National Park,
for which documentation work is also proceeding. In
addition to conducting extensive field surveys in this
area and developing GIS documentation using time
series satellite images, the WARSI/NRF project has also
contracted detailed topographical mapping (1:10 000)
and slope modelling of the roughly 85,000 ha of hilly
terrain to the south of the park. The purpose is to provide
incontrovertible documentation of terrain that meets the
criteria for forest protection, especially against clear
felling and plantation development. The mapping is
based on detailed aerial photographs compulsorily
made for the timber concessions in the area several years
ago. Obtained from government archives, these photo-
graphs are thus at last being put to good use.

WARSI's work in relation to the Bukit Tigapuluh
National Park is a cooperation with a WWF Indonesia
project based in neighbouring Riau province. The WWEF
project, which is supported by WWF Norway and
NORAD, is a direct follow-up of a major multidisciplinary
research cooperation, knownas NORINDRA, ** between
the University of Oslo, the Indonesian Institute of
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Sciences and several Indonesian universities." The
fieldwork was focused on the Bukit Tigapuluh area and
in fact the national park came into being in large measure
as a result of lobbying based on the research results.
Implemented since 1994, the WWF project has primarily
been concerned to safeguard the Bukit Tigapuluh ecosystem
through buffer zone management and sustainable
community development also covering areas used by the
Orang Rimba.” Apart from the Orang Rimba, the
inhabitants of the Bukit Tigapuluh region are the Orang
Talang Mamak, an ethnic minority of swidden cultiva-
tors, collectors of forest products and rubber tappers, and
traditional Malays, who form the majority and in
subsistence terms do not differ much from the Talang
Mamak. During the last few years, in response to hugely
increased land use pressures and conflicts due to the
recently opened Eastern Sumatran Highway, the WWF
project has increasingly emphasised advocacy using
direct and indirect approaches targeted at authorities
with significant potential for influencing land use in and
around Bukit Tigapuluh. There is close coordination
and sharing of resources between the WARSI and WWF
projects for advocacy action and the projects publish a
joint quarterly advocacy and networking bulletin
entitled Alam Sumatera & Pembangunan (Sumatra’s
Nature & Development).

As noted, the Orang Rimba in the western parts of
Jambi province find themselves in what is in effect now
the buffer area of the Kerinci-Seblat National Park. A
major integrated conservation and development project
(ICDP) for the park and its buffer zone supported by a
World Bank Loan and a Global Environmental Facility
grant is now being implemented in and around Kerinci-
Seblat. Following criticism for having caused harm to
the Kubu (Orang Rimba) through funding of transmi-
gration settlements ' and acting on recommendations
for taking the forest people into account in the Kerinci-
Seblat project, the Bank eventually mandated that one
of the conditions for approving a loan in support of this
project was that it include a Kubu subcomponent. The
subcomponent was first to produce a baseline study
and impact assessment, and second an action plan for
the Kubu.” The impact assessment study has been
conducted and has specified a need for some action to
be taken within the context of the ICDP although the
plan for such action, beyond preliminary indications, is
yet to be formulated.®* Meanwhile, WARSI has taken the
matter into its own hands by initiating action, albeit
with very limited resources, in support of the Orang
Rimba in this area. The activities implemented so far
include identifying and measuring pieces of land
claimed by the Orang Rimba with a view to registering
them with the appropriate authorities. They also
include lobbying local government from the village up
to help prevent a further marginalization of the Orang
Rimba.



Empowering the Orang Rimba o actively take part in the
struggle for their rights at all levels is a key aim of the
WARSI/NRF project. In 1999 representatives of the
Orang Rimba in the Bukit Duabelas area were broughi o
Jakarta to take part in the first national conference of
Indonesian indigenous peoples. They proved elfective
communicators and, dressed in their loincloths, at-
tracted a great deal of media attention to their plight.
Subsequently, Orang Rimba representatives have be-
come leading members of the Jambi chapter of a nation-
wide organization for indigenous and traditional
peoples. More specifically. representatives ol the Orang
Rimba of the Bukit Duabelas area have been recruited
into & joint forum that regularly meets and is meant o
evalve into an organizational vehicle for managing an
expanded biosphere reserve. A key publicity event on the
way (o obtaining this reserve was the bestowal of the
Kehatl Award for the year 2000 on W ARSI's nominee, an
Orang Rimba headman from the Bukit Duasbelas area,
who won over 102 other candidates from all over
Indonesia. Receiving this prestigious award for local
environmental action from the hand of the Indonesian
Vice President, Megawati Sukarnoputrd, in a nationally
televised ceremony attended by ministers and other
notables has given a considerable boost ta the Orang
Rimba and their WARSI . Even so, securing a
viable future for the Orang Rimba s going to be a long

and difficult struggle. And part of that ess, clearly
not the easiest part, will be for the * of the Forest’
themsehoes to decide what they will be in an increasingly
deforested future.
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By Colin Nicholas

The Owang Asl are the indigenows minority peoples of
Peninsular Malaysia. They numbered 106,131 in 1997 —
reprresenting a mere 0.5 per cent of the national popudlation. The
Orrang Asli, however, are not a homogenous people. It is a
collective term - mreaiing firsl or oviglial peoples = for the 18
ethnic swb-groups officially classified for administrative
prrposes under Negrito, Semod and Aboriginal Malay.




he MNegritos (or sometimes refermed toas Semang by

anthropologists), at just over 3 percent of the Orang

Asli population, is the smallest of these three cal-
egories. They are also the oldest and are believed by some
o hawve been in the Malay Peninsula for at least 25,000
years. The present-day Negritos are the direct descend-
ants of these early Hoabinhians. who were largely no-
madic foragers. living in one location as long as the food
supply was able to madntain the community. They still speak
the Mon-Khmer {Aslian) languages of thetr ancestors.

While the Negritos are frequently portrayed as no-
madic hunter-gatherers. the trend today is for them 1o
increasingly live in permanent settlements. However, some
groups still enter the fores! for varying lengths of time,
such as during the fruil season to practise opportunistic
foraging. or b0 extract fonest products (such as rattan and
the incense-wood, gaharu) tobe exchanged forcash. Such
activities have often caused them lobe labeled as nomadic
and to be considered the more economically backward of
the Orang Asli sub-groups.

Covernment policies (e.g. sedentism, integration) and
government projects (&.g. hydro-electric dams, national
parks) remain the major source of threat to the Negritos,
especially to their traditional territories and to their
ability to deéterming their own future. This is the case of
the Jahai people of Northeast Perak and Kelantan, the
Lanoh of North-central Perak and the Batek of
Mortheast Pahang and South Kelantan The Kensio
people of Northeast Kedah, the Mendrig of Southeast
Kelantan and the Kintak along the Kedah-Perak barder
are no less affected by the encroaching control over their
lives by the state

However, the state, as an ideological and political entity
in itsell, is not the only agency responsible for the Negritos”
continued marginalization and impoverishment, The nature
and source of control aver the Megritos” Hves areé sometimes
rooted in the perceptions and self-interest machinations of
individuals or groups of individuals, with or without
official backing. These individuals can, and often do, cause
undue hardship to these peoples, further reflecting the
latter's precarious position in the nation state that they now
find themselves in.

The Batek community

To illustrate the "power’ some individuals can have, the
case of the Batek community of Taman Negara, the
Mational Park, is narrated here, In 1995, the Batek were
unhappy with the private corporation managing the
rasort over losing their lourism business - especially for
being displaced by others as guides for the lucrative
Gunung Tahan trail, and also aver an agreed royalty
payment for the use of the image of a Batek boy on the
resort's promotional products. The Batek protested and
demanded their fair share,

Lt Padek fewily hamng a meilof gibdor v the forest, Pimter The swther

The matter became a controversy in the local press because
a German anthropologist, Christian Vogt, who was doing
his doctoral Aeldwork with the group, was sooused of
‘instigating and possoning the minds of the Batek tribe to
demand lor their rights over 8 business deal with & local
his work from his local scademic sponsor, the Pahang
State Chief Minister, the Department of Orang A<k Affairs
{THEDA ), and even the minister responsible for Omang Asli
Adfairs, Vogt was forced to discontinue his studies and to
leave the country. The local interests on the ground - the
resort manager and some tour operalors — Thus succesded
in keeping the Batek in check and the promised royalty
has yet to be paid in full
In an October 1997 vasit to this Baick commumaty
Kuala Yong, Taman Negara, my colleague and | were not
granted permission by the park management to go to the
and noboatman would drop us off at the settlement.
| was told that the setthement had been dosed W all
vasitors, both local and foreign. Giting a complaint by the
newly appointed Orang Asli senator, the Pahang State
Government had apparently become conoemed that tour
operators in the national park were giving a negative
image of Malaysia by allowing tourists to photograph the
semi-dressed Crang Asli in their settlement

Dress norms and touristincome

The State Culture, Arts and Tourism Committes Chair-
man, Shahiruddin Moin, said that, "Although it is
natural for women of the tribe to live half naked in the
village, their photographs may give a wrong impression
that Malays here are dressed in that manner’ (The Star
3.8.1997). The State Rural Developmen! and Growth
Centre Committee Chairman, Omar Othman, was then
assigned to look into the matter {Berits Harion 3.8.1997,
4.8.1997, Lltusan Maolagsar 4.8.1997). A sequence of events
soon followed that resulted in a ban on visits to the Batek
settlement al Kuala Yong,

My colleague and [ were however able to meet up with
the Batek affected and got to hear their side of the story,
Without doubt, the Batek were visibly angry at losing an
important source of income, estimated at about BM 2, 000
{USDr 525) per month for the ten families normally
resident there. They saw the issue as a dispute between
the Department of Wildlife and National Parks (DWNFP)
and Omar Othman. Some months before, the latter had
gone to Kuala Yong on an official visit. Several bamboo
poles were cut to build an archway and to make the
tables for the welcoming ceremony, The Batek say that
the officers of the Department of Wildlife and Maticnal
Farks (DWNT) at Taman Negara were angry over this
and threatened to fine the politician RM 500 for each
bamboo pole, with the total fine coming to RM 36, 000,00
in all. In the ensuing tiff between the two parties, the
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Traditional temporary hut in the forest. Photo: the Author

DWNP officers saw, in Omar’s recent statements about
the dress norms of the Batek, an opportunity to get back
at him. Thus, the village was closed (‘tutup’) and the
Batek were to blame their suffering as a result of the
closure on Omar’s action. (However, a senior officer of
the Department of Wildlife and National Parks
headquarters in Kuala Lumpur maintained in March
1999 that the department had no role in the ban on visits
to Kuala Yong — suggesting that perhaps local DWNP
officials may be acting on their own accord.)

But the Batek also began to see the whole affair as a
ploy by the DWNP to remove the Batek’s income source
to force them to seek alternative income sources,
particularly non-timber forest products such as gaharu
and rattan. Although it is illegal to harvest both
products, some of the DWNP officers are said to be
middlemen for the trade in these items.

The tourists are now taken further downriver to the
more permanent (and more “presentable’) Semoq Beri
settlement at Sungei Tiang, also on the Tembeling River.
The boatmen now get to collect a return fare of RM 90
(USD 24), instead of only RM 30 (USD 8) if they were
merely to bring tourists to the nearer Kuala Yong
settlement. Thus, as the Batek have analysed, closing
Kuala Yong to tourists has served to benefit several
others, all at their expense.

The headman and two others followed us back to
district capital of Jerantut tolodge a formal complain with
the JHEOA director there. The Director absolved his de-
partment from having anything to do with the ban, and
promised to contact the Wildlife Department within the
week totry toresolve the matter. However, as of December
1999, the matter has yet to be resolved amicably.

The power ofindividuals

Policy-wise, the official position on this issue is difficult
to gauge. In 1994, the then Malaysian Permanent Repre-
sentative to the United Nations Commission on Human
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Rights, Musa Hitam, said in a speech to the UNCHR
that,

‘In Malaysia, we do not allow visits to indigenous settle-
ments. This is not because of our fear of critical scrutiny but
more because we do not want them to become objects of
curiosity or tourist attraction’

However, the seventh strategy in the JHEOA's current
Programme Summary involves ‘Gearing up Orang Asli
activities in culture and the arts not only to preserve their
traditions but also as a tourist attraction.’

In the case cited above, ignoring the apparent
contradiction in policy, it is quite clear that the episode
came about because of individuals who could —and were
allowed to — exercise control over some aspect of the
Batek’s lives.

The case of the lost botanist

These individuals need not always be people in positions
of political power. Ordinary individuals often can affect
the material position of the Negritos, wittingly or unwit-
tingly, primarily because of the marginalized position of
these indigencus communities. This contention can be
illustrated with the case of a visitor to the national park,
Taman Negara, who gotlostand blame for which was laid
on her Batek-Negrito guide.

In 1996, a group of three men and two women hikers
had engaged two Batek guides for the trek to Mount
Tahan, the highest peak in the Peninsular and the popu-
lar destination of the more adventurous visitors. Tt is a
very strenuous trek involving 5 to 9 days, depending on
the fitness of the hikers and the weather. After 5 dayson
thetrail, the arduousness of the trek was taking its tollon
one of the women, abotanist. Her pace became very slow
suchthat the other members of the group decided toleave
her behind with one of the guides while they set off ahead
at a faster pace.



According to the Batek guide, the botanist was soaking
wiet and had complained of uncomiartable shoes, During
a snack break, she sald she would 2o ahead first as she
wanted to change into dry clothes. After loading up his
I;q...-_lc_F-..;._t and relisving himsell in the bushes, the guide
treks down the trail but does not catch up with the botanist.
Thinking that she had gone on at a faster pace, the guide
proceeds all the way until the next base camp at Kuala
Teku, aconsiderable distance away. Abthe base camp, the
guide finds her teammates but no sign of her. Immedi-
ately, he goes up the trail again in an attempt to locate her.
He finds one of her boots and her tracks. But her trail soon
disappears al a siréam.

A party comprising park rangers, Batek goides and
Orang Asli para-military personnel searched a wide area
downstream ol where she was last known to have been.
After three unsuccessful days they decided to check up-
stream. Sure enough, the botanist was found. She had
ventured upstream instead of taking the logical way out
by travelling downriver. (She is reported to have told a
newspaper that she did so because she was unable to tell
which way the stream was flowing!)

In the meantime, the distressed Batek guide became
even more distraught when the blame for her being lost
came to be centred on him (although clearly the weak
leadership and team spirit of the group plus the actions of
the botanist herself had a role o play in the incident as
well). It is sadd that the Batek guide was so worried aboul
the repercussions from the woman's family and friends
that he hardly ate anything foraweek. Onthe advice of an
elder shaman, he hid in the forest for a month. However,
after a month his brother advised him to stay longer and
this he did, néver 1o appear near the park headquarters
even to this day.

In the meantime, however, the non-Orang Asli guides
saw the incldent as an opportunity to monopolise the
lucrative guiding business to Mount Tahan In the past
when trekkers specifically asked for Batek gpundes, they
were given various reasons as to why it was difficult to
meel this request. The more common ones being that the
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Batek are somewhere in the forest and cannol be located’
of that it was not their tum on the roster

With the case of the missing botanist. this gave the
Balek's competitors an opportunity todeny the Batekany
guiding jobs from then an, Thus, the Batek, who were at
one time the only ones who guided visitors to Mount
Tahan, they are today deprived rom enjoying any oppor-
tunity of deriving pecuniary benefit from this activity,

Theabove seems to suggest that the Batek are incapable of
standing their ground or resolving a situation to their
benefit. On the contrary, bn June 1999 a section of the Batek
community in the Taman MNegara area decided to vacate
their Kuwala Yong setilement (which, as we discussed
earkier, was closed totourists by the park authorities) and
set up a niew setthement on the opposite bank of the river,
and theredore out of the park boundary even though it was
just a short distanoe above the park headguarters. This
allowed for greater accessibility to the tourists who wanbed
to sl thesiy comumunity

This settlement appears to be a temporary site, estab-
lished primarily to exploit the cash opporfunitiesafforded
by the tourists. During a visit in August 1999, at the height
of the tourist season, the Batek's decision seemed to be
paying off for as much as RM 300 {USD80) were exchang-
ing handsa day. The tourists were buying even the hastily
crafled bamboo souvenirs despite the bamboo being still
green and coarsely hewn,

In conclusion, 1 should add that this article makes no
judgement as to whether tourism is good for the Batek or
otherwise. The aim |s merely to demonstrate how indi-
viduals and parties can, and do, influence Batek lives and
opportunities, and how the Batek react to reject any at-
tempt to control their lives.

Colin Nicholas is the Coordimator of the Center for Ormng Asli
Comcerme (COALY e in Sabeng faga, Mabiyso amd the
wnthorof Orang Ashi and the Contest for Resources, [WGIA
Docuimeni no. 95 |
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Indigenous peoples trth @ food collecting siubsostence strat-
egvconbive ko inhaint the world's most marginal entiiron-
menis. In tw Phalippine Negrelo groupsareamong bhe few
remaining huriers and gatherers in Southeas! Asia. The
Spamish comguistadores firsd called them Negrillos
(Negreie)or small backs. I the traditwonal anthropological
literature, the Negrito people were alfso referred do na the
Philtppne pyygmy



F ilipino school children are still
being taught the ‘Negrito myth’
- that the earliest inhabitants of
the country were black mountaineers,
a notion picked up by many writers
during the heyday of 19th century so-
cial Darwinism. Henry O. Beyer, her-
alded as the father of Philippine an-
thropology, popularized this myth in
his’waves of migration theory’ where
his assertions continue tobethe source
of inspiration among Filipino histori-
ans on the origins of Philippine peo-
ples.

The stereotype description of the
Negrito is as follows: small in size,
sportingkinky hair, wearinga g-string,

A paramilitary Agta and his wife hauling a
Narra log to exchange for some cash (Bolos River,
Cagayan Valley). Photo: Dantlo Galang (1994)

live on both sides of its watersheds
and along the stretch of its coastal
areas. Lowland settlers on the other
hand call them Dumagat (from the
word “dagat’ for sea) because they of-
ten build their lean-to (sinariked or
pinanahang) on the riverbanks and the
seacoast during the summer months of
March to May.

The pre-WW Il accounts of Worces-
ter (1912; 1913), Vanoberverg (1937;
1938), Turnbull (1929; 1930) and
Garvan (1964) described in details the
traditional life ways of the Agta. A
1930 report on the other hand with
photographsin the National Geographic
Maguzine (Goddard: 311-343) will com-

livesinband inside the forestand sub-

sists mainly by hunting. Negrito populations in the Phil-
ippines havebeen called Agtain Northern Luzon, Aytain
Zambales and Central Luzon, Atain Kabikolan, Atiinthe
Vizayas, Mamanwa in Mindanao and Batak in Palawan.
Itisacommon belief that the word Aytawasderived from
the Malay hitam (black) or its cognate in the Philippine
language itim or itom. The etymology of their self-ascrip-
tion however means tao (person).

TheNegrito population has been on the decline since the
1900°s when the first estimate of their number was placed at
around 35,000 individuals from Cape Engano in the north
to as far as Surigao and Davao Gulf in Mindanao in the
south (Beyer 1918, 1921; Blumentritt 1916, 1980; Garvan
1963; Keesing 1962). Today, anthropologists agree that
thereare25ethnolinguistic groups that constitute the Negrito
with an aggregate population of 15,000 people (Headland
and Early 1998; Headland 1989, 1993; Griffin 1985).

Thisarticlewill describe two of these groups—the Agta
in northeastern Luzon, and the Batak in the island of
Palawan.

The Agtain northeastern Luzon

The Sierra Madre is the longest mountain range in the
Philippines, forminga mountainbarrier between the east-
ernmost sideof Luzon and the rest of theisland. It stretches
from the PalauiIsland at the northeastern tip of the island
to as far south as Mauban in Quezon, southeast of Manila.
With the passage of Republic Act 7586 or the National
Integrated Protected Area Act of 1992, a large part of the
range has been declared a protected area.

Almost stripped by the logging companies of most of its
old growth forests, the Sierra Madreis the ancestral home
toanumberofindigenous communities, particularly many
small Negrito communities. There are 9,000 Negritos
speaking ten different languages in the northeastern Si-
erraMadre where they are better known as the Agta. They

plete the picture. Intheearly times, the
nomadic Agta hunted and gathered food in the forested
mountains of the Sierra Madre. In the recent past, they
have adapted their subsistence strategies to the many
changes caused by external forces. The destruction of the
Sierra Madre mountainrange brought about by extensive
commercial logging has caused environmental problems
and near extinction of the fauna and other forest resources
that are their principal food sources. These have spatially
dislocated the Agta and resulted in the dwindling of game
harvest. Navin Rai (1983; 1985; 1990) who studied the Agta
in San Mariano, Isabela reported that the group occupied a
rainforestareaofapproximately’uptofivesquarekilometers
per capita’. However, the regularly exploited area of a par-
cular group wasaround twosquarekilometers per person.
Today, many havethus, settled permanently and havebegun
to practice swidden cultivation, sedentary agriculture, serv-
ing as farm workers and trading forest products.

In the early 1990’s, Agta settlements in the western
section of the mountain range belonging to the Dikamey-
-Tlagin Agtalinguistic group retreated further upstream of
both the Pinacanauan de Ilaguen and the Diwagao Rivers.
In the 1980’s the population of this group totaled 38
families or 149 individuals, 69 males and 80 females. The
total number of camps was eight. The average distance of
an Agta camp to another camp is normally 3.6 km, while
to an agricultural barrio (village) it is 8.8 km. At present,
estimates give not more than 30 individuals as the only
remaining Agta population of the P. Ilaguen and
Diwagao. Their retreat towards the upstream of the two
rivers can have been brought about by the influx of
non-Agta population particularly the loggers within
theirarea. The destruction of the forest means scarcity of
resources and always affects the foragers/hunter/ gather-
ers, hence the transfer of camps.

The planned construction of the Ilaguen Small
Hydropower Project by the National Power Corporation
(NPC) in the area undoubtedly will further constrict the
Negrito in their subsistence activities. The dam is 89
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meters in height and will have a reservoir area of 580
hectares (NPC 1993). The site is around 10 kilometres
upstream from the Kalinga village of Tappa and located
betweenthe municipalities of San Marianoand Dinapigue,
and is expected to generate 88 megawatts of power. The
Agta range is within the project site, particularly the
catchment area. This area is also their hunting ground. It
is possible that they are not the only ones that will be
affected but that other members of the Dikamey-Ilagin
Agta and other Agta of the nearby provinces of Quirino
and Aurora will be too.

Addedto these developments are the unending migra-
tions of the land-starved peasant settlers that have driven
the Agta away and estranged them from their ancestral
hunting range and territories. The still on-going armed
conflict in the countryside has not spared the Agta as they
have been recruited as guides or guerrillas by the rebels as
wellasby members of the government’s paramilitary units.

The Batak of Palawan

The Batak are the Negrito population of north central
Palawan. James Eder (1987) describes their territory as
approximately 1,200 square kilometres extending from
the mouth of Babuyan River that flows from the slope of
Mount Cleopatra’s Needle to north of the Quinaratan
River. The smallest in number among the Palawan indig-
enous communities, the Batak populationin 1980 was 254
and Batak of mixed origin totaled 132. The Summer Insti-
tute of Linguistics (SIL) listed 300 Batak speakers in 1984.
Traditionally hunters and gatherers, they have recently
adopted swidden orslash-and-burn cultivation. Swidden
is an agricultural system in which the fields are cleared,

usually by burning, and cultivated for a short period .

normally between 1-3 years. After utilization, a fallow
period is observed in which the fields are abandoned for
alonger time tolet the forest regenerate. However, recent
reduction of years allotted for fallow reveal shortages of
available forests for slash-and-burn cultivation due to
state bias against this agricultural practice, dwindling
forest cover and migrant settlers encroachment.

The Batak peoplestill spend some considerable timein
hunting. Wild pigs are the most important game for they
are the focus of any ritual activity. They are hunted with
dogs using spears, bows and arrows and blowgun. In
communal hunts, a group of women creatingaloud noise
by shouting and beating the bush drives the pig towards
the men waiting in ambush. Batak men and women fish
singly or in pairs. The techniques include basketry traps,
spears, hook and line, bows and arrows, damming the
streams and using poison. Batak men also gather wild
yams in the forest. During periods of food scarcity, groups
of women and children assists the men in digging the
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yams upand help carry them to the settlement. Collecting
honey on the other hand is men’s activity.

Contemporary developmentissues

Negrito groups inhabit a wide range of environments
have neverbeen entirely isolated. Trade between hunters
and gatherers, swiddeners and the lowland population
has been a feature of their social interaction since prehis-
toric times. Forest products such as honey, beeswax, rat-
tan, bamboo, and resin (copal de manila) provideready cash
to the indigenous peoples. Proceeds from these transac-
tions have presented them a new avenue for acquiring
commodities such as textile, metal implements, beads
and additional food supply.

In the past, the nomadic nature of hunters and gath-
erers wasthetarget of government programmes for forced
resettlement and sedentary agriculture, This erroneous
notion stems from the failure to realize that mobility is
interrelated with the availability of resources and its
sustainable utilization. The state planners have viewed
nomadiclifestyle as primitive and deplorablebehaviour.
Forthem, permanentagricultureis the yardstick of devel-
opmentand a measure of the intensity of the indigenous
peoples’ integration into and their acculturation to the
dominant culture.

Wage labour, tenancy or servitude to migrant settlers
has been increasing in recent years. By taking advantage
of the unfamiliarity of the indigenous peoples with this
kind of arrangement, many have been deprived of the
fruits of their labour and ironically become instead
deeply indebted to their employer.

Permanent agriculture has been introduced to the
Negrito people in two ways: first, by adopting the agri-
cultural practice of the migrant settlers either through
imitation oras a result of their experiences while work-
ing aslabourers in their fields. Second, through the state
resettlement programme that has introduced the plough
and draft animals and forced them to learn the tech-
niques of lowland agriculture.

The forest continues to be the most important eco-
logical zone for the Negrito and other indigenous peo-
ples. Their resource utilization is the product of a deep
understanding of and relationship with their environ-
ment. Most of them believe that this is the abode of
deities and spirits that govern the existence of the com-
munity. Swidden fields are carved in the mature or
secondary forest. The clearings are also used for sec-
ondary dwelling sites and gardens. The interior pro-
vides plants and tubers in time of food scarcity as well
as for medical purposes, and serves as hunting grounds,
and as sources of honey and other forest products for
trade. The river and streams are sources of fish, crusta-



ceans and shells whils = = -
its banks supply some
edible plants.

Forest destroction

has grave repercussions
among the indigenous

peoples, The conse-
quences include the ex-
termination of game, the
loss ol edible plants and
eventually the destruc-
tion of their habitate. In-

digenous peoples may
reqguire longer travel dis-
tance for foraging from
their settlement and
transporting commer-
cial forest products to
markst. The Philippine
forest cover has shrunk from 70 percent inthe 1900°s to just
over 20 percent a hundred years later, Without the forests
that sustain the way of life of the hunters and gatherers,
will there be a Falure for the Philippine Negrito people?
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his new bush tucker indusiry remains largely the

sphere of pom-indigemous entrepreneurs. Bot its
growth is more widely significant[tis evidence of
greatly increased understanding of the value of such
Australian boods, an undersianding that has, over the last
thiree decades, been but one aspect of the growsng visibility
of Indigenous Australians m poiiical and other spheres
[ resillence of indipenous ecological knowledge in all
parts ol the country provides remarkable proof of the
strength of ingdlgenous culture and its ability to survive
despite twa centuries of pressure aimved to eradicabe spir
ftual aned behavioural charactenstics seen tobe irrelevant
in maxlern soclety, That strength is crystallised in the
unlwersal indigenous belief that they are at one with their
ancestral territory, their ‘country’; and that they are re-
sponsible tor the healthy maintenance of that country - its
wabiers anc solls, its plants and animals, its sacred places
fior both themselves and future generations. Because ol
indigenous land rights, and subsequent mwowvement ol
tamilies back to the buth over the last three decades,
exercsing thal responsibility has become much more

posbli ‘"..".':::!.'.m'ul..-|:.' the ||r|i::||||_= contribution of in=
dipening: siolopical knowledere to Aosiralia’'s overall
hisdiversity conservation and :.»:'.“l:'lﬂ-!ﬂl:rl:l sustatnability s
becoming mone highly valued The future scenano for the
survival of such knowledge 5 practical applica
tion, thus appears relatively boght. Bul there are also
many difhoult questions to be answered. MNegotialing

agreements between indigenousand non-indigenous Aus
tralians on sharing rights to such resources, and manag-
img themm in ways that are mutoally acceptable, is arguably
one of the prime challenges facing Australian society in
the I1* century

Australia’s ‘black’ history': indigenous
dispossession and cultural destruction

Ut the Last two centuries non-indigenous settlers have
spread Irom Australia s coastal zones o the remotes!
parts of it interior. In the process they have misunder

stoind, denigrated and trampled on indigenous people’s
rights to use and manage the country’s natural resources

The long held perception that the Apsiralian continend
was lerra mullies no=one s land it clatmed by
répreseéntatives of agriculiurally and industrially based
European societies, provides graphic evidence of such

altitudes, [t demonstrates almost total ignorance of how

indigenous hunters and foragers perceived their oocupa
tanal and use ri|.1h|-:_ and of how the flexibility af thei

adaptive approaches to resource use, developed over a

settlement perlod ol at least 530,000 years, had contributed
tor the survival of Australia’s unique natural habitats
Mon-indigenous exploration and settlement was es
sinbially colonial, 1t resulted in widespread disposses-
sion and the enforced relocation of indigenous people into




government and mission administered reservabions and
settlements, often far from their traditional lands. In re-

moving people from their countey dispossession broke the
direct linkage between families and the natural resaurces

on which they depended; and it also undermined their
entire way of life. Their belief systems, their economic base,
upheld through reciprocity and exchange systems rather
than through individual wealth creation, their languages
and fundamental elements of their culture all stemmed
from those relationships to country, relationships that
expressed total integration of people and territory. For
each indigenous group, that integration provided their
very foundation for living, their Law, or Dreaming.

‘Everything come up ont of ground = inguege, people,
emni, krngaron, grass. That's Law” (quoted in D.B. Rose,
1996:8)

Drispossession and enforced resetilement were also major
factors in widespread indigenous population decline over
at least the first century and a half of Australia’s colonial
era. While massacres and the intrusion of foreign infec-
tious diseases provide direct evidence of this period of
decimation, the social and cultural destruction that inevi-
tably accompanied dispossession was also crucial, and
the social Fragmentation that still haunts so many contem-
porary indigenous communities provides proof of its per-
sistence. It also forced many indigenous people into lowns
and cities, where, according to the 1996 census, 73 percent
of themn now live. These indigenous city dwellers remain
determined bo retain Ethelr ks o country; butbibdoes make
it harder to carry out their responsibilities. Under such
circumstances it is all the more surprising that so much of
the knowledge remains.

Living off country: the old way

The indivisible linkages between people and their re-
sources created tes that bound particular groups to par-
ticular areas, ties that were, and still are, expressed spir-
itually and culturally and also, as shown by their specific
ecological knowledge, through their subsistence activi-
ties. Compplex rituals that affirmed responsibility for peo-
ple's country and sites within it — dtuals involving song.
dance, painting and oral traditions - explained the Law
for each group, enshrined through specific ancestral be-
ings that were aften partof that land. Frominent geological
features, permanent waterholes, and foods plentiful in
particular ecological settings all appear as ancestral be-
ings. Morthwest of Alice Springs, for example, where
honey ant dreaming governs the Law for many extended
family groups, the ants themsealves still provide a highly
prized item of bush tucker on the edges of the desert; and
im Cape York and the Torres Strait islands dugong and
turthe have similar significance for coastal dwelling groups.
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For most groups, consuming your own ancestral being is
strictly taboo. But people remain adamant that eating

"bush tucker’ makes vou steongand isessential even when
other foods are available.

People’s practical use of their country, and of its resources,
differed according to the opportunities offered in difterent
ecological regions. For example, in the arid and semi-arid
interior, where pericdicdroughts disrupted water sup-
plies for peaple, animals and birds, and also the flowering
and fruiting of valuable plants, harvesting food was often
unpredictable, Uncertainties of food supply then caused
families to range well beyond their normal country, into
the country of better-endowed neighbours with whom
they knew they could share resources. This prachice was
widely accepted and did not lead to conflict. But in the
monsoonal "Top End’ of northern Australia, where sea-
sonal variations in rainfall were more predictable and
food was penerally more plentiful, Families were normally
able to sustain themselves from within a more clearly
bounded country.

Allofthese elements of traditional natural resource use
hawe, in various degrees, survived to the present. Their
strength provides the foundation for contemporary indig-
£T01S resource management in Australia.

Rights to country, and contemporary
indigenous resource use and management

Asindigenous Australians have frequently stressed, they
hold, as the First Peoples, prior customary rights to every
part of the continent. However, in Australia’s common
law, this fact was not accepted until 1992 when the lie of
terra midling was formally discounted by the High Court's
decision in favour of Eddie Mabo's claim for Mative Title
to country in the Torres Strait islands. During the three
decades preceding this landmark decision, overt recogni-
tion of indigenous subsistence resource use had already
expanded and practical support for its continuation, as a
vital component of land rights, was firmly established.
Significant events from this period include the passing of
the 1967 Referendum, which gave Australia’s common-
wealth government overall responsibility for policy and
programs tor indigenous people; the formal institutionali-
sation of land rights through the passing of the common-
wealth povernment’s Abonginal Land Rights Act (North-
ern Territory), 1976, and later state legislations; the forma-
tion of government departments and programs specifi-
cally designed forindigenous support {e.g. Department of
Aboriginal Affairs); and, in the 1990s, the passing of
Mative Title legislation following the Mabo decision (see
Young, 1995 Bachelard, 1997,

Through these various processes today’s indigenous
pecples’ ownership to around 14 per cent of the continent
is now formally recognized (see map). In these areas they




make the primary decisions about the use of natural
rescurces and, it these resources still exist, enthusiasti-
cally harvest bush tucker. In some areas, because of the
widespread introduction of cattle grazing, agriculture
and other forms of non-indigenous resource use, bush
tucker resources have been heavily depleted and
biodiversity loss and land degradation are obvious, Peo-
ple recognise this very clearly and often bemoan the de-
struction that has been wrought to the country their fami-
lies once knew. Another important issue, as the map
graphically shows, is that the geographical distribution of
indigenous land is highly skewed towards the more re-
mote arid and tropical regions. This reflects not only the
effects of decades of dispossession and widespread al-
ienation of better watered and more fertile areas, but also
differences in land rights legislation between different
states and territories.

In addition to lands formally granted under various
land rights legislations, the Mative Title legislation theo-
retically sets indigenous rghts in a much more positive
context, by enabling indigenous people to lodge claim for
recognition of their prior rights over much wider areas of
land, some of which has already been alienated as Pro-
tected Areas or pastoral leases. This introduces a new
factor into the equation - the possibility that both indig-
enous and non-indigenous rights to the same area of
country (including sea country) will be legally récognised
Surch overlapping rights have long existed — many indig-
enous groups have been able o coptinue hunting and
gathering on lands used for other purposes, such as cattle
grazing, with, at least in some cases, relatively amicabla
arrangements between them and the non-indigenous
pastoralists being established. But Mative Title enshrines

these overlaps in law, with important implications in
terms of possible conflicts in resource use (Young, 1999).

Land rights and harvesting the country

Land and sea rights, and variations between them, have
clear implications in terms of contemporary hunting and
gathering, These differ between areas where outright
ownership is formally recognised; and areas where only
recognition of usage nghts may be possible, [n broad terms
areas shown on page 56 belong to the first category;
examplesof the second category can be drawn from many
other parts of the country.

Hunting and gathering on indigenous
owned country

While no contemporary indigenous groups live enbirely
from the natural resources of their land, subsistence hunt-
ing and gathering bush tucker makes a very substantial
contribution to people’s diets both in ard / semi-arid ar-
eas and in more humid regions. In Arnhem Land in the
MNorthemn Territory's Top End, for example, a detailed
study in the 1980s (Altman, 1987) showed that people
obtained more than 80 per cent of their protein from the
bush; and a complementary study conducted in the coastal
region {MMeehan, 1982} showed that between 535 and 75 per
cent of protein was derived from shellfish, with seasonal
variations, Although desert regions are generally less well
endowed with natural foodstuffs, bush foods could still
prowide around 73 per cent of total protein (Devitt 1938},
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Such figures are more than enough to justify harvesting
bush tucker on economic terms alone, When the economic
value is enhanced by the huge contribution that these
activities make to sacial and cultural well-being and also,
a5 1 and others have discussed eliswhere (Davies and
Young, 1995), to the longer term sustainability of the land
through the opportunities provided for transter of knowl-
edge, the worth of such subsistence is very substantial
True, harvesting technology has been radically trans-
formed - nylon fishing lines, rifles, iron crowbars, metal
billy-cans, outboard motors and motor vehicles are all
essential tools for the contem porary hunter and gatheres,
But the Inherent reasons for the activity have changed far
less, Almostevery hunting and gathering trip includes an
element of education - older people showing country to
younger people, telling stories. singing songs and passing
on both ecological and cultural knowledge; and skilled
hunters and foragers teaching others how (o use thiir iools
- how to wield a digging stick efficiently when you are
digging up goannas or witchetty grubs, how to track
animals, read the signs put out by budding and Iruiting
plants and where to fish (see phofos). Gender divisions in
harvesting bush tucker ane also maintained - men usually
hunt for larger game (e kangaroos, emu, turthe) while
women gather fruits, vegetables and smaller game, par-
ticularly lizrards and snakes. And food consumption pal-

terns also relate to the gender division - sucoess is usually
much more likely when women arecollecting bush tucker
because they rarely waste time on hunting for langer game
that may be difficult to track; men can have totally unpro-
ductive expeditions while women obtain a wealth of
different types of fond. And since food distribution is
dosely related to the food providers, you may well eat
befter in the women's camp [Young, 1995).

Hunting and gathering in country wh
Hm:ﬁmmnhumudﬂ:'m

While bush tucker makes very positive contri-

harvesting

butions ta all aspects of indigenous people’s well-being,
the opportunities for carrying out this activity where
resource with those of non-indigenous
land-holders are moch smaller. Here hunting and gather-
ing may be prohibited, or [t may rarely be attempted
because of open aggression on the part of the non-indig:
enous landholders. Itis not uncommon for people to "hide’
when they hear station-owners vehicles coming: or to
abandon key , including spirtual sites, because
thEEanﬂlEufuuumedhynunm:hEm s people.

People do, however, continue to harvestbush rucker if
they feel combortable aboul doing s0; and the range of
benefits that they gain from this are very similar to those
mentioned by their more fortunate ‘cousins’ who have
been able bo resettle more permanently on their country.
Thus, around Australias seashores, coastal groups with

&0

very limited recognition of resource rights continue to
glean bountiful harvests of shellfish and catch larger fish.
Inland people may be able to hunt game or forage on
pastoral leases or other alienated land. And it is not only
thise who still live faicly close o their country who par-
ticipate; others who, for some generabions, have been
living in towns and dities also trave] out to join family in
collecting bush lucker. Taling dty dwelling indigenous
children “out bush’ is seen as one of the best ways to help
them understand their cultural heritage, and strengthen
their sense of identity. Because Native Title legislation has
given people legal recognition of their fundamental right
of prior occupation, it has bolstered their confidence and
and unpleasantness from other landholders.

Challenges for contemporary indigenous
hunter/gatherers in Australia

Exercising rights fo use natural resources for subsistence
purposes is by no means easy. It poses many challenges,
including the battle for recognition of indigenous natural
resource knowledgge, and for the application of that knowl-
edge as an equal partner to scentific knowledge in man-
aging resources; continued contention over exercising
indigenous rights that co-extst with the rights of other
stakeholders, and the dealing with the implicationsof thas
in terms ol insistent non-indigenous demands for unam-
biguous definition of legally recognised boundaries; the
problem of harvesting bush tucker sustainably when the
available resources are drastically affected by intrusion of
feral animals, plant invasions and other forms of land
degradation; and trytag to galn appropriate institubional
support for the promotion of Indigenous bush tucker
harvesting As vet, people have rarely been satisfied with
the solutions to these battles, However some interesting
initiatives have been shown, both on indigenous and non-
indigenous sides. These raise that much of the
priceless detailed ecological knowledge of the indigenous
Australians will be available for generations to come.
Some of these initiatives are explored below,

Recognising indigenous ecological knowledge,
and using itin resource management

Contemporary awareness ol the unigue fund of ecological
knowledge held by indigenous peoples in Australia re-
flects not only greater media attention, bt also the stress
placed on such knowledge as a major factor (ostering
global biodiversity conservation and enhancing sustain-
ability of future resourcs use. CGains have included anever-
expanding indigenous voice on these issues, articu-
lated both through organisations such as land counals
(e B, Rose, 1995), and also through other publications



(e.g. Langton, 1958). Formal government-sponsored in-
corporation of indigenous knowlede into resource man-
agement has been fragmented, although Australia’s best-
known jointly managed national parks - Kakadu and
Lioru Kata Tiutz in the Northern Territory — are widely
publicised as successful models of collaboration between
indigenous land-owners and scientists. Although some
would question the olal success of these models some
interesting scentific and indigenous collaboration in re-
source management has taken place. Collaborative fire
management and wildlife management, incuding plan-
ning for fture reintroduction of native species, hiave both
been incorporated into the plans of the jointly managed
national parks, and mutual respect for different approaches
i such problems has increased. Obther more recent initia-
tives in the direct use of indigenous écological knowledge
in resource management have come not from government
But from indigenous organisations determined tousesuch
knowledgeas aland use planning tool in combination with
the more technical types of information that are convention-
ally applied. The Central Land Council { Alice Springs)and
Northern Land Council (Darwin), for example, have pio-
neered such approaches, with the enthnsiastic participa-
tion from traditional owners interested in sharing their
knowledge and ideas with sciéntists. The resultant
processes and plans, very different from those stermming
from conventional land use planning, meet the needs of
indigenous landholders much more dosely (Mahneyet al.,
1996}, Wildlife management for endangered species, such
as billbdes (rabbit eared bandicoot) in the central desert, and
dugong and turthe around the northern coasts, provides

another example of the integration of scientific and indig-
enod ecological knowledge (Davies et al, 1999}, Eforts
such as these all have implications for the continuing
supporl of bush tucker knowledge.

Conflicting perceptions of resource use

Related to the recognition of indigenous resource knowl-
edge are conflicts in indigenous and non-indigenous
perceptions of how resources should be used. Fundamen-
tal problems often erupt betwern conservationists and
indigenous groups, with the former favouring tolal bans
an resource use, and the latter favouring continued sus-
tainable use for subsistence purposes. Such conflicts un-
dertie the altempts at co-management of dugong and turtle
{both of which are highly prized tucker); and fire manage-
ment, with indigenous people favouring regular control-
led burning to allow natural habitat regeneration and
keep the country from ‘going to rubbish’, and non-indig-
enous landowners, especially pastoralists, viewing all
fire as ‘bad’. Not surprisingly such conflicts are particu-
larty hable to erupt when the Mo sets of resource nghis
overlap. In 1997, for eample, Murandoo Yanner, then
Chair of the Carpentania Land Council in central north
Cueensland, wascharged with violating the Queensland
Faung Conservation Act 1574 when he used a traditional
form of harpoon to kdll twao juvenile estuarine crocodiles
for food, on land over which he claims Native Title. Not
surprisingly this case drew wide media attention. Aus-
tralia’s federal High Court upheld Murandoo's appeal
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over this decision, on the grounds that, in taking the
crocodiles, he was exercising or enjoying his native title
rigghis and interests thal were preserved by the Native Titde
Act. Mumandoo's case not only ilustrates the Kind of
confrontations with which indigenous Austmalians cn
be faced whin ewircitsing their traditional resource use
rights: it is also an important test of the Native Title Act,
demonstrating thal the rights enshrined in the Act mustbe
recognised in law

Indigenous held lands may not be immune from such
conflicts. Environment Australia, the commonweaith de-
partment responsible for environmental issues, has re-
cently encouraged the establishment of a new model of
protected areas, the Indigenous Protected Area(IPA). The
IPA program, designed partly toenable Australia to meet
its international obligations for blodiversity conservation
in all natural habitats including those unigue to remote
indigenous-owned lands depends on indigenous groups
agreeing to conservation on their own country, This has
many attractions, not the least of which is the provision of
more assured funding for indigenous land management
activities that incorporate indigenous values. Butit would
not be surprising I some internal conflicts occurred, with
those tatally in favour of conservation finding themselves
oppased by those who wished lo continue harvesting
bush tucker,

Resource rights, boundaries and co-existence

The issue of overlapping property rights, which has come
to & head with Native Title, particularly in relation to the
preservation of such title on pastoral leases, has important
implications for subsistence harvesting. Legal recogni-
tion of overlapping rights has forced people to seek nego-
tiated agreements on how their different interests can be
accommodated and the complexities of this process has
generated widespread non-indigenous anxiety over the
security of their leasehold tenure and the economic secu-
rity that comes from their enterprises. In some cases
pastoralists wha, in the pasi, informally accepted that
indigenous people from whose country their leases had
been excised would want to gather bush tucker, are now
more wary. They are insisting on the need tor *mappable’
or ‘hard’ boundaries - evidence of their ownership that
can be marked in visible straight lines on the landscape,
This contrasts with indigenous delineation of "country’ -
‘soft’ boundaries, invisible to those that lack the knowl-
edge, and denoting not so much ownership as a shared
kinship with the land, Hunting and gathering activities
accord with these softer boundaries, and, as suggested
earlier, can take advantage of their flexibility, enabling
people to gather food on thelr nelghbour’s country in lime
of need, Such a scenario lends ltsell to conflict - indig-
enous people see no problem in harvesting on pastoral
leases, or even in national parks, because they are not
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harming thecattle or, if they behave responsibly, threaten-
ing conservation. Others see things differently.

Coexistence is essential for solving this problem. Bul,
with a few exceptions, most of the adjustrments needed to
establish such coexistence, have come from the indig-
enous people who, throughout the 25 years of land claim
history in the Northern Territory have proved very coop-
erative in reaching decisions on how o deal with the
shared rights issue.

Shared rights to wildlife that move scross hard bounda-
ries, & problem that arses in Arctic regions of North
America and parts of southem Africa, are less significant
for Australia. Being an island continent this is inevitable
Howewver such Issues can arise in relation to marine mam-
mals, particularly where they are affected by different
national legislative systems. Dugong, for example, are
increasingly managed in Australia under partnerships
incloding indigenous owners and non-indigenous scien-
tists and conservationists, who together recognise that the
speciesis highly threatened, but alsoaccept that it isamuch
prized food. Sustainable harvesting, combined with more
effective monitoring and protection, are the main
of such partnerships (Davies et al, 1999). But across the sea
to Papua New Guinea to the north there is nosuch program,
and checks on dugong harvesting are probably minimal.

Dealing with degradation

Contemporary indigenous hunters and foragers havealso
had to come to terms with degradation caused by non-

mdigenous mas-use of the environment. Comments about
the scaraty of native animals, or the pollution of natural
springsby caltle, area leature of most hunting expeditions,
And there is an overall sende that e land has been allowed
to degenerate — it has lost varlety in both plant and animal
life, and is less healthy because of this, But, as B, Rose (1995)
has documented for central Australla, people do not con-
sistently express this loss as degradation in non-indig.
enous terms, using sclentific and technical language that
relates largely toecological processes. For them, their failure
to carry out their cultural responsibilities lor country, re-
fhecting their dispossession, is equally important.

The impact of féral animals, such an obvious sign of
degradation throughout Australia, raises other complesd.
ties, Non-indigenous land managers generally view feral
animals as bad. But several feral species, such as rabbits
and buffalo, have, in fact, become very useful o hunter-
gatherers, Programs (o eradicate rabbils have not been
universally welcomed because these animals have al-
ready replaced wild species that were formally important
elements of sustenance. Rabbits are now “bush tucker’
Wild cattle, horses, donkeys. camels and goats alsa, to
some extent are now seen as part of indigenous country
and people even cocasionally speculate on the possibili-
ties of “bullocky’ or donkey dreaming, Reasons for these



different perceptions are sometlmes rather unexpected. In
the remote Kimberley region of Western Australia, forexam-
ple, donkey-killing programs were contentious because peo-
ple were loath to destroy an animal with such a sacred role
ir the Christian religion, And, moreover, people did not
renlly see the donkeys as harmful - they “belong to the
country, like us’. Another difficult question arises in im-
plementing programs toreintroduce threatened native species
b0 their former hometands. Indigenous people on the margins
of the desert west of Alice Springs understand the importance
of protecting the rabhit-eared bandicoot (bilby), a species com-
monty replaced by rablits, sothatit can regenerate. But they are
also delighted in the scientific program because it im-
proves their future chances of hunting bilby for food.

Institutional support for hunting and gathering

Although the overall value of hunting and gathering is
now much more widely recognised, Australian institu-
tions, particularly government departments, have still to
express thisin practical terms, Suggestions for the develop-
ment of subsistence sup port schemes, perhaps modelled on
Canada’s Income Security Program that supports hunting
as a ‘way of life’, have come to nothing (Young, 1995}
Instead the pendulum has swung towards the develop-
meenit of partnershipssuch as the government initiated joint-
Mmanagement arr established for an increasing
number of national parks, and the Indigenous Protected
Area program. Howewver while indigenous people have
benefited from such partnerships they also retain some
cynicism about the true motives of such programs, and are
concerned about the reality of the degree of empowerment
they achieve through them, Interesting alternatives that
have more local origins include some of the land manage-
ment activities now practised through regional land coun-
cils and smaller local organisations. Examples include, in
Cape York, the Kowanyama community’s program to con-
trol non-indigenous commercial fishing on their country
through establishment of shared catchment management
to ensure the conlinuing viability of subsistence riverine
and coastal fisheries; and in Yirriala in Ambem land, the
estabfishment of Dhimurra Land Management, an agency
designed to control non-indigenous recreational use of
beaches and coastal waters and at the same time work
intensively on sustaining resources valued by the indig-
enous landowners. Turtle have been a major focus of this
project, and scientific and indigenous collaboration in
turtle management is one of its major achievements,
Allsuch developments are positive, However they still
require financial supporl. Persuading governments, at
commonwealth and state levels, to provide funding - not
just enough funding, but funding that is appropriately
delivered and gives the indigenous resource managers
significant responsibility for determining how money

will be spent — is still a prime challenge.

Bush tucker harvesting: the future

Predictions for the survival of the profound knowledge
that supports contemporary indigenous bush tucker har-
vesting in Australia are relatively optimistic, Land rights,
coupled with growing indigenous political activism within
a global framework focused on sustainability tssues, have
vastly increased people’s awareness of the uniqueness of
these resources. But the potential contribution of bush
tucker harvesting, not only to Australia’s indigenous peo-
ples but also 1o many others, will be undermined unless
problemsosnoeming overlapping resource ights aresolved
Coexistenor - sharing the land - rather than exchuson -
shutting people out of country - has to be the goal.
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My trachifional mame i Mask-sis--moop, adich s gray
whale hunber. This mome fas been pussed dowom from
generalion lo generalion for Bowsands of years, My fiimily
comes from Cha-che-tat-us advch is part of e Hiee-myp-aht
Forel Naduom wiich @5 part of e Nug-chali-naelth Tribal
Group. We are located on the west const of Viencowroer [sfand,
British Colwwbin, Cirmaidi

.ﬂ-l'y_lﬁulﬂfym beter e leereditary whaltng fasily wwethin ous
tribe for thousands of watrs, soil i importard fo note Hurt TO0G,
3000, 5000 years from now there will still be @ Hoppynook
whaling fawily, it will never e,

The Nuu-chah-nulth

b Muti-chah-rulth Tribal Group, (which includes

the Makah nation who are located on the north-

western tip of Washington State, USA), have fully
occupied, fully utilized and carefully sustained our
lands, waters and narural resources for thousands of
years. Dur traditional governmenits are structured on
behalf of our lands, waters and natural resources and
all of our hereditary chiefs are raised from birth ko be
stewards of, and carry the responsibility bo ensure that
evervthing that has been bestowed upon us will be here
for our people seven generathons rom now. To achieve
this obiective we consider ourselves to be relatives of all
that is fownd within the environment. Unfortunately, we
hawve not been able to mest this fundamental obligation for
a very long time due to the oppression of our people,
hereditary choefs, traditional governments and cultural
practices. Over the vears many Canadian laws have been
created and implemenied o dismantie our traditional
hereditary governmenis and assimilate our people.



The Nuu-chah-nulth did not have a written language,
irstead thee histories and responsibilides of our hereditary
chiets and thelr families are depicted through images
painted on large canvas curlains. The images that you will
find on the curtaing of the hereditary whaling chiefs clearly
show that whales were extremely important to the cultural,
spiritual, social and economic fabric of our societies. These
majestic mammals were looked uponasone of the greatest
giits from the creabor and are treated as such. When a whale
drifted ashore or beached itself it was viewed as a sign that
the creator was looking favourably upon us and it was
incumbent upon us o ubilize it as best we could,

For the Muu-chah-nulth hunters the taking of any life
wias looked upon as the most sacred responsibility
bestowed upon ps. Because of this responsibility my
grandfather taught me the Nuu-chah-nulth hunters had
to pay dearly for that honour. This especially applied o
the whalers because they hunted the greatest and largest
marmmal on carih

Thesuffering ol the whalers took many forms, hunger,
pain, fatigue. months of preparation, endurance tests,
spiritual tests, physical tests, bathing in ice cold water,
fasting and praving jus! 10 name a few

Why is whaling important to
the Nuu-chah-nulth?

Of the many natural resources that we are blessed within
ourpart of the world the whale is the most important.
was the foundaticn of our communities” economic
structure; it provided us with very valuable products to
sell, trade and barter. It was our National Bank. Whaling
also strengthened and preserved our cultural practices,
unwritten tribal laws, cerémomes, princaples and
of these elements were utilized throughout

the the hunt and the celebrations. Whaling
preserved our spirituality through the

discipline that the whaling chiefs exemplified in thelr
months of bathing, praying and fasting they taught
through example. The whale strengthened our
relationships with other nations and communities; le
came from all around, {what is now, British Columbia
and the LISA), which often resulted in intertribal
refatio and marriages. The whale strengthened
the relationships between families; everyone was involved
in the processing of the whale, the celebrations, the feasting,
and the carving of the artefacts that can stll be seen today
in many muoseums around the world, The whale

strengthened the relationships between family members;
mmwmwmummu-
whale provided to the community. Fhll;r
our people physically; clintcal studibes

years

oilisessential for good health, normal growth and assiats

over 23

e ‘Etnﬁuﬂum , the i industry is tryin
protest ing g to
convince the that whale meat is contaminated
and will kill us. The fact is, the food indigenous peoples
are eating now, will kill us faster than i we went back
to our traditional diets, Whal me ks if these
peaple are truly environmen {conservationists
then why are they not spending the millions of dollars

that they solicit on stopping the n that {8
the most that must be noted is that

we did not suffer from obesity, high
cholesterol, diabetes, arthritis, theumatism, or heart
conditions. We attribute this to the fact that we ate sea
mammal 0il with every meal. Sea mammal oil is known
by our elders to be medicine for a long, prosperous and
healthy life; in those days our people were healthy and
our communilies were healthy.

Principles of Traditional Resource
Management Knowledge

mdﬂdm: p:nuthu::l,
rm-uuh- great
am still being taught hj-]rpm
eighty-five on December 7, 1999, She was taught
who died in 1958 at the age of 108, | am
still receiving the from the mid 1800's.
What did they teach me? | was taught that there is
anatural law of nature which we must live by; that we
are only one component in the web of life; that we are
not dominant over related;
that we take only what we need and utilize all that we
take; that everything is inter-connected and when aone

-hnm-i
by her

in the environment or is over
ited and then the balance is lost; that
people have a very to play in the envi-

mmtvmumhﬂpmﬂmnﬂ!hm
nurrﬂnﬂmll'dp with the ecosystem; that one of
Mﬂ‘kﬂhﬂhtmdﬁpmum
w le and sustain-
able :Illl'humum ' and finally that we
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st manage the relationship between people and the
envvironment, Crur teachings tell us that humans cannot
b managed nor can the natural resources. It is the rela-
tionship between these entities that must be managed,

Cultural Bio-diversity

When we talk about indigenous practices we are in fact
talking about responsibilities that have evolved into un-
written indigenous laws over millennia. These responsi-
bilities and laws are directly tied to the environment and
are a prodiuct of the slow integration of culbures within
theirenvironmentand the ecosystems. Thus, the environ-
ment is not a place of divisions but rather a place of
relations, a place where cultural diversity and bio-diver-
sity are not separate but in fact need each other Lo main-
tain the balance required for survival of both the people
and the natural resources.

The most important aspects of cultural diversity and
bio-diversity are those that integrate people {the human
relationship), with the ecosyvetemns found within their
environment. Some indigenous practices had coftoral
importance al the time they were being practiced, (ar-
ranged marriages, etc) but most indigenous practices,
such as whaling, fishing, hunting have a much deeper
ecological role, These indipenous practices mainkained
the balance within the environment. This is not about the
morality of the indigenous practice, but rather the indig-
enous practice of responsibility to bio-diversity. Itis from
this perspective that we begin to realize that the realm of
oultural diversity and bio-diversity are not separate from
the environment bul rather connected through our rela-
Bonships with the ecosystemn. This is cultural/bio-diver-
sity; apractice that has been developed and nuriured oves
millennia; inour language "Hishuk Tsawalk’, everything
is one, evervthing is connected,

[n today’s world, laws have been created around "the
human relationship aspect’. Unfortunately, these laws
Baveestablished & system that leaves us outside or makes
us believe that we are dominant over nature. We have
evencreated a set of consequences for any broken human
relations within this system; prisons, institutions, etc. On
the other hand, indigenous peoples have lived within the
law of nature”. It iswithin this boundary that our systems

of justice, unwritten indigenous laws, societies and cul-
tural practices developed.

The Protestindustry

Ower the past 30 vears the environmental movement has
evolved from individuals whowere truly concerned about
the environment to a protest industry which is now a
multitude of maeli-million dollar corporations collecting
millions of dollars by preving on people who are unaware
ofthe dynamics ofindigenous cultures or coastal commie-
nities or our relationships to our environment and eco-

Crver the past number of years the protest industry has
been very successful in media manipulation, lobbying
initiatives and misinformation dissemination. They have
used the media to portray sea mammal users as unethical
‘barbarians’ without conscience through photography,
costly newspaper ads, televigion segments and docu-
mentaries. As Mr. Watson of the Sea Shepherd Conserva-
tion Society has stated in his book Earth Force: An Earth
Warrior's Guide to Strategy : ‘A headline comment in
Monday's paper far outwelghs the revelation of inaccu-
racy reveled in a small box inside the paper on Tuesday
or Wednesday' (1993:42).

Oneofthe protestindustry’s most sucoessful strategies
to date has been the crusade towards ‘Bio-diversity’. Re-
grettably, the protest industry has convineed the general
public to overvalue certain parts of the environment,
(whales, seals), and remove the cultural aspects, (human
relationships), from bio-diversity. The result is an unbal-
anced environment and ecosystem, Until the cultural as-
pects of indigenous peoples are reinstated we will not find
the compromises which will bring closure to these fssues,

World Council of Whalers

The Werld Coundl of Whalers officially opened its
doors as an international non-governmental organiza-
Hon, (NGO), on February 1997. The formation of the
Waorld Council of Whalers was in response to the
protest industry., We recognized the need for an
international organization who coold bring the



whalers from around the world together under one
umbrella, provide them with a unified voice on the
international, national and regional levels, educate the
general public and dispel the myths and rhetoric that
the protest incustry has been spoon feeding the
general public through media manipulation, lobbying
initiatives and misinformation dissemination over the
past thirty years.

Aschairman of the World Council of Whalers [amin
the unfortunate position o witness all of the injustice
that is being concentrated towards indigenous peoples
and coastal communities around the world. Regretta-
bly, there are a number of issues that these hunter-
gatherer societies and communities face each and every
day, but, the most misunderstood issue is whaling.

Global Whaling

Around the world you will find a large and diverse
number af countries, indigenous peoples and coastal
and economic benefits that whaling provides. In most
cases their traditions have existed for millennia; in all
cases, concern for the continued health of the commumity
is directly linked to the whalers” concern for the contin-
wed health of the whale stocks. Whalers of today are a far
cry from the self-regulated industrial whalers of the past
300 vears who slaughtered whale populations to feed a
global demand for whale oil, ambergris and bone. These
miarkels no longer exist. Today the whaling issoe is about
foud, {food security), and in many cases may represent the
difference between communities’ life and death,

There are many whaling communities within coun-
tries such as Canada, the United States, Japan, Indonesta,
Fhilippines, Greenland, Morway, Russia and the Carib-
bean states who continue to benefil from small-scale,
suslainable whaling, Some of these countries are mer-
bers of the International Whaling Commission (TWC);
many are not because they know that the IWC will never
muzet theircultural, economicand nutritional needs, Some
have even chosen to affiliate themselves with smaller
regional management tions such as the Morth
Atlantic Marine Mammal Commission (NAMMCO), the
Inuit Hunter and Trappers Association, the Japan Small-
Type Whaling Association, and the Union of Marine
Mammal Hunters in Russia

&r



their whaling traditions stretch back, unbroken, over
many generations,

Currently only 3 species of cetaceans are hunted in
Japan: 54 Balrd's beaked whales per year, 100 Pilot whales
per year, and 20 Risso’s dolphins per vear. Prior to the
IWC moratorium oncommercial whaling they also hunted
Minke whales.

For more than ten years now the Japan Small-Type
Whaling Association has been asking the IWC fora relief
quota of 50 Minke whales for their small-type coastal
whalers and their communities. To put this request in
perspective they are asking for 50 Minke whales out of a
local stock of 25,000 animals. The sad part to all this is that
this particular stock of Minke whales has been recog-
nized by the IWC scientific commitiee as a stock which
could easily sustain a harvest of pver 200 whales peryear.
The coastal whalers are only asking for 50,

There is a commerdial aspect to the Japanese whaling
but it should not be associated with the industrial har-
vesting of the past. The 440 Minke whales, which are
harvested in the Antarctic, are sold at local market auc-
tions and the revenue generatec helps pay the costs of the
scientific research which is conducted on behalf of the
IWC scientific committee. The other cetaceans thal are
harvested are sold within the communities from which
they are harvested, Some of it does reach other parts of
Japan, but none of it leaves the country and the entire
whale Is utilized including the organs, cartilage, skin,
meat and blubber.

Norway

MNorwegian histories indicate that the people of Norway

have been whalers for approximately 8000 years, They

are one of the oldest whaling cultures in the world. Atthe

onset of the IWC moratorium on commercial whaling

Morway filed an objection under the rules of the ICRW.

This put Norwegian whaling under the control of the
ian government.

The commercial whaling that takes place in Norway
is a far cry from the “pirate whaling’ that the protest
industry has pinned on them. The Norwegian harvestis
very small. The quota for the 1999 whaling season was
753 Minke whales but due lo bad weather they did not
meet the quota. In view of this the Norwegian government
has decreased the quota from 753 to 655 for the 2000
season.
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These animals are harvested out of a combined MNorth
Atlantic stock of approximately 184,000 animals. This
equates to less than (.5% of the Minke whale population
in Morwesian walers.

Oner the past number of years Morway has accumu-
lated approximately 600 tons of blubber which sits incold
storage. The Norwegians do not have a taste for blubber,
kit because they believe, very strongly, thatl the Blubber
should not be wasted they have noway of disposing of it.
The answer of course is very simple and logical; the
leelandic people love to eat blubber but because of the
Convention for the International Trade in Endangered
Species (CITES), the Morwegian government cannok ex-
port the blubber to [celand, so it continues to sit in cold
SIOTAZE.

Faroelslands

Filot whales have been anintegral part of Faroese culture
since 820 AD and they have kept meticulous records of
their pilot whale drives since 1584, As a whole these
reciords provide the most comprehensive, long term docu-
menting of a wildlife population ever

The Farose pilotwhale drive isa communal affair. When
the pilot whalesamve theschoolsare cdosed and employees
are allowed to leave work to participate in the pilot whale
drivewhichistogather food forthe winder, Theanniial take
is approcdmately 1000 pilot whales out of a stock of 778,000
which equates to less then 0.2% of the population,

All the Faroese are entitled to a share of the bounty.
Even the Farpese who do nob eat pilot whale are still
entitled to their share which they can take to the locl
supermarket to sell. Again, there is a small commercial
aspectbutitcertainly isn’t at all what the protest indwstry
would have the public believe.

Cwver the lifetime of their pilot whale drives the Faroese
people had developed the most etfective way of harvest-
ing their food. In recent years the Faroese were con-
vinced by scientists to adopt an alternative method in
response to concerns raised by the protest industry. It
was quickly determined, however, that the traditional
method wasthe most humane method, and it wasimme-
diately re-instated.

Dhie o the geographical location, climate, isolation
and the astronomical cost of importing food, the pilot
whale drives are essential; whaling is indispensable,



was given the mandate by
the survival of

Sand yeus Throughowt the 1 and 19 centry, (i
years. 19" century,

many indigenous whaling peoples), the Greenland Inuit
watched the industrial whalers decimate their tradi-
Honal food source. based was re-
established in the mid 20" century when fishing
vessels took small numbers of Minke, Fin, Seiand hump-
back whales for local consumption. In more recent times,
an even smaller scale of whaling has emerged called
‘collective whaling’. Collective whaling was designed to
allow those living in isolated communities to sustain
themselves and their communities, culturally, economi-
cally and nutritionally. In the subsistence economy of the
Greenland Inuit the meat and mafink provide money,
which is essential to the survival of the families who live

hl]'hhl the geographical lomtion, cimate and
a5
cost of importing food make whaling essential.
Russia

Currently Russia’s whaling community consists of the
Chukothka Inuit who are located in the Chukchi region of
northeastern Siberia. The recent of their estab-
lished supply lines have left these peoples isolated and
indire straits, Ina where harsh winters dominate,
starvation is a very real and ongoing threat. The only
menns they have available for the survival of their chil-
dren and families Is to look to the whaling traditions of

their ancestors.,
Atarecent of the World Council of Whalers, a

representative of the
toseekassistance for

their children, culture. What is
and must be noted, hﬂﬂlhl‘tqﬂ#lllﬂ’t
for monetary aid but instead a plea for the means to re-
instate their traditional way of life by providing their sea

bﬁuﬂiﬁhhmlr wﬂﬁqﬂmﬁnﬁ
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of Marine Mammal Hunters

is significant because they now have a nuiritional food to
feed their children and families when noother sources of
food are available due the severe climate and inability to
irruport oo

Philippines

There are over twenty species of cetaceans found within
Philippines waters. Traditional harpoon whaling oocurs
in a small number of communities in the south central and
southwestern part of the Philippines. These hunts in-
volve a number of village lamilies and all the meat is sold
in the village market or between families.

Inn lght of the recent dramalic increases in cerlain
cetacean species, the Philippine government is currently
reviewing its ban on whaling,

Indonesia

Indonesian whalers huni the most abundant cetacean
species in the world, the sperm whale. The sperm whale
population is currently cstimated to be around 2
milbon. The hunl & conducted in the traditional
method, whereby the whalers go out in small hand-
made wooden boats and use hand held harpoons. [n
1998 only 26 sperm whales were harvested. This equates
to less than 0% of the sperm whale population. For
many Indonesian peaples who live in these coastal
communities the hunting of sperm whales s the
difference between lite and death,

Caribbaan

Lirmited whallng 1s an essential part of life in communi-
ties found within Grenada, Saint Lucla, the Common-
wealth of Dominics, and Saint Vincent and the Gre-
nadines. The short-finned pilot whale is the most widely
consumed cetacean and is sold in the local markets. This
harvest s small and equates to an average of 300 to 430
animals per yoar

In Bequia, one of the Grenadines islands, humpback
whaling is an essential part of island life and has been

&
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that they live off their traditional food sources found
within their waters,

United States of America

Although the United States played a huge role in the
decimation of the whale stocks during the days of indus-
trial whaling it now takes a very strong stance against
whaling at the international level The USA has never
stopped being a whaling nation. It has always defended
its obligations to the Alaskan Eskimos and only recently
has finally met its 1853 treaty obligations to the Makah
nation.

Alaskan Eskimo whaling is conducted from nine tra-
ditional whaling communities. A curment quota of 51
Bowhead whales is hunted from two islands in the Bering
Sea and a few coastal villages along the northern Alaskan
coast. They also hunt Beluga whales, gray whales and
sometimes Minke whales if the opportunity arises.

In the indigenous spiril of cooperation, generosity and
sharing, the Almskan Eskimo Whaling Commission
{AEWC), (a co-management/ support organization for
the Eskdmo whalers), agreed toshare their IWC Bowhead
quota with the Chukotka Inuit, who in turn agreed to
share their IWC gray whale quota with the Makah, Such
ties between distant whaling communities may seem
contemporary, but in reality clearly express the ongoing
ancient trade networks and technological exchanges

which have existed amongst indigenous peoples for mil-
leninia.

Canada

The whaling peoples of Canada inchade the Western
Arctic Inuvialuit, the Eastern Arctic Inuit and the Nuu-
chab-nulth nations. All of these Canadian whaling peo-
ples and their communities have the right to hunt whales,
This right is protected under the Constitution of Canacda,
the highest law found within the Canadian legal system.

Canada ranks 3 in the world in whaling right behind
the Faroe lslands and Greenland respectively. This has
created some controversy in international circles, par-
ticularly because of the limited Canadian Inuit bowhead

_—___’
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In closing: It is extremely important that everyone is
|, understanding and supportive of the hunter-
rer peaples from around the waorld; we have alotto

‘Waisom, Faul. Eordiforce An Earth Werrke's Geeile b0 Stoslegy.
Californin: Chaco Press, 1991

Tom Mexsis Happynook t5 the Chief Exocutive Officer for the
Naturnl Resource Board of the H First Natiom, oo e
s invotved i all aspects of the welfare, and cultural
preservation of his people, one of the Nus-chah-multh First
Natiares. As the chairmar of the World Council of Whalers he
ts at the ferefront of the effort by the world s whaling people to
secure Haeir traitional rights thal are so important ko the
perpetuation of their individual cullures. He lives om Viamcou-
ver [siand, British Columbin (Canada) ond is married o
Katherine Arn. They have two sons and @ deughder, They share
thetr home with Tom's 85 year old grandmother. a
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The Goran Chaco i an exiensiveanst of pliins extensling
scrpss the borders of three Latin Ameriom coundries:
Argentina, Boltvteand Paraguay. ls i, of Queshioa
origin, means Teouting place or ‘yme preserve’, denol-
it an ared in which this activily i habitually carried
ot The nortiers iimets o be tnaced from e south of
Muato Grosso i Brazil, them fo tine snst it rewches s far
a5 the Parard and Paraguay river systens, fo the west
the sab-Analenm mosenbarns gl b the sontlh Ue punrps
plains. It is a sedtoentary plain with o muwder of fong
o hillocks. Throwgd the hodlows that are formed Moo
uvfercoirses and, corrsee sy, S areas clise by are
prone to flooding, formming kkes wud rarshlinds. The
region s climite (s hot and tropiosd witthy figh stomomer
bemperatures (up fo a macims of 50°C) and heavy
rivmes frome Novemter o April. The moin rivers are the
Pileommayo, the Bermigjo and e Salado del Norfe. The
first by origimate fn the Bolivian mownbeine The
Piktonmayo i 1700 kms De fength wilh @ basin of
approximately I30,000 &m® mud the Boomeo i@ 1,060
kg feong il @ basiv of 96000 ow* The Salodo del
Nrte siarks the soucthern tuanaicdery of the Charo s ifs
course rins 115 ks

By Mortta Camasco




amarked process of eoological degradation and grow

ing desertification is being mnoted due (0 Hhe impact of
non-indigenous human populations which, in succes-
sive waves, have made use of the environment in an
uncontrolled manner and without any rational manage-
ment In a study undertaken in 1991, it was established
that the indigenous peoples lving in the region had at
their disposal 28 classes of mammals (including peccari,
corzuela (Mazama americama), deer, tapir, armadillo, jag-
uar, puma, wolves, anteaters and rodents) 10 classes ol
reptiles; 17 classes of birds {American astrich, herons,
charala {Ortalis conicallis) doves, parceots, blrds of prey) 21
classes of fish (shad, dorado, surubi, pacu, sandsmell,
piranha, poti); 20 varieties of forest honey {lechiguma,
moro); and more than 70 species of forest vegetation, (o
which must be added 12 cultivated plants. With regard to
wood, the Chaco is characterised by its abundance of
hardwood trees, such as the white quebrachc, bwo vane-
ties of colowned guebracho, guayacan, ligmim vilae, carob
and several varieties of palm trees, along with other
softwood trees of great importance to indigenous life such
&% the palo borrache, chaiar and jujube. All these trees can
be fownd in the form of isolated patches of forest between
which extend vast arcas of pasture. Along the banks of the
Pilcomayo River are reed banks where enclosures of na-
Hve crops wiene culbivated

The rich and varied fauna and flora of this immense
forest is boday in danger ol extinction, despdie the fact that
the indigenous population continue to rely on it for their
basic respurces, As you penetrate inwarnds towards the
west, the landscape becomes dryer and the soils poorer

The callective social image that circulates, even
today, in the three countries bardering the region is that
of an immense and mysterious zone inhabited by savage
untamed peoples, closer (o animals than human beings,
Ihis image is the result of an historlc construction the
roots of which can be found in the ‘encounter’ between
indigenous and Spaniards that took place in the 16®
century, when it was the ambition of these latter to find
the road to El Dorado, & mythical mountain where gotd
was sald o be found in abundance Since then the
Chaoo's image has been one of hostility and savagery,
Throughout the colonial era, and up until the beginning
of the last century, the area was the scene of many
attempted conguests, aimed at converting its native
inhabitants mito Christlans and rural labourers. These
efforts were undertaken initially by religious missions
and later by military campaigns that were fooght until
they overcame indigenous resistance

Three broad groups could be distinguished amongst
these native peoples. Firstly, those belonpng to the
Mataco-Mataguayo family, made upof the Matao (Waidkd),
Mabaguayo, Ty or Chorote and Novackld o Chelugd
Secondly, those belonging to the Guaikuni linguistic
Farmily, made up of the Toba, Pilegd, Mocord and Abipden

I t isaregion rich in forests.and native wildlife, although

Finally, that of the Lule Vilels, who some authors consider
tohave disappeared. However, according to oral testimo
nies, Lule Vileln families still live in the Argentinian prov-
ince of Santiago del Estero,

All were hunters, fishers, and gatherers of forest plants
and honey, nndertaking a form of exploltation thal we
would term “diversified and complementary use’ ol the
natural resources. In particular, they made use of the fruit
of the carod tree. In the rainy season, they cultivated maize,
beans, watermelon, mebon, pumpkins and so on

The conguest of the Chaco

In 1884, the military campaign to conguer the Chaco began
in Argentina, with the aim of ooccupying the lands and
converting the indigenous into a rural work force. Once
the campaign came to an end, a system ol aalive rescrvs
was pstablished in order to meet indigenous subsistence
needs during the pericd when thelr presence in logging
works oron farms was not requined. Through the reserves
and the religious missions, the plan tor sedentarisation
and conversion was complete, the indigenous being or-
ganised intonuclear settlements in the form of communi-
Hes, From thits moment on, the autanamy of the indigenous
socip-economicsysten was destroyed, becoming increas-
ingly linked to the processes of capital expansion and
contraction, although their security with regand to sub-
sistence and social reproduction remains to this day linked
to the environment. Economic expansion in the region has
developed on three fronts: logging, cattle rearing and
industry (cotton and sugar, depending on the area)
Although it had its roots in the early days of the
Repubhic, forest exploi
tation reached s
height in the
early years
of the last
century




The tanneries captured the interest of British, French,
German and national capital but it was the British com-
pany the Forestal Land, Timber and Railways Company
Limited which, from 1906 on, exercised absolute he-
gemony in the exploitation of the quebracho tree, During
the timber boom, nuclei of populations directly or indi-
rectly depending on the activity grew up around the most
important logging works, These groups demanded ahigh
consumptionof meal, and it was this that determined the
introduction of cattle rearing into the area.

Cattle activity in the Chaco has been a factor of
enormous influence in defining the indigenous territo-
ries and the use of natural resources. The current ranch-
ers, called Criollos or Chaquerios by the indigenous, have
occupied the territory in a disorganised and dispropor-
Honate way. In general, they are people who began as
managers of farms neighbouring onto indigenous settle-
ments and who somehow managed to form their own
herds and establish themselves freely on any area of
scrub land, bul generally close (o indigenous commumni-
ties. The type of cattle rearing they use, without enclo-
sures or pasture, means that the cattle roam freely in the
open, destroying all vegetation. This does not recover
and causes immense arid plains and the consequent
salinisation of the soil.
sugarcane and cotton harvests, But the boom wasbrief. In
the 1960s, when machines began to replace labour, the
hopes of many immigrants and lemporary labourers

Degsn to dwindle, leading to more misery and the el -
sion of the workloree towards neighbouring 2ones

The traditional use of resources

A synthesis ol the T il ECOmomi Processen upr ihis
point cannot avold the particularity of the reglonal indig-
enous economy, Although it became linked bo capitalism
early on, indigenous security in berms of social reproduc-
Hon has alwavs been associafed with the land and th
rivers. Combining and alternating the wvee of natural
resounces and the market has led, nod without contradb
Hions, locomdliet and [PENULY, farithen s rabeEves hoo L'xilln'q
tation are diminished each year due to the destruction of
the Chacoenvironment. The dry months of winter - April
May o August - provide hish in abundance in the rivers
lakes, marshes and walercpurses. Augusi, Seplembier
and Uictober are penerally considered the mosi diftsoull
maonths: the fish have run out bul the rains have nol vt
arrvied, '|:"T'|."-"l'l1llr'|g||'lt appearance of forest lowers and
fruits. The rainy season of summer - November to April
enables areas tobe prepared for cultivation, During these
months, curcubitdceas, maize, tubers, water melon and
melon are planted and harvested for domestic consump
tion. At the same time, torest ruits are collected; carab
beans, chatar, jujube, sochs sendio and wild beans, and
different vareties of forest honey are harvested, 1 hmoanEhy
out the whole yvear small animals such as rabbils are
hunted, along with birds such as the ostrich, charata, and
parrol etc

This traditional use of resources, although vastly
changed by the ecological devastation of the region, con
bnues o this day, alongside the sale of seasonal labour
to the neighbouring farms or settlements and the miost
oo of temporary activilies changuep ! in the urban
areas closest to them

As a resull of the processes of conversion and
sedentarisation, these groups have today become mibosd,
gven those groups who were previously in rivalry or
conflict with each other. This & not b say that there had
never been matrimonial alliances between them, or tem-
porary alliances to Aight against the congui
its part, military activity between different bands or groups
of relabons was nod unheard of. This could include
revenge and recompense ooourmng over a period of time
in different ways thus establishing a history of political
limkes that have survived bo this day.

Ethnographically, these were quite small groups that
joined together into larger groups with the appearance of
fish and carob fruits. Al this time, they formed groups of
up boa thousand people between whom they formalised
matrimonial and political aliances. There were no group
leaders beyond the residential groups, and these wene
known by a word that today translates as chiel or cacique
Their power resided mainly on the basis of personal

shiors. And for



attributes, particularly skills in re-establishing the bal-
ance between intra- and inter-group relationships and
their technical knowledge of the environment thal ena
bled them to know in advance and precisely where and
when 1o find the necesaary tood resonrces. These lraders
remaln more o kets unchanged 10 thes day. Even now
their power iesin the right word or good advice’, which
is needed all the ime. Whenever there wasa problem, 1he
chiefs of the two groups would meet to try to come (o an
ngresment

A brief overview of the current situation

I'he Uhaco region ts home to the greatest diversity of
hunler-gatherer socketies in Argenting, soceties which
have both mdividual and genenc characterictics. Amongst
the latter can be mentioned: a wide social fexibility that
permits the fusion and fission of its socal unilts: Ron-
authoritarian leadership, hereditary or not; the absence
of exclusive notons of land ownership: the prachoe ol
sharing - especially tood - amongst relatives; and wide
family and personal autonomy. Within families, finan
clal decisions are taken Independently and there exists
an enormous amount of individual freedom - parents do
nof impose restrictions on their children and never pun-
ish them — 0 contrast with the seanch for consensus a4 a
miethod of oollective dedsion-making within the commuo
nity. Political alliances are always temporary and lasi as
long as the situation requires, later to be guite simply
fargotten.

Following the above mentionsd processes of coloniss
tion and their consequent effects in terms of displacemient
and relocation, many indlgenous pecple now live in fixed
settlerments, in rural areas or in quarters closs o fowne
Few are farmers although some exist by practising some
kind oftradibonal economic livelihcod, distupted by the
seTIOUE envirommsendal L:lrﬁr.l._l.'.l:'_ur' that has ocourred Ln
the region due o the irrational management of cattle
rearing, thi relenibess felling of native forests and the lack
of legal regulation of settiements.

A conslderable number of yoong people move oul
generally seeking lo migrate to the urban areas. The
successive crisés in the region's agricultural and
hvestock economv have left thousands of workers
without jobs or homes, torcing them to migrale to the
WS

Indigenous commumities have emerged due bo the
influence of the process of evangelisabion. Asone elderly
peTEON sdid. M PR BT _-.'n'_r-'_u collected g I'_L.- the
mssiomaries. Families or residential groups of nuclear
families from different ethnic back grounds lived inthese
communities. The aréas they occupy were part of the
traditional dominions of nomadic groups bul the vas!
majority of lancds are now owned by the State. The commu-
nities thus find themselves in a dangerous situation of

legal uncertainty, Inthe province of Formosa, a process of
providing community land titles began in the 1980s but
the indigenous population very soon realised that the
areas provided were insufficient and they are thus now
demanding their enlargement. The fundamental laws of
the country and of the Chaco provinces recognise the
commaunity ownership of indigenoos lands. There also
exist indigenist laws that prescribe the way in which
lands must be but the real situation of the
communitics is very different from that prescribed by law.
The greatest demands of the indigenous peoples of the
Chacoregion thus focus on the struggle for titling of their
traditional territories.

As one elderly leader expressed it,

‘we are claiming our food, the fruibs of the land. Now lhe
best carob trees are berng fenced off and we are left with
wasteland where there are mo fruits and it & here that we
hane to find our food. I} ts mecressiagly difficull. More
difficudt thancver. [t s for this raason thel woe are ina nurry
for the govermment ko find a good solution for ws. We are
nsking Jor o fair solution because many previous govern-
preerpnts vt bead bo give us lrndd, bt ot sohat ooe were asking
for. They wanded bo give s the tiny plots uhere toe lioe and
o mnwre, And if we accept s, we will ol die.”

The crileria for demarcation are not uniform, the provin-

cial governments try to create rigid setthements withclearly
demarcated boundaries whilst the indigenous organisa-




tions consider areas traditionally eccupied or used, in-
cluding places considered of or ritual impor-
tance, to be Indigenous territories, But due to the long
process of conquest and colonisation, these former places
have changed, the communities making the most of the
spaces that were left vacant after the Creole ocoupation,
And in the vast majority of cases these were lands de-
graded by the over pasturing of caltle and the indiscrimi-
nate felling of native trees, with river waters contami-
nated from the spillage of toxic substances. For example,
6,000 indigenous peaple from fve different peoples live
in the Salta region of the Chaco: the fyomoajs, Wichi,
Tapirie. Toba and Chulupi. They have formed the Associa-
tion of Mative Communities of Lhaka Honhat, whose
objectives are toobtain the properny title to their lands, to
rehabilitate the environment, to live in peace and 1o be
respected. The government’s response (o these demands
has so far been one of silence.

MNevertheless, the Association continues its pro-
gramme of environmental rehabilitation with the aim of
demonstrating that this devastated area can be recovered
if it Is freed from the cattle that are still roaming its

[ts dream s to reconwvert this traditional environ-
ment into a sustainable place for all indi families.
Until this occurs, the men and women of the Association
continue to search for foed over the land and in the rivers,
sometimes travelling more than 30 kilometres to find
something to take home. This is how one elderly Toba
man put it,

‘Before Hhe sien i o, Hhe men amd their dogs Tave already
gone. They spend all day searching, and if they find an
atinal at four, they W be home by the tine it gets dark with

ing doent. Then it moeds fo be prepared. The kids are
Tuppy and Hhere is food. maybe rabiit, ard then Hhe man is
hapyry beoaase he's found food for the children. There's
rssaally fish, soenelimes not. Some days nightfull arrmes and
there s nothing. Poor family. They have fo go fo sleep with
their stomsachs rumbling and serwdat tororrose il brng.”

Their hopes for rehabilitation are based on the results that
h:unl‘lrbemldﬂﬂad in fiour zones locabed within

Other Chaco hunters are now living on lands that were
sold to private individuals by the local government. They
are wetghed down by the possibality of expulsion and
plundering of their native lands. The struggle is centred
wrowned gaining land titles by means of expropriation
Their path is that of lobbying the offices of the Provincial
Legislature or the Mational Congress. Recently, in the
provinoe of Chaco, a territory of 140,000 hectares was
handed over o the communities of the Assocation of the
Toba Meguesoxochi People. This territory was reserved
for the “Toba of the North® by Presidential decree in 1924
and it I8 only in the year 2000 that irs allocation has
become concrete. This perhaps illustrates the level of
importance given to the situation of the indigenous com
miunities in Argentina or perhaps the Stale’s slowness in
umpkEmenting Llaws

In anw case, the hunler-gatherers of the Chaco region
are commutied to achieving better Fving condilions fos
themsetves and for their futone generations. Although
theey diffier from other neighbouring indigenous peoples
in the strategies through which they wish to realise their
ajrms, they have for some time been forming organisations
o represent thiem

Stnce the reform of the provincal constitution in Chaco
and Salta and the indigenous conquests in Formosa,
community members have been taking an increasingly
actlve role of involvement in |ssues relating o the
defence of their rights and participation in affairs that
directly or indirectly affect their interests. The leaders
are undoubtedly facing an enormous challenge: o
satlsty the current demands for improvements in daily
lving condilions and at the same bme to begin the
créalion of a political programme that will enable them
o articulate claims and demands that go beyond
government plans and activities, without losing thetr
identity or their sulonomy 1o manage their own polibical
projects

Note

Afy Iy o wors of 2 few hours per .‘L‘I-:. Oty fruss,
fwwiung patios, clearmg arees. In gemerel sy are paid ol
masnery bl in kind- old dothes, » kkalo of thoar, & itk Sugir

s

Moritie Carraseo &5 ax anthropoloqst. She s dechurer o
resenrcher af M Llsiversity of Buenos Aires, and has amiong
other works co-aitored the TWGIA document No, 18 La
tlerea que nos quitaron (1996 and only in Spanish) on the
indigenous peoples of Argotting and their bmd struggles )



BWIRE
KAARE

1954-2000

My valued friend and colleague Bwire Kaare died on May 1
in Dar es Salaam, Tanzania. He had been ill since Christmas

B wWire was an excephonal man, very greatly e |
spected. He was bofn and brought up in mara AMEAT

oistained his BA in Sociology at the University of Diar o= Sala
1985 [pllowed by his MA in 1989, For his MA he oonducted resear
among the Hadea

wrole io me (o ask for copies of my papers, which [ sent to him, Ha

herers an Northern lanzanda, and

turn sent me his MA thesis, which 1 was impressed by and encous
aped him to come to the London School of Economics fo take a PhD

His Phl} research was on another Tanzanian hunier-gathere
group, the Akie Doraba, Alter he completed his PRLDY In 1996, b
efurned fo Tanzania and took up his previous post as Lecturer in
Sociology at the Dar es Salaam [n

the time of his death he had just been appointed as Lecturer In

thude of Finance Management. Al

i nthropology at the University of Dar es Salaan
Bwire was both _A,If‘—-' 4% an acadermic and hlghly commuiliied (o

15 pEOp ¢ whom he studied. His thesis and

W CALSE O INE L

nublications on the Akie and on the Hadza are distinpuished
works. It is highlv unusizal for African scholars to work among very

w atafus AMcan Eroups. but Hwire wis r----l'-r.--r'.:‘ s
speci. | think that his re ch among the Alde was e Hirst moll

abe hiedd reteanch by Amy A frican scholar 1o be carmied out among
an Eazt Afocan hunter-gatherer or former hunter-gatherer group
It maEy even D 'h-" st s h e SEAnCh &y where 1n Almca. He was
fruly & padr in his willingness and, indead, @nthosiasm O Carmy
it swch difficult research

He was alwavs willing to use his knowledee and skills in the

interests of those whom he studied. W

thify wWsne ComSiceTing
new Jand r:i\-_'h_':, I:J.;:'\-I.::i i, Bwire addressed] [anzamian pariia
mentamans about the necessity of e OEMIEINE the Lard ngzinks of
novmadic Tanzanians, bath hanter galkerers and pastaralisee He

oldd me that he had ETe at citficulby n perisiiading them of the merits
ab the case he was making, Last yvear e organkeed o meeting in Dar
¢ Salaam for some Hadza who were themselves loblydng tor nghts

er their land. This land issue was 0f central importance 0 Bwire.
H-. was ashamed, he old me, of the way [hat nomads were treated

Last vear both he and | were invited o alk o IWGEIA's board

members in Copenhagen absout the position ol the Hadza. MNobody
who was present at thal meeting is likely ever (o forget Bwire's
aocount of how some Hadza children, mostly wirls, had been taken
by T ' smbhes ol God preachers o work v thar

undred rom th unpaid house servant
el child mir With ol n B d ws how e
regarded this disgraceiul episode as a formn of slavery
Bwire was selieve., a traly pood mar brave honest
forthright, committed o |kis friends amd colles
incleding the hunter-gatherers among whom he worked

death of someone so able and so commitied is a tragedy. IF he had
liwed he woilld have accomplished greater things, both academi
and tn the Aeld of human righi

fames Woodburn
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PYGMIES

% book review

by James Woodbum

A Review ol Challenging Elusiveness
C-aniral African Hunter-Gatherers in
a Multidisciplinary Perspactive adit-
ed by Karen Biesbrouck, Stefan
Elders and Gerda Rossel. Resea;
School for Asian, African :mr’.ﬂrnrlr
indlan Studies, Uni

| Sraas)

Imostevervihing about e Pypmibes of Bopatorial
Afmca s controversial, even s mame e
biology, their archasolopy. their b ther
FI'I'I and I'll"1||'| | '|_.'II.|.|i. status. IF thear

enviranment, thelr relabonships with their netghlours
thelr fiehts ag cilizens of the countries in which they live
their entitloment ta live as they choose in the present and
1o waork oul their own future = all theee and much mone
ovioke v TS cilferersoes of Pimion among those wino
have dealings wilh them, both local people and foreigners

here are many reasons for the strong and passionately

!
g wnded ditferences of opmaon about the Pyermoes
il |I'||':' waysof Bk Bl ome Thiime saoerhiair WS B
!|'| L WF AN (i Hbe &35 i imeat o bk treakhe ! A B S EEBFas

and are shegmatized i the countnes in which thev live
| I|||. i LA 11§ f e qier Bl b 5l # ‘_" Nl 5155 P -",I_ ing
are interiocked. Each heeds the other. Low status mae-
milles negative sleivoiveses. And as Ehe nstory of he
Romany and other travellers in Furope illustrales. where
cihnic stereoivoing of 2 w status minority prolifer
even when ob

fained, become malters of dispule. Une obwvious m

e bsaed #
TLLA ST LR

s LI W Status and negalnve "'!'.'rl.l"t'l-'F"l."'" 1% T D
vie - loavold not just control and authority but also
mitment. controversy and confrontabion, especially

dealings with people outside one’s own community

Fadts about | he people and their lile become elusive like

thie peon e themsalves

For this and many other reasons our knowledge of the
ypities, accumulated in thousands of publications over
the past huindined years (see, for example, Liniger-Goumaz

1968 and Plisnder-Ladame 1970), is still modest. Work

with them, whether itbe development work or research, is

never casy. Mol enough of the work is yet of sufficient

chirprhe Sadly itis still the case that very few researchers o1

levelopment workers among the Pygmies appear o have

wooime reasonably Huent in the language spokenat home
by the |'y prmies among whom they wiorks. This requirement
is doubly important where negative stereotvpes are s0
strong that people are much less likely to talk openly and
straighticrwardly in any language oler then their own

But, little by little, the situation is improving. In spite o

the obstacies, wi are gradually developing a much more

sl bl |y s |llllltmll"l=;.-'1'|'I'||l'|".".'lll||'h.||| 1, mQst impi
tantly ol all, an increasingly |_.|_'|l'.1.ll1|_'|'|_|l.“_.|_|_1 now |_|_‘|_,|_
of e '|'|- et situation. | "|.||.'.'._..'|'._ Elusieness e -
wenks an imporkant step in this direction

¥What this book does, and does vi ry we I, i5 to bring

topetver data and opinions of an unuswally wide ramge ol

people from different dircyplines who have done system

atie work among the Pygmies or on 'vgmy issues. The

cighteen papers, fourteen in English and four in French

and challenge much
ol whal wie thought we kew. The aim of the ol lowguinm

o w hleh the book s based - to bring together people from

acld ¢ ||'.|'-|1i..|||!|',' ta our knowledie

diverse backgrounds who would not normally meeteach



other or read each other's works to discuss a shared
interest in the Pygmies - was, [ believe, succesfully
achieved.' | was, however, sad to see that the authors or
editors have failed to give Pygmies an initial capital letter
in English. | feel sure that this muost have been entirely
unintentional withoul awareness.of the implications. Only
low-status groups such as Gypsies and Pygmies are today
often denied their capital letter in English just as |ews were
in somé writings during the anti-Semitic 1930s.

| was excited by Thilo Schadeberg's paper on the term
Batww which, he shows, is used in Bantu languages over
much of sub-Saharan Africa apart from Cameroon, Gabon
and thee Congo (Brazzaville) as an ethnic term, not just an
occupational term, for peoples including many Pygmies
living by hunting and gathering or who havea recognized
past as hunter-gatherers. There is no way that a term with
this distribution could be a product of European notions
and we can infer from this scholarly paper that the cat-
egory “hunter-gatherer’ is nota product of European nine-
teenth-century evolutionary categorisation applied to
Africa, but is a long-standing African category. In many
cases those referred to as Batua have no other external
ethnic designation, s0 mode of subsistence can become
more significant in local attribution of ethnic difference
than language and culture. However, this is not true of
farmers whose ethnic terms invariably distinguish them
in terms of perceived linguistic and cultural differences. L
is, of course, characteristic of the categorisation of stigma-
tised peoples by those doing the stigmatising that they are
often grouped together with minimal attention to the
cultural differences within the category. The term Gypsy is
an obvious example in Europe.

Roger Blench’s paper is novel and genuinely radical.
Usingan extraordinarily wide range of source material, he
argues that, far from being the truly indigenous inhabit-
ants of the equatorial forests who lost thelr languages and
miuch of their culture after the area was colonised first by
Adamawa-L'bangian and then by Bantu speakers per-
haps four thousand years ago, the Pygmies are actually
the same people as the invaders who came with them and
developed into a partially endogamous specialist hunter
group. Their smallness is, he suggests, a direct product of
living and hunting in the forest and is analogous to the
smallness of both forest-dwelling wild animals and for-
est-raised domestic andmals, The argument is that small-
ness must provide some form of selective advantage in
forest conditions for both animals and people. His argu-
ment is presented in testable form and certainly will be
tested as better data become avallable, but | would have to
say that on present evidence lam not convinced, [ would
attach much more importance than Roger Blench does to
the fact that his view is in dramatic conflict with the
opinions of the different peoples of the forest, both the
Pygmies and their farmer m, who almost unani-

mously agree that the Pygmies are quite different people

from the farmers and that the Pygmies were Lhere first. This
prior occupancy is perceived as important and I8 marked
out in many of the most important rituals of the farmers,
Of course this could be mythology. a product of thought
about perceived differences between Pygmies and farm-
ers, but the extremely widespread notion of prior occu-
pancy. which applies not only to Pygmies but to hunter-
gatherers and recognized former hunter-gatherers out-
side the forest, strongly suggests to me that the notion of
prior accupancy has some basis in fact. Sadly the utility
of Roger Blench's paper is damaged by the lact that his
bibliographical references do not appear in the composite
bibliography. | would urge the publishers to deal with this
serious omission by printing his bibliography and includ-
ing it, if necessary as loose sheets, with every copy of the
book sold.

Whatever the truth of Blench's argument tums out to
be, neither the Pygmies nor other contemporary African
hunter-gatherers and former hunter-gatherers are, of
course, to be treated as relatively unchanged and un-
changing survivors from the pre-agricultural period or
EVEn &mﬂummnt past. In the Pygmy case Eal.m
that their societies underwent two distines perinds of
histoncal change which coincided with changes amonyg
neighbouring farmers. Around 1000 A D. many agricul-
turalist and hunter-gatherer communities linked with
them began to diverge and to form new linguistic and
ethnic communities, probably to establish new economic
specialisations in developing systems of long-distance
trade. A second major of historical change coin-
cided, she tells us, with the height of the Atlantic trade
between about 1500 A, and 1700 A.D. when incressed
violence and demand for resources by coastal entrepots
diminished the status ol primary producers including
hunter-gatherers. Linguistic evidence suggests a further
and final divergence from agriculluralists at the period
perhaps to evade capture and slavery, The author sug-
gests that this divergence may have been accompanied by
i lowering of the status of Pygmies to its present level.

Barnard Clist presents important new data on the
archaeology of Gabon some af which is in conflict with
part of Roger Blench's hypothesis. Clist argues that ar-
chaeological data demonstrate that hunter-gatherers were
present in forested areas before the arrival of sedentary
farmers in the forest, during their arrival and after their
arrival. Some were present in the Gabon forest as far back
as 40,000 years ago. There is, then, no question of the use
of the forest being dependent on farmer/ hunter interde-
pendence. What is not yet known is whether these early
forest hunter-gatherers were short statured or have any
other connection with present-day Pygmies,

The paper by Gerda Rossel illustrates how the pres-
ence of particular items of vocabulary, in this case ver.
nacular names for crops and cultivars, in the languages of
a region can be used to trace the historical movements and
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changes in affiliation of Pygmy groups. She applies her
to the Pygmy groups of North Congo,

Stanley Frankland objects strongly to what he sees as
the romanticisation of Pygmy life in the works of Colin
Turnbull and other writers. He urges us to recognize that
the Pygmies studied by Turnbull were not as isolated as
Turnbull implies but were profoundly atfected by many
outside influences including tourism. He argues that
Turnbull’'s ethnography, so widely usaed in anthropologi-
cal teaching and so widely read by anyone interested in
the Pygmies, is both selective and distorted. In its mislead-
tng clatms to authenticity, it effectively denies legitimacy
and meaning to the way of life of Pygmies like the Sua in
Western Uganda who are particularly heavilyinvolved in
the tourist economy.

Emmanuelle Olivier and Susanne Flirniss's paper on
Pygmy and Bushman music is another paper which seeks
to displace conventional thinking, in this case probably
conclusively, In recent years it had become widely ac-
copted that the similarities in the polyphonic music of the
Pygmies and the Bushmen indicated a possible historical
relationship between these groups. Olivier and Flrniss
succeed in showing that the similarities are superficial
and that both the musical structures and the organisation
of mustc within its cultural context are quite different in
the two areas. Sadly it seemns that we may have to give up
any idea of a historical connection in the music of Equa-
tarial and Southern African hunter:

Wilhelm Dupré providesa helpful summary of Father
Paul Schebesta’s work on African Pygmies in four expedi-
tions between 1929 and 1955. While the account is useful,
| was disappointed that the tone is uniformly adulatory
and that there is no discussion of some aspects of
Schebesta's personal dealings with African Pygmies and
south-East Asian Negritos which today would be re-
garded as reprehensible.

Mitsuo Ichikawa. ina sophisticated account of Ituri forest
ecology illustrated by satellite imagery, shows how hu-
man activities can potentially improve the forest environ-
ment as a habitat for hunter-gatherers. Many of the Mbuti's
most important plant foods grow best in gaps inthe forest
caused by trees brought down by storms or ightning but
also caused by felling trees to obtain honey or to make
forest camps. Agricultural peoples in the area clear land
for their crops and later abandon their fields which revert
to secondary forest ich in wild foods. While recognizing
the danger of unsustainable rates of felling, it isimportant
also to recognize the value of some felling for the hunting
and gathering way of life. This work is alsoa pointer to the
difficulties that could arise if conservationists seek to zone
the forest into areas in which felling is permitted and
conservation zones in which it is prohibited.

Justin Kenrick's paper s a welcome analysis of the
central ritual of the Mbuti, the molimo. We know relatively
little about the operation of Pygmy ritual and this paper
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represénts an important increment to our knowledge.
Kenrick demonstrates that the molime cannot be satisfac-
torily explained in terms of Maurice Bloch's theory that the
irmeducible core of the ritual process in human society is
concerned with legitimising domination and shows that
it is here instead about expressing and experiencing fun-
damental shared valuesof equality, cooperation and shar-
ing similar tothose involved in net huniing. It is valuable
to have another instance analogous to the céntral nitual of
the !Kung Bushmen, the trance dance, in which the main
ritual actors, the trance dancers, far from gaining any
increment of power, wealth or status for themselves or
others, areobliged to share the yield of their curing abilities
with othér members of local 'Kung community - men,
women and children - just as successful hunters are
similar]y obliged boshare oul the meal of animals they kill
without building power, wealth and status for themselves
or others (Lee 1984:109-13, Marshall 1965, Woodburn
1996:56-57). ARter dizcussion of the molimo, Kenrick devel-
opsabroader Mbuti relations with the environ-
ment, of Mbuti economy and Mbeti sociality. His presen-
tation is intricabe and tes in with long-standing debates
in anthropology sboul these issues.

Chrnistian Leclerc compares two groups of Medzan
Pygmies in Cameroon, the most northern Pygmies In
Africa The two groups are culturally similar but one lives
in the forest, the other in the savannah. The savannah
community are more efficient farmers and combine to-deal
with invasive weeds. The forest community do not coop-
erate effectively to deal with the weeds but tend to neglect
their own plantations and instead do plantation work for
their farmer neighbours for pay. Leclerc tells us thatsavan-
nah hunting in the past necessitated more cooperation
and poses the question whether the greater cooperation in
agriculture is a product of past cooperation in the hunt,
But he comes (o the conclusion that this explanation is
msufficient. An additional factor is relevant, The savan-
nah community is in an area where there are frequent
markets and more circulation of people and goods, of
ideas and practices. These also influence the nature of
agricultural cooperation.

Karen Biesbrouck writes interestingly about the proc-
es5 of sedentarization among the Bagyeli. She discusses
the difficulties of definition. The Bagyeli make a crucial
distinction between a base camp (with rectangular huts
and surmounded by agricultural fields and by fruit trees)
and a hunting camp {which consists of simple huts at a site
where there is good hunting). People in each base camp
haveseveral huntingcamps which they can call their own
and they can also use hunting camps belonging to their
relatives, Between two and six months a vear is usually
spent in hunting camps. Biesbrouck tells us that Pygmy
mobility is usually discussed in terms of the movements
between base camp and hunting camp. But there are also
frequent moves from one base camp to another and the
whole base camp moves (oa new sile every four o thirty



years. She notes that those living in a base camp are not a
fixed community butare simply a temporary aggregation.
The units which move from one base camp to another are
individuals and nuclear families. Moves from base camp
tohunting camp are to a large extent to do with obtaining
subsistence. Few Bagyeli cultivate enoughtolive on. To get
access toagricultural foods they either obtainbushmeat to
trade with their villager neighbouss or else carry out
agricultural work for them. In the 1960s the government
put pressure on the Bagyeli tobuild their base camps along
the roads. When the pressure from government eased,
most Bagyeli moved their base camps away from the
roads. They said that they disliked both competing for
land with the villagers and other tensions deriving from
constant criticism of them by the villagers. Villagers val-
ued only agricultural labour on one’s own plot as real
work and treated living in the forest as unsuitable for
humanbeings. The villagers’ respect for Bagyeliappeared
to be proportionate to the resemblance of their behaviour
to villager standards: cultivating, living along the road,
sending children to school, learning French, paying taxes
and soon. Bagyeli were spoken of and treated as children,
even as animal-like, and their behaviour was often con-
trasted with that of “people’. It is clear that much move-
ment hereis noteconomicbutisinduced by conflicts with
and disdain from farmer villagers.

Joris van de Sandt presents a perceptive comparative
study of Bagyeli relations with their Fang villager neigh-
boursin five villages where land pressureisa problemand
Bagyelistruggle withFangoverland and forest resources.
Relations between Bagyeli and Fang are often strained
and are affected by outside factors — government policies,
logging, etc. But the main factors are internal — the weak-
ening of notional kinship ties and commitments between
Bagyeli and Fang, the weakening of systems of authority
and prestige in both communities, current uncertainty
about tenure rules which are subject to constant reinter-
pretation, lack of effective means of resolution when dis-
putes occur. He shows how the difficulties are worse in
some villages where Bagyeli numbers are small, where
they hold land in areas into which Fang wish to expand
and where Bagyeli are stigmatized because of deficiencies
in their agricultural production and because of their lack
of self-sufficiency. The Bagyeli are politically weak, often
seek to avoid confrontation and may be evasive and docile
in dealings with villagers.

Axel Kohler's paper provides anintriguing contrast to
Biesbrouck’s and to de Sandt’s. The Baka whom he stud-
ied are almost all settled in roadside villages in N.W.
Congo. Their transition to a more sedentary, though still
flexible, lifestyle seems to have beenless problematic than
inthe case of the Bagyeli. In the area where Kéhler worked
the Bantu population is stable and there is no shortage of
land. Thereis neitherlogging nor regular bushmeat trade
to urban centres outside the area. Kéhler argues that the
potentially negative effects of sedentarization for the Baka

have been cushioned by the increasing isolation and
marginalization of the area. Roads have deteriorated.
Cocoa cash-cropping has ended and opportunities for
obtaining cash are very limited. The lowering of living
standards since the 1970s and 1980s is perceived by the
Bantu as narrowing the gap between them and the Baka.
K&hler links the willingness to settle in roadside villages

- to fundamental Baka beliefs and attitudes which he ex-

plores with care stimulated by the writings of Peter Wilson,
Tim Ingold and Nurit Bird-David. He suggests that the
Baka have “a distinctly undivided perception of the envi-
ronment the essence of which is the experience among
themselves of an equivalenceofall living beings....." (p.209)
Far from dividing themselves off from Bantu villagers,
they accept greater integration, provided that there is an
equivalence in social relations with the Bantu. Indeed
there is a need ‘to situate the current sedentarization
process within an overall Baka strategy to attain full
integration within national society and, in particular, to
gain more respectand recognition from their Bantu neigh-
bours.” (p.209) I am greatly intrigued by the apparent
differences between the Baka case presented by Kohler
and the Bagyeli cases presented by Biesbrouck and de
Sandt. In the Baka case roadside settlement is acceptable.
For most Bagyeliitis not. Do the Bagyeli have, as one might
expect, similar inclusive beliefs and values to those of the
Baka? Do the Baka have, as one might expect, the same
problems with stigmatization by their Bantu neighbours
thatthe Bagyelido? If the twosocietiesare similarin these
respects, then perhaps we should look partly to addi-
tional political and economic factors to account for the
difference. Obviously the previously mentioned abun-
dance of land and less marked economic differentiation
between Baka and their Bantu neighbours are relevant
factors. Butare there others? Are the sheer numbers of Baka
in relation to their neighbours greater? With the weaken-
ing and withdrawal of state institutions in the Congo, was
itmore difficult for the Bantu to coerce and intimidate the
Baka than for the Bantu to coerce and intimidate the
Bagyeliin Cameroon? Are tenure rules more protective for
the Baka? Are Baka more economically self-sufficient than
Bagyeli?

Manuel Thuret’s paper on the Aka-Mbenzele wholive
near the town of Ouessoin the Congo shows how Pygmies
who have been settled for more than thirty years remain
distinctive. In terms of their housing and their material
culture they have to a large extent assimilated to villager
practice. They are much involved in the money economy
and even buy corned beef, sardines and vache-qui-rit
cheesein Ouesso market. They are tied to villager patrons
who own guns with which the Pygmies hunt for the
patron. Access to guns has been a major incentive for
settlement. But they continue to define themselves strongly
as people of the forest rather than people of the village.
Villagers recognize their superior knowledge of animals
and of the forest. They remain committed to activities with
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arapid yield - gathering forest products to eatand to sell,
hunting for the patron, labouring —and remain reluctant
to devote much time or effort to activities with a delayed
yield, especially cultivation of their own food crops.

Maryvonne Bretin-Winkelmolen provides a fascinat-
ing account of some new thinking about development
options for Pygmy communities. At last we have serious
attention given to notions which go beyond the conven-
tional provision of ordinary education, ordinary health
facilities and ordinary agricultural training, all implicitly
or explicitly tending towards the elimination of occupa-
tionaland cultural differences between Pygmies and their
neighbours. Such conventional provision, based on mod-
els drawn from services designed for sedentary
populations, may either be rejected by the Pygmies them-
selves or lead to their long-term dependence on those
providing the services. What is needed is for the Pygmies
themselves, researchers and developers to together think
outand test new paths for enculturated Pygmy self-devel-
opment. The starting point has to be a recognition of
continuing social and cultural differences between Pyg-
mies and their sedentary neighbours.

Most Pygmy societies clearly fall into the category of
societies which have what I have termed immediate-
return social systems. In these societies most people
most of the time deploy their labour to secure immediate
yields. The production cycle is short-term. Production
is followed by immediate consumption rather than by
storage or investment for the future. This orientationto
the present is linked with an emphasis on obligatory
sharing, on equality and on freedom of movement
(Woodburn 1979; 1982). The whole social and cultural
orientation to time and to space is, as Bretin-Winkel-
molen points out, quite different from that of sedentary
farmers. It is striking that these practices and values
tend to persist even when much else changes. In spite of
ever-increasing pressure on Pygmies to become self-
dependent farmers, again and again it is reported that
they preferinstead to work for others and tobe rewarded
with frequent payment even when these payments are
meagre and even when in such work they are treated as
inferiors. There are obvious advantages in immediate
yields. People can, potentially at least, withdraw from
oppressive situations without serious material loss and
they can retain their sense of freedom to live and work
where and with whomthey choose. The problem for the
Pygmies, as for other peoples with immediate-return
social systems, is that these values and practices make
it easy for other people to steal their land and to stigma-
tise them (Woodburn 1995). Bretin-Winkelmolen sug-
gests that Pygmy self-development, supported by devel-
opment agencies, might be approached through a sys-
tem of short-term contracts — which she sees as their
privileged relational mode in their dealings with ‘the
exterior’ (p.263). She stresses the central importance of
recognizing and valorizing the richness of Pygmy cul-
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tureand of Pygmy knowledge in the process of enhanc-
ing their positioninsociety. I think that thisis a particu-
larly thoughtful paper with much value for those con-
cerned about the future for the Pygmies.

Dorothy Jackson provides asplendidly clearand well-
focused review of the impact of internationally financed
projects — for roads, for logging and for oil — on the land
rights and the resource use of forest-dwelling indigenous
communities in Equatorial Africa. She discusses impor-
tantand continuing international initiatives to defineand
to protect the rights of forest dwelling communities and to
constrain breaches of these rights especially when these
breaches occur in internationally financed projects. She
highlights the fact that governments in Equatorial Africa
usually treat forests as state property and deny or over-
ride most of the rights of forest communities. Forest hunter-
gatherers are particularly vulnerable to dispossession
and Dorothy Jackson discusses the newly created indig-
enousorganisations of hunter-gatherersand dispossessed
former hunter-gatherers working on theirownbehalf. She
reviews the international laws which now recognize in-
digenous peoples’ rights to self-determination, to repre-
sentation through their own institutions and to control
overtheirown lands and resources. The struggle ahead is
to get these rights applied by international companies and
agenciesas well, of course, asby African governmentsand
local elites.

In his paper Espen Waehle takes as his starting point
Jerome Lewis’s and Judy Knight’sbook The Twa of Rwanda
(1995) which shows how the very small Twa Pygmy
minority in Rwanda who constituted no possible political
threat to anyone suffered disproportionately in the 1994
Rwandan genocide. A higher proportion of Twa died than
Tutsi or Hutu but, because of their low status, they died
almost unnoticed. Although, as far as is known, no other
Pygmy groups have been subjected to such genocidal
attacks, there are striking and worrying parallels with
these other groups which suggest to me thatall are poten-
tially vulnerable in times of extreme political turmoil.
Waehle shows how all suffer from negative stereotypes,
all are vulnerable to theft of their land, all have less access
to education, health and other state-provided facilities
than most other citizens, all are denied the political oppor-
tunity to negotiate their own choices of development op-
tions. Waehle provides additional valuable discussion of
the political application of the term ‘indigenous” and how
it may be used in the struggle for rights by stigmatised
African groupsincluding the Pygmies. In hisintroduction
to this book, Waehle stresses that it is not inevitable that
Pygmies will become even more impoverished and
marginalised, but there certainly is a grave danger that
this will occur.

The title of this fascinating book is curiousl,ly ambiguous.
The nature of Pygmy culture, society, history and develop-
ment is certainly elusive — not easy to define and charac-



terise, not casy tobe sureabout. Is the title suggesting that
the varipus suthors are challenging this elusivendss, are
secking totie it downor does it instead refer to the Pygmies
themselves? Are they challenging us with their ehusive-
niess? | prefer this second interprefation. What seems
particularly challenging tomany outsiders, both Africans
and others, is Pygmy present orentation = their conoern
with the immediate rather than with the past and the
future. Many "'ygmies, and many members of ot her Afri-
can hunter-gatherer and former hunter-gatherer societies,
have the ability toliveeach day as it comes, toenjoy ashort-
term world with much freedom of movement and with few
kong-term commitments. Orientation tothe present, which
tends to be disconcerting to outsiders, is highly political
and greatly valued. It is also sensible and meaninghul in
their situation and needs to be treated with respect. It is
perhaps this orientation, more than anything else, which
conlributes o the perception of them as elusive

The papers in the book indicate a paradoxical situa-
tlon. The evidence of these papers strongly suggests that
whatever their present way of life. Pygmies lend 1o bden.
tily strongly with hunting, with the forest and with knowl-
eclire of the forest. Yet, al the same tHime, they appearin most
areas o be spending an ever-increasing amount of time in
villages and an ever-diminishing amount of e in forest
camps. When in the villages, there is evidence of asgimi-
lation to villager custom in a number of respects - in house
style, in tools and equipment used, in dress, in willingness
to carry out some agrculture —but evidence of rejectionol
assimilation in a number of other respects, most notably
in a lack of willingness o cammy out agriculiure in a
planned and systematic way in order to obtain yields
comparable to those of villagers.and which would provide
something close to self-sufficiency in basic agricultural
foods in most years. We are told that almost everywhere
farming (s not a problem for the Pygmies, bul planned,
systematic and ultimately successful farming is very prob.
lematical even where Pygmies are living all year in vil-
lages. We do not need to look far for an explanation for the
reluctance o adopt & fully ageicultural liestyle, I Les in
the continued sense of identity as hunters and with the
present-orientation which is strengly assoclated with life

in the forest.

I have thought it worthwhile to give this long review of the
papers in this book inorder totry tobring out the richness

and the stimulating character of these contributions.
Mobody serionsly interested in the Pygmies or indeed
maore generally in the current political and economic situs
ation of Africon hunter-gathemers and former hunter-gath-
ererscould fail tobenefit from close study of this material.
For those concerned with the future of the Pygmies, there
is much o think about here. We have a greal deal of
evidence in this book thal the Pygmies are changing and
adapting as they have always changed and adapted. But
there is also a sinister negative trend. In many places the
escalating scale of theft of their land and the dramatic
reduction of their options to develop a changing way of life
which they find reasonably satisfactory are evident. Po-
litical means, national and internaticnal, most somehow
be found to prevent further humiliation and impoverish-
ment and to give them continuous opportunities to work
out their own futures for themselves.

MHotes

© I should say thal my comemendi here are a0l enbively detached
o mesustrald Ihi}a;ulh.uumrmlundhmlnqulum i ld
im Lesdiens at which b pagsees in this book sere presented and
discused bust had 19 keave saily becaimie of beaching comemit-
mients bn London. | presenied & papet but could sl alfer & for
pubdicstion becsire # wes shrady in press chorwhers (Woed-
Burn 1937},
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hestaft of development projects aiming at Baka

hunter-gatherers in southern Camercon often

sighs: "We explained things so well to them, but
they do not undersiand.” The molio of this book, on Fhe
contrary, is ' ¥We do not understand them.' Therefore, the
main aim of this book is to Facilitale the establishment of
anetfective dialogue with Baka; it adresses an audience of
peaple working in the adminislration, MNOGOs, the mission,
and donor organizations,

Abéga, the author, i5 an anthropologist at the
Catholic university of Central Afrca (IUCACY and his
endeavour is to come up with solutions, or codes, for the
problem of the communication with Baka, In doing so he
leans heavily on the Action-Research and Training
department of INADES al Yaoundé, and those readers
privileged enough to know Maryvonne Bretin-Winkel-
molen, who manages this department, will immediately
recognige her influence throughout the book, The
objective of this department's Baka project iz to allow
Baka to express themselves and be understood, o be
recognized as a minority, and (o bGnd a road towands
development while taking their culture inko aocount, [tis
also this very same organization that distributes the
ok e

About the hook

The first three chapters constitube 2 mintature ethnog
phy of the Baka. Without underestimating his audience,
Abéga providesa nice overview of the information readily
available on the baka. He deals with Baka social organi-
sation and religion, and with their economic activities
incloding Baka involvement in exchange and trade. He
then comes up with a near complete overview of all the
activities aimed ak Baka development by the Cameroonian
slate and numerous non-governmental organisations.
These projects’ main focus is on sedentarisation and the
stimulation of agricultural activities, alsoin view of reduc
ing Baka dependency on Bantou farmers. The more inter-
esting part of this section is Abéga's description of the
ways 1n which “development’ announces itself on the
Baka doorsteps: the road - with various manifestations of
aceessibility -, western=style health care, and Chnstianity

Turning towhat hecalls"Baka culture’ the author, who
already in his introduction honestly admits that there s
noeasy blueprint for etfective communication, chooses to
deal with 4 number of key ssues (space, bme, maobility,
work-ethos) that definitely play a role in interactions
belween Baka and outsiders, In my view, it 15 a pity that
at this point Abéga does not include some appropriate
Bakaquodations, or some descrip
tioms. These would defimitively have made his text more
lively and familiar for his audience

He sets off by revealing the importance of forest space
The forest is an area where Baka feel lhemselves al home
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and safe, a place where God provides them with the
products necessary for their survival. Nowadays, haw-
ever, poachers and logging companies also take their
share of the forest, thereby fundamentally changing its
character

Next, Abéga contrasts Baka cyclical perceptions of
time with the linear ones that commonly underly the
planning by development agencies. He explains that Baka
forms of cooperation ane uszally only temporary, dissolv-
ing after the acocomplishment of that specific task.

Spatial mobility allows Baka to make use of vast
stretches of forestland, and their egatitarian social orgamni-
sation is designed to suit this. In the process of se-
dentarisation, Baka life has come to alternate between that
in thebase camp and that in hunting camps, Development
agencies, however, usually act based on assumptions as
to the permanency of residence and to the presence of a
permanent leader who can represent the group.

Apart from hunting and gathering (or their survival,
Baka rent out their labour force to do heavy jobs for
neighbouring farmers and commercial enterprises. Often,
their remuneration is unfair and Baka subsequenily, and
without further announcement, refuse to show up. This
makes these outsiders value Baka work-ethos rather nega-

tively, Even development agencies have lo deal with this
Baka ‘policy of the empty seats’.

In fact, the book can also be seen a8 a roundaboul way
of promoting the ‘contract approach’ such as developed
by INADES-Formation, This contract approach, accord-
ing to Abéga, will provide a suitable format for communi-
cation with Baka on developmental issues. In the last
chapter, he gives some rough clues as (o the attitude with
which to approach Baka, and to lhe phasing of decision-
making. He also states that Bantou farmers have to be
taken into account too, if only (o prevent them from sabo-

taging the cooperation between the development agency
and the Baka But that's where it ends: descriptions of

experiences in working with this contract approach are
dearly lacking, and so are the lessons leamnit.

What makes this book special?

In general, | appreciated Abéga’s attitude towards Baka.
His formulations and choice of topics shows his engage-
ment, without him ever getting pedantic.

Yet I particularly liked the book for its more philosophi-
cally oriented questions and remarks. Let me explain this
by givinganexample. Towards the end of the book, Abéga
indicates how conventional agencies (state, mission,
MNGOs) each judge Baka by aspects of human behaviour
that are crucial to these outsiders: being a full-fledged
citizen, a good Chrstian and having an open attitude
towards development’. Abéga then touches the sore spot:
*(—) they seem to force Baka to make a choice, by making
the latter understand that they have no alternative. Well,

these choices imply abandoning things that are familiar,
leaving behind part of one’s identity, and all this in order
toarrive at something new of which one cannot yet oversee
the consequences. A refusal will only lead to increased
pressure.”

Which fundamental questions remain
after reading the book 7

It is somewhat tricky to discuss a book and then point at
questions it did not answer, bul let me take the plunge. In
viewof Abéga's p remarks, | hoped he would
come up with a reflection on the framework within which
we should see the book and the contract approach 1o Baka
development. Are Baka actually needy and unhappy lust
what are development projects, including those by
INADES, doing? Has the complex of development projects
nat become a kind of business? Projects more or less
hamper each other nowadays in getting at these hunter-
gatherers, and sometimes the word ‘coordination’ ap-
pears to be just a euphemism for ‘competilion’. Bagyel
hunter-gatherers in the western part of southern Cameroon
areabout to be driven crazy nowsdays by all these projects
each asking them for the direction into which they want
to develop themselves. Bagyeli patiently participate in
these meetings, and somé of them voice their views over
and over again. Each time there is hope that Hins project will
get them some tangible results, but il is usually followed
by deception. It may well be that such is not the case among
the Baka, yet this type of questions remains tobe answered.

Did the book arrive ot its goal?

Theaimof the book was o create a basis for better commu-
nication with Baka, A reader then expects to gel informa-
ton that more or less allows him to put himself in a Baka
position. This projection is a precendition for good com-
munication. Abéga’s text, however, does not succeed in
picturing Baka as people of flesh and blood. The reader
remains an outsider, bul perhaps it is better this way.
Inscrutability may well be one of the last resorts for Baka
to keep control over their own lives. His book may well be
entitled “The right bo be different’, but [ am convinced that
Abéga consciously chose to respect the Baka's right to
preserve their secrets and privacy.

Kitren Biesbrouck (Leiden Lintoersity, the Netherlands) isan
anthrgpologist working with Bagyeli hunter-gatherers in south-
ernt Cameroon. Her thesis is on the dynamics of local forest
muamagement in the comtext of sedemtarization
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The [nternational Work Group for Indigenous Affairs (IWGIA) s an indepen-

dent, international organisation which supports peoples in their
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