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EDITOR'S NOTE

Since July 1982 the situation on Nicaragua's Atlantic
Coast has rapidly deteriorated. What before merely seemed
possible is today a certainty. Open battles have begun in
the Puerto Cabezas area between the Sandinist army and armed
units of several thousand men who have invaded from Honduras.
Supported by the Honduran army and equipped with North Ameri-
can arms, the opponents of the Sandinist Revolution aim to
trigger off popular revolts among the indigenous population
on the Atlantic Coast. Even if they have not yet achieved
this, the few existing reports from the war-zone indicate that
the counter-revolutionary troops are made up predominantly of
Miskito, who have themselves been trained by Somoza's former
National Guards and indigenous deserters from the Sandinist

army.

The documents in this book can give an understanding of
the background to the fact that the indigenous village commun-
ities are supporting this armed struggle against the Revolu-
tion today, for example with food and medicine, as well as to
the reason for the failure of the Sandinist policy of integra-
tion with regard to the indigenous population. The historical
conflict between the two parts of the country and the confron-
tation between the FSLN and the indigenous movement MISURASATA
during the first two years of the Revolution explain how the
internal prerequisites for the present day military alliance
against the Sandinists have developed. The documents and inter-

views published here concentrate only on this topic.

The recent internationalisation of the conflict is not
the theme of this book. It plavs a key role in the Central
American policy of the Reagan administration, according to
which the Sandinist Revolution is to be destabilised and the
liberation struggles in El Salvador and Guatemala isolated
and driven back. It even aims at provoking a regular war
between Honduras and Nicaragua. And just as the policy of
the Guatemalan army to eradicate the indigenous population in

Quiché fits in with the US Government's anti-subversion



programme, on the Atlantic Coast of Nicaragua the embitterment
of the Miskito Indians towards the Sandinist Revolution is
being exploited with propaganda, promises and arms. The US
Ambassador to the United Nations, Jeanne Kirkpatrick, has thus
tried to categorise these regional, ethnic problems as part of
the global East/West conflict. Through its financial and pol-
itical support of the now anti-Sandinist indigenous peoples as
well as of the armed counter-revolution, the present US Govern-
ment has established a connection between this regional pro-

blem and its own battle against the Revolution.

Of course, for the indigenous people it is a question of
their demands for land and self-determination. But the Misk-
ito are in the process of falling into a trap and of being
crushed between anti-Communist and Sandinist forces: indigen-
ous rights have no place in the programme of the counter-rev-
olution.

August 1982



MICHAEL REDISKE AND ROBIN SCHNEIDER:

NATIONAL REVOLUTION AND INDIGENOUS IDENTITY
THE CONFLICT BETWEEN THE SANDINIST GOVERNMENT
AND THE MISKITO INDIANS 1979 TO 1982

The main concern in Nicaragua today, three years after
the overthrow of Somoza, is the continued existence of a
national revolution, the Sandinist Revolution, and at the same
time the survival of the ethnic "minorities”, whose identity
has not been influenced primarily by the national, Spanish-
speaking culture. Politically, however, much more than just
the fate of Nicaragua and her Atlantic Coast is at stake.

During the last ten years, more and more ethnic groups

of Latin American highland and lowland Indians have begun to
voice their opinions and to bring their problems and demands
before the national and international public through their own
organisations. Up till then the churches and governments had,
for the most part, spoken in their name. The "deputising"
policy of left wing parties and national liberation movements
on behalf of indigenous groups is also being met with increas-

ing rejection.

Particularly in countries like Bolivia or Guatemala, where
autochthonous groups make up the majority of the population,
there are indications of a new relationship developing between
the ethnic, national and class struggles. This means that in
future the relationship between the organisations and movements
engaged in these often overlapping struggles can no longer be
determined by the dogmatic dispute as to whether ethnic iden-
tity or class consciousness determines political strategy or
whether the rural population which speaks Quich& or Quechua is
first and foremost indigenous or campesino.

Especially in Central America, the real social movements
are too far advanced to enable the answering of such questions
in isolation from the history of the struggles up to now and
from the practical experience of both the Latin American Left
and the indigenous organisations,



In Guatemala there are already signs of a remarkable
alliance between the guerilla movement and the indigenous
peoples. A national liberation movement there has begun to
acknowledge the decisive role of the indigenous culture and
tradition - and not only the necessity for the participation
of the Indian population - in the struggle against oligarchy

and imperialism.

Nicaragua's popular war against the dictatorship of
Somoza , in comparison, is an example of a liberation which,
until 1979, practically left out the territory on which the
indigenous and Afro-American population settled - the so-
called "Atlantic Coast". Owing to the scant degree of econ-
omic and political integration of the region into the national
state, it was not necessary to include it. But as a result,
the different cultures of the Pacific and Atlantic sides of the
country only began to enter into a permanent process of inter-
action, of pursuing policies with, or against each other,

after the victdry of the liberation movement.

Precisely because of this special historical situation of
the liberation war, the conflicts which have broken out on
the Atlantic Coast of Nicaragua are certainly largely atypical
of the Latin American region. Nevertheless, everything that
happens in Nicaragua between the liberation movement in power
and the national minorities (which make up the majority of the
population on the sparsely settled Atlantic Coast) gathers a
symbolic political significance throughout the continent. The
level of confidence with which other Indian movements will
enter into alliances with liberation_movements and left wing
pérties, in order to take up the struggle against military
dictatorships, racism amd exploitation together with them, may
well be decisively influenced within a few vears by whether it
has been possible in Nicaragua to grant space within the
national revolution to culturally and ethnically based demands
for the recognition of a distinct identity and self-determina-

tion.



Are an external threat to the Revolution and an "exemp-

lary" policy towards the indigenous peoples compatible?

Nicaragua has set itself the goal of solving this problem
within a structure which is to be an example for Latin America
- a tall order for a revolution which is not able to draft its
future on the drawing-~board of social planning, but has to
find speedy and practicable solutions to each (often externally
caused)problem as it arises. This immediate pressure to act,
under which we, as the left wing opposition in Europe seldom
find ourselves, and which we can only imagine with difficulty
in our international solidarity work, has assumed such shape
and proportions in Nicaragua that it has become hard for the
Sandinists really to give the example they have been striving

for with their policies towards the indigenous peoples.

The Sandinists' National Revolution does not only have
to deal with the ethnic groups on the Atlantic Coast, for whom
the term "nation" implies something culturally alien and ex-
ternal to them and who react to the attempt to "integrate"
them with mistrust and refusal. Far stronger and more immed-
iate for the Sandinist Revolution is the danger which is
threatening their national liberation from outside. Since
President Reagan took up office, the United States Government
has made it quite clear that it sees all the liberation
struggles in Central America as a part of the East/West con-
flict and their protagonists as members of a subversive plot
directed from Havanna and Moscow. Reagan's policy of contain-
ment in Nicaragua has not only had recourse to the use of
economic pressure and military threats, it has also set out
to intensify the social conflicts which could be made useable
for its aims. Hence the fact that its direct support is
also given to the armed struggle of the counter-revolutionary
organisations which, recruited mainly from former soldiers of
Somoza, run barely concealed military training camps in Florida
and California and carry out systematic attacks and acts of

sabotage inside Nicaragua from Honduran territory. Assistance



is given above all to the different civilian groups and organ-
isations - from the Employer's Association to the Christian
Democratic trades unions- which have opposition to the Sand-

inist Government as a common denominator.

During the time of Somoza, the indigenous population on
the Nicaraguan Atlantic Coast was the object of North American
fishing, lumber, banana and mining companies. The US Govern-
ment only began to be "concerned" about the Indians' human
rights, however, in 1982, when it was able to make propaganda
of the fact that in its dealings with the indigenous movement
MISURASATA, the FSLN set its sights more and more at gaining
control rather than accomodating different interests, that the
position hardened on both sides and that the Atlantic Coast
of Nicaragua became the most obvious political weak point of
the new revolution.

The tension reached its peak in December 1981, after the
armed counter-revolution had transferred its operational base
from the western part of the border between Honduras and Nic-
aragua to the east (facing the Atlantic) and a former MISURA-
SATA leader, Steadman Fagoth, had joined it.

The sequence of events of the armed clashes which took
place between the end of 1981 and the beginning of 1982 on
the Rio Coco is still unclear. We do not know what the form-
er National Guards contributed to the events, or to what
extent, on the other hand,was the part anti-Sandinist Miskito
played in the seemingly rebellious acts. What is certain is
that both on the Miskito's and on the army's side, there was
considerable loss of life and that in this situation the Gov-
ernment embarked on the endeavour to resettle the entire
indigenous population living on the Rio Coco to the interior
of the country.

It is also certain that before the resettlement took
place, most of the at least 40,000 inhabitants of this now
depopulated region, which used to be the main area inhabited



by the Miskito, fled to Honduras into the forest and to rela-
tives in Puerto Cabezas and Managua. The new settlements of
about 7,000 - 8,000 Miskito near the goldmine of Rosita are
also problematic. In spite of all the good will and the com-
mitment already shown by the Sandinist Government, the con-
struction of four large settlements for the river Indians,

who have lived up till now in small widely scattered village
communities, will bring far-reaching and abrupt changes to the
Miskito's way of life, which is oriented towards subsistence

reproduction and family farming with mutual assistance.

Even if, in view of the military polarisation and the
internationalisation of the conflict, there had been no alter-
native for the FSLN at this moment, and even if we do not want
to choose between solidarity with the national liberation move-
ment and solidarity with indigenous peoples, we still .cannot
avoid- the question as to how and why it came to this. For
neither can the conflict on the Nicaraguan Atlantic Coast fail
to bring consequences for a series of other Latin American
countries, nor does it seem possible to us, after the resettle-
ment, simply to hope for a new beginning between the Migkito-

and the Sandinists.

The intention of this book is thus to give a description
of the genesis of this conflict between a national revolution
and indigenous identity in the form of documentation of primary
texts of the protagonists, the FSLN and MISURASATA. We con-
sider it important to show that the texts, which are arranged
in chronological order, do not simply reflect two incompatible
concepts or positions. It is rather precisely through the
texts that we can follow the inconsistencies, contradictions
and changes which both Sandinist and indigenous statements

have demonstrated in reaction to each other.

The original and often still unclear conceptions of the
FSLN and MISURASATA at the time of their common alliance in
1980 are often distorted today by an ideological



retrospective view. According to official FSLN opinion (Luis
Carridn page 235)MISURASATA was separatist and counter-revol-
utionary from the start. On the other hand, in exile in Hon-
duras, MISURASATA's former co-ordinator, Brooklyn Rivera, no
longer reflects how, in the course of the political polarisa-
tion, the radicalisation of the demands of MISURASATA in its
turn reduced the margin for a peaceful settlement of the con-
flict of interests (Brooklyn Riverapage 203). With the help
of original documents and interviews over a two and a half
year period, we want to trv to do away with subsequent ideolo-
gising and to start with an examination of the historical

course of events.

It is, of course, also true that the collection of the
documents only gives a limited explanation of the real pol-
itical processes. Speeches and official statements normally
only reveal very specific layers of reality. On the one hand
they are mostly "spotlights", written for the political dis-
cussion in Managua and to be understood in the context of the
publicity there, dominated by the FSLN. (Since the October
disturbances of 1980 in Bluefields, news from the Atlantic

Coast is subject to censure by the Ministry of the Interior.)

On the other hand, we have to take into consideration that
in Nicaraguan politics, the form of the written statement
falls far short of the possibilities and habits of expression
of oral rhetoric. Vitality, inconsistencies and the sequence
of completely concrete events only rarely come to light in
texts for political use. This-applies all the more to MISURA-
SATA's texts. For the indigenous population, it is not writing
but the word spoken before the village community which is
authoritative and valid. For this reason, we have had, par-
ticularly here, to fall back on the few available interviews
rather than to the collection of the FSLN texts.



The historical context of the Documents

MISURASATA: Indigenous demands and alliance with the Sandinists

What meaning could be given to indigenous and Black lib-
eration on the Atlantic Coast within the newly-won possibility,
expressed in the statement of interests and organisation after
the victory of the Sandinist Front over Somoza on July 19,1979?
The first available texts express only hesitatingly all the
hopes which arose gradually and blossomed among the indigenous

and Afro-American population.

The indigenous rural population, which lives in stable
village communities, bears the imprint, above all, of a "con-
servative" historical moment marked by the preservation and
recuperation of its threatened tradition and culture. Like
the lowland ethnic groups in other countries, it does not
demand development and progress and does not struggle against
unemployment or for Socialism. Such categories of the
industrialised world or of the world integrated into the
capitalist market have no meaning in the subsistence reprod-
uction and way of life of the indigenous villages. The word
"work", for example, does not exist either in Miskito nor in
Sumu or Rama: an indigenous person goes fishing, cuts down a
tree or goes into a field. Wherever paid labour exists (out-
side the village community) the Miskito use the English word

"work".

The indigenous Lowlanders struggle rather for the survival
of their collective ethnic identity, consisting of the common
language, a mythological geography and history teeming with
stories,shamanic traditions, collective land ownership and the
memory of an economy based on gift exchange which was suppres-
sed by the Protestant mission of the Moravian Brothers. In
fact the indigenous people only want to be "left in peace" and
to go back to the good old times.

On September 11, 1979, the organisation MISURASATA, "MI-
skito SUmu RAma SAndinista asla TAkanka" was founded by
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village leaders from almost all of the 250 or more communi-
ties, at a congress of the indigenous organisation ALPRO-
MISU in Puerto Cabezas, the northernmost of the two Atlantic
ports. Set up in 1974, ALPROMISU was closely connected to
the Moravian Church and a founder member of the World Council
of Indigenous peoples (WCIP). Both the presence of the FSLN
Comandante Daniel Ortega at the founding of MISURASATA and the
name itself symbolise the hope of an alliance between the in-
digenous population and the Revolution: "Miskito, Sumu, Rama
together with the Sandinists". But at the same time, MISURA-
SATA is a compromise between the original wish of the Sandin-
ists to set up a sort of Sandinist mass organisation for the
indigenous population and the latter's concept of remaining
organised independently from the Spanish-speaking culture of
Nicaragua.

In addition to the material conflict of interests over
the land question, opposing concepts of law and politics lie
behind this. For the indigenous Lowlanders, it is not a ques-
tion of "law" in the sense of a legally codified calculation
of interests nor of the recognition of civil liberties as
such. They defend their ancestral indigenous rights over and
against dominating "Western" societies; namely to live differ-
ently (which does not have to mean "authentically" or as

"purely indigenous").

Nor is the organisation of political matters separated
from the cultural and economic spheres in this society which
knows no State andwhose leaders are entitled to a limited com-
mand. Political connections are established on the level of
the village communities, which for their part share a specific
linguistic and ethnic relationship of kinship to each other.
Now, since the Seventies, indigenous societies in Central and

South America have begun to struggle for their different iden-

tity from "our" culture with the help of "Western” forms of
organisation. MISURASATA is one such attempt. We easily for-

get that these forms of organisation accepted by the indigenous
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people are not their own. When, however, they are used -
through the mediation of indigenous leaders with a "Western"
education - it is in the knowledge of the fact that "we" (or
the Sandinists) only understand our own language, that we can
only appreciate indigenous people if they speak as a farmers'
Union, as an indigenous organisation with a structure similar
to that of an association or as a non—-government organisation

(NGO) at the UN.

In Spanish-speaking Nicaragua, it is the Sandinist
Revolution which has re-established the connection between the
cultural, political and economic levels in numerous areas: from
the emergence of a collective political consciousness in the
struggle against the dictatorship of Somoza, through the re-
discovery of disused traditions (such as the maize culture,
which was displaced through the import of wheat from the US),
to the creation of a political popular culture whose "surplus
energy" can be made fruitful for social changes. But this
achievement of the Sandinist Front cannot be exported to the
Atlantic Coast - except at the price of the suppression of its
autochthonous inhabitants and the Caribbean culture (even if
this has been moulded by the Moravian Church since the last

century) .

If the General Directions, which MISURASATA was able to
draw up for the three indigenous ethnic groups {(under the
leadership of the 80% Miskito among them) was largely free
from Sandinist influence, (MISURASATA, page 48)it was because
part of the FSLN leadership, particularly the Minister for the
Agrarian Reform, Jaime Wheelock, also advocated a special
regional development of the Revolution on the Atlantic Coast.
In Wheelock's Ministry, INRA, "integration", the key word of
the official policy towards the indigenous peoples, was inter-
preted to mean participation of the local inhabitants in the
formulation and execution of state policy for the Atlantic
Coast. "Special development"” meant here a clear rejection of

Hispanicisation and assimilation which were considered to
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lead to the dissolution of the village communities with their
collective use of the land and the ethno-cultural identity

which goes with it.

The General Directions of MISURASATA seeks to put forward
indigenous claims but at the same time to bring the political
culture of the Sandinist Revolution on the Pacific side of the
country to bear upon them. Thus the text demands the partici-
pation of the indigenous communities in the political events
in Managua too. It is significant that this central text was
published in Spanish but never in Miskito, Sumu or English.
The MISURASATA leaders went through the village communities
with the programme, expounding their ideas on it at meetings.
An example of this is the speech which the co-ordinator of the
organisation, Brooklyn Rivera, made in an indigenous village
in September 1980 (Brooklyn Rivera page 64).

First Conflicts on the Atlantic Coast

Nicaragua's literacy campaign - from March to August
1980 - was initially planned only in Spanish and led to the
first confrontation between the Sandinist Government and
MISURASATA. On the Atlantic Coast the programme in the Spanish
language was boycotted by the population. The Government
therefore decided to carry out a new campaign in the languages
of the ethnic groups living there. From October 1980 to
February 1981, MISURASATA and the Ministry of Education organ-
ised the literacy programme together in Miskito, Sumu and
English. Moreover, at the suggestion of the representative of
MISURASATA, Steadman Fagoth, a law for the introduction of
bilingual teaching in Primary Schools on the Atlantic Coast
(in Miskito or English and at the same time Spanish) was pass-
ed in the State Cduncil - similar to a Parliament (owing to
the subsequent political conflict and practical difficulties,
however, it has not yet been put into practice).

At the beginning of October 1980, the Creole population of
the port of Bluefields went on strike for three days against
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the presence of Cuban doctors and teachers. 45 years of Som-
oza dictatorship and its anti-communist indoctrination only
partly explain why here, for the first time, part of the in-
digenous population militantly opposed the policy of the San-
dinist Revolution. Behind the "October disturbances" lay not
least the fear of the relatively well-off Creoles of the urban
petite bourgeocisie, when the Government expropriated a number
of fishing boats and houses in Bluefields, that they would
lose their privileges (over and against the indigenous rural

population).

The spontaneous attempt to rebel was put to an end by the
Ministry of the Interior's military police POI, who were flown
in from Managua. Several hundred detainees were released
again after one day but the leaders of the intellectuals'
organisation, the Southern Indigenous and Creole Community
(SICC), were sentenced. They were let out of prison only in
September 1981.

The leadership of MISURASATA, which was still in alliance
with the Sandinists at the time, did not side with SICC (see
MISURASATA: "We ask for Understanding", page 68). The Creole
population did not forgive it for this and for its part dis-
tanced itself from the Miskito when their conflict with the
Government heightened in 1981. Since the attempts at organis-
ation by the Creoles and the indigenous peoples fell apart
with the "October disturbances" and the Afro-American popula-
tion has remained in a state of political lethargy or sometimes
passive resistance up to the present time, this documentation
is limited to the confrontation between the Sandinists and the
indigenous population (and here again to the Miskito, who acted

on their own).

Apart from the literacy programme and the law about bi-
lingual teaching in Primary Schools, during the year 1980
MISURASATA indeed achieved little which would lead to the con-
crete fulfillment of its conception of a "special" development
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of the Atlantic Coast. (The Government's "integrating" infra-
structure and social programme could be seen as a positive
step but could also, in fact, have an assimilating effect.)
Nevertheless the "alliance with the Sandinists" was exception-
ally successful in that it ensured MISURASATA of the necessary
scope to develop from an organisation into a real "movement"”
with an enormous capacity for mobilisation in the indigenous
communities. Thus MISURASATA ousted the influence of the
hitherto only regional organisation with an infrastructure
which reached the grass roots: the former Mission and now

indigenous Protestant Church of the Moravian Brothers.

The young indigenous intellectuals of MISURASATA who had
studied in Managua or Ledn, were likewise "too successful" for
the Sandinists. For while, through its own mass organisations
and the literacy campaign, the FSLN had included the majority
of the population on the Pacific Coast into its concept of
revolution, the influence of the FSLN cadres or the employees
of the state institutions in the indigenous communities was
slight. 1Indeed, they were often only accepted when they could
show letters of recommendation from MISURASATA. With strong
backing in their region, the Miskito leaders soon started to
over-estimate themselves. They began to demand an authentic
indigenous revolution, increasingly separated from that of the

Sandinists, and the self-determination of all peoples.

The Polarisation of 1981:

At stake - the land question and political control

Immediately after the victory of 1979, the Revolutionary
Government nationalised all the land for which no titles of
private ownership existed. Almost the whole indigenous area
was affected by this and legally became state property. Al-
though this did not mean that a decision had already been taken
to deny communal land titles to the indigenous communities,
nevertheless the Government began immediately to exploit the
precious wood in the traditional indigenous areas, without the

land rights being clarified.
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In February 1981 the latent conflict fiared up because
the Government did not adhere to an "Agreement on norms for
lumber felling" (page 95) between MISURASATA and the Govern-
ment Institute for Natural Resources, IRENA. According to the
agreement, the State was to pay back part of the current value
of the felled precious wood to the indigenous communities
affected, for development projects. Initially, however, this
did not happen - at least in the case of the Miskito. Once
again the latter saw the fact confirmed that the "Spaniards”
(as all Spanish-speaking Nicaraguans are still called on the
Atlantic Coast)} only wanted to appropriate the wealth of the
region - the largest area of continuous tropical rain forest

in Central America today - for themselves.

Another threatening form of appropriation is the unflag-
ging advance towards the Atlantic Coast of the pioneer front
of the Spanish-speaking peasants. Since the beginning of the
1950s, the poor campesinos, driven from their plots of land
by the expansion of coffee and cotton plantations pasture land
in the Pacific and Central regions of Nicaragua, have been
colonising the forest of the Miskito Coast, historically known
as "Moskitia". The new settlers, who do not only produce for
their own subsistence but also for the local markets, have
pushed the Rama in the south right up to the coast and in the
north will soon reach Tasba Pri, the four new settlements of

the Miskito who were resettled from the Rio Coco.

MISURASATA was supposed to announce to the Government its
land claims for all the indigenous communities at the end of
February 1981. This was to be done by means of a map, for
which all the detailed information had been gathered during
months of work, and by means of a 155 page document of legal
evidence, which non-indigenous lawyers in Managua had drawn
up for MISURASATA (financed by Cultural Survival, Cambridge,Ma.).
A few days before the date set for delivery, however, the en-
tire leadership of MISURASATA was arrested and so were many of
the literacy teachers active in the organisation. (The cam-

paign in the non-Spanish languages had almost come to an end.)
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Behind the accusation of "separatism" made in a communiqué

of the Sandinist armed forces (page 99) lay MISURASATA's "Plan
of Action for 1981" (page 89) with its demands for more possi-
bilities of exercising influence, above all at the local level
and in the State Council in Managua. When an army patrol
appeared in the Moravian church of the Miskito village of
Prinzapolka in order to arrest another local leader, Elmer
Prado, during the celebration of the completion of the literacy
campaign, a confrontation broke out between Sandinist soldiers

and Miskito in which four people on each side were killed.

These events did not only prevent the land problem from
being finally tackled. They also led to the beginning of an

increased hardening of the positions on both sides.

The representative of MISURASATA in the State Council,
Steadman Fagoth, was found guilty of being a former agent of
Somoza's secret police, OSN. It remains unclear to what extent
and for how long he worked at the same time as a double agent
for the Socialist Party of Nicaragua, PSN. Through the media-
tion of the Bishop of the Moravian Church, the Miskito John
Wilson, the rest of the MISURASATA leadership was released
again after three weeks. Nevertheless, by this time so much
anger and protest had accumulated in the indigenous village
communities, that in spite of the dubious figure of Fagoth, the
Miskito rose "to a man” on his behalf. Mass demonstrations
took place for a whole week. 10,000 Miskito gathered in Waspéan,
on the Rio Coco and in the port of Puerto Cabezas and other
places, churches and offices were occupied by MISURASATA. This
was a new form of civil disobediance to which the Sandinist
leadership reacted at first with uncertainty and then with re-
pression. The Government was afraid that a sort of counter
power could be established there. After more than a week, the
demonstrations were finally broken up by force. For fear of a
second wave of arrests, 3000 Miskito, mostly young activists
of MISURASATA, then fled from their respective villages to Hon-
duras, on the other side of the Rio Coco. (About 35,000 to
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50,000 Miskito also live on the northern side of the frontier,
which has only been fixed there since 1960.)

The tense situation on the whole of the Atlantic Coast
prompted the FSLN to set Fagoth free "conditionally". While
he was still in prison he had consented to go on a long
study trip to Bulgaria. But before that, he was to undertake
a journey through the Miskito villages and use his prestige -
which had grown with his imprisonment - to persuade those who
had fled to Honduras to return. Under military guard, he
travelled to his home region, half-way up the Rio Coco, in
May. When the o0ld village leaders told him that they would
not want to have anything to do with him after a period abroad,
he crossed, one night, over the river into Honduras. Instead
of calling upon the refugees there to return, he organised
them under his leadership and in Tegucigalpa and Miami began
to negotiate terms for co-operation with armed organisations
of Somoza's former National Guards. For this purpose he was
allowed to use their radio station in Honduras "15 de Setiembre”
(the date of the independence of Central America in 1821).

In his impressive rhetoric, he called almost daily on the
Atlantic Coast for the "liberation of the Miskito from San-
dino~Communism" using this radio and succeeded in bringing
even more young indigenous activists over the border, virtu-

ally as links to the village communities.

Fagoth's increasing influence caused a mediating mission
to Honduras by the MISURASATA co-ordinator Brookyn Rivera and
Bishop John Wilson to fail. 1In order to persuade the refugees
to return against Fagoth's will, it was necessary for the
remaining Miskito leaders, who were still aiming at negotia—
tions with the Government in Managua, first to show some suc-
cess. An indigenous council, called together by Rivera and
Hazel Lau in the village of Tuapil near Puerto Cabezas in July

1981 also failed. Under the name "Legion 15 de Setiembre",

Fagoth's people broadcast death threats to the fraction which

was prepared to negotiate and spread the rumour over the radio
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that the Sandinist army was preparing a massacre in Tuapi.
Only fifteen village communities were finally represented
at the meeting, the failure of which Brooklyn Rivera summed

up in an interview (page 153).

Only the Agrarian Reform Law, announced on July 19, 1981,
gave rise to any hope at this juncture. 1In a special arrange-
ment for the Atlantic Coast (page 162), a provision was made
to put as much "collective and individual" land ownership at
the disposal of the indigenous village communities as they
needed for their subsistence economy. Meanwhile, however, the
MISURASATA leaders who had remained in Nicaragua were already
under heavy pressure from their village communities, who were
no longer prepared to make any compromises. The Sandinists'
policy of continually delaying the land negotiations and at
the same time stepping up the military control on the Miskito
Coast had also led to the radicalisation of the Miskito's dem-
ands. They now wanted territorial autonomy and control over
the natural resources - even if within the Nicaraguan National
State. At the end of July 1981, this demand was submitted to
the Government with a map of the claimed territory - the whole
of the northern part of the Atlantic Coast(page 163).

The FSLN for its part now saw no further possibility of
using Rivera and Lau's rapidly diminishing influence for the
return of the Miskito who had fled. It decided to declare
MISURASATA defunct (page 181) and to aim at direct land nego-
tiations with the village communities as well as the building
up of new, more controllable indigenous organisations with

Miskito, Sumu and Rama separately.

In a Declaration of Principles on their policy towards
the indigenous peoples (page 178) the FSLN and the Government
announced their consent to the economic and cultural demands
of the indigenous village communities and their refusal of the
politically autonomous representation of indigenous interests.

It was emphasised that "Nicaragua is but one nation" and that
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"its official language is Spanish", while the "indigenous
brothers" were guaranteed the "preservation of their languages".
The background to this was an economic development strategy
which was to be based on the natural resources of the Atlantic
Coast. "The natural resources of our territory are the pro-
perty of the Nicarguan people, represented by the Revolution-
ary State. It is the only entity empowered to establish any

utilisation."

However, the planned negotiations with the single village
communities for the land which was to be guaranteed to them
never happened. On its first visits to the villages, the
Government delegation was soon given to understand that only
all the village communities together could decide about the
land gquestion. In the summer of 1981, government initiatives
too in schools and the health service, as well as the now
Spanish programme for adult education (post-literacy) were
similarly largely boycotted by the Miskito. In September,
Brooklyn Rivera also went to Honduras. From there he took
stock of the events in a document (page 203) in which his re-
signation about the situation of the Nicaraguan Atlantic Coast
changes abruptly into a strongly anti-Sandinist attitude.

MISURASATA did not exist any more, but the FSLN did not
have any political influence whatsoever, let alone hegemony,
in the Miskito village communities either. The counter-revol-
ution of Somoza's former National Guards, organised in Honduras
and Miami, nowleapt into this ideological vacuum (only the
Moravian Church was still able to exert some influence). While
up till then it had carried out its attacks and raids on Nic-
araguan territory in the mountainous region of the northwestern
departments of Chinandega, Somoto, Nueva Segovia and Jinotega,
at the end of 1981, it shifted its operational base eastwards.
Thanks not least to Fagoth and the radio station "15 de Setiembre”,
it was able to count on the support along the Rio Coco of many
Miskito villages on the Nicaraguan side. Radio is the only

means of mass communication on the Nicarguan Atlantic Coast.
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In December 1981, the raids on the local stations of gov-
ernment institutions were increased. Supply boats were cap-
tured from Honduras, military posts attacked and the Miskito
who co-operated with the Sandinists threatened. In Nicaragua,
the Miskito village communities were politically divided down
the middle and on the Honduran side there were evidently
groups which co-operated with Fagoth and the Somozists as well
as others which undertook acts of revenge against the Sandin-
ists on their own initiative. The losses of the Sandinist
army mounted up. On a single day near San Carlos more than
12 soldiers lost their lives and a helicopter was shot down.
The most contradictory versions exist of what course the
actions and reactions of both sides in those weeks really took.
It seems certain that armed confrontations caused casualties
on both sides, also among the civilian population. At this
juncture those members of the FSLN won their way, who for
months had been recommending the evacuation of the indigenous
population on the Rio Coco and the creation of a purely mili-
tary zone along the frontier river. In a speech in March 1982,
the Vice-Minister of the Interior and the FSLN representative
for the region, Luis Carridn, described - from the Government's
point of view - how and why in January this resettlement to
the interior of the country was carried out (page 235).

Perspectives of a political solution

The texts collected in this book should make it clear
that idealisation - whether of the indigenous reality or of
the liberation movement in power - gives a distorted vision of
the developments as they really occurred and hinders an appro-
priate treatment of their consequences. On the Nicaraguan
Atlantic Coast, the idyll of an indigenous life uninfluenced
by imperialistic and Latin American civilisation does not
exist. Nevertheless, racial inbreeding, the remoulding of
traditions and - in the case of the Rama - the partial loss
of their own language, have not been able to destroy the con-
sciousness of an indigenous identity.



24

On the other hand, after its assumption of power, the
national liberation movement FSLN was not in a position initi-
ally to give answers to the problems of the "internal colon-
ialist relationship" between the Pacific and the Atlantic
parts of Nicaragua and thereby to lessen the conflict which
had already been traced out by history. The Sandinists
(at least in their prevailing political orientation) have con-
sciously shown themselves to be heirs of a line of thought
which measures revolution for everyone according to the same
indicators (of "western definition") of social and material
progress. This inevitably resulted in centrally and pater-
nalistically drawn programmes for the integration of the Mis-
kito Coast, which was simply and solely declared "backward".

Of equal importance are the constraints imposed at the
same time on the National Revolution by the immediate threat
of counter-revolutionary strategies, behind which the interests
of the USA in a submissive "Central American backyard" are
also hidden. Even three years after the victory over Somoza,
the revolution imNicaragua is only able to bring about slow
and inconsistent changes in the economic and social structures.
The primary requirement for the Sandinists is to defend the
political power and thus to maintain the precondition for

turning an anti-capitalistic Utopia some day into a reality.

It is certainly not easy to deal with the contradictory
reality rather than with idealisations. But if we are con-
cerned not only with the defence of the right of Nicaragua to
its own revolution but likewise the defence (on the Atlantic
Coast) of those rights which the indigenous peoples are dem-
anding today throughout Central and South America, then we have
no choice. We must see the perspectives - of possible future
developments there and our attitudes to them - on the basis of
this real antithesis between the National Revolution and the
indigenous identity. We must understand this antithesis his-

torically as being produced on the one hand by colonialism,
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Somoza's dictatorship and being deepened with the Revolution,
and on the other by polarisation and manipulation brought

about from the outside but also by the FSIN's basic lack of
understanding for ethnic problems and their political conse-

quences.

The result is a situation beset with extreme difficulties
on both sides. After a year of hard and ultimately
bloody confrontations, the MIiskito population finds itself
torn apart. Besides the roughly 8,000 new settlers in Tasba
Pri, there are 12,000 UNHCR registered refugees on the Hon-
duran side and at least 20,000 indigenous people who are liv-

ing scattered about somewhere.

For the Sandinists, the situation is not only determined
by the relative failure of the resettlement action in military
terms and the experience of their own losses of human life
on the RIo Coco. The continual and growing pressure on the
Revolution - both diplomatic and economic - also limits the

possibility of a political opening towards indigenous peoples.

A perspective which aims at a new rapprochement between
the indigenous population and the Sandinist Revolution will
certainly be based on the accommodationof different interests
and presupposes the recognition of the indigenous way of life

and economy as legitimate and of equal status.

We can hardly do more than merely ask questions, however,
about the future of the Miskito and the concrete development
of the Sandinist policy. If the news from Honduras is true
that Steadman Fagoth has forfeited a lot of prestige among
the Miskito through his unholy alliance with the ex-National
Guards (who do not exactly behave very amicably to the indi-
genous people) then we can raise questions about the new
scope for action which would ensue here for Miskito leaders
who want on principle to struggle for the rights of the in-
digenous population within the Sandinist Revolution. What
possibilities for a . solution can the Miskito themselves
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envisage today, above all the refugees and evacuees - precisely
on the supposition that a return to their traditional settle-
ment area on the Rio Coco can be excluded within the foresee-
able future?

What will the four new large settlements of Tasba Pri
demonstrate here? A project which is regarded by the FSLN
Government as a new beginning to its indigenous policy and to
which it is devoting considerable financial and personal re-
sources, should show what government policies for the develop-
ment and integration of the Atlantic Coast will be like in the
future.

How far will it be possible for the Miskito who have been
resettled to resume their traditional mode of production which
was linked to the structures of the old village communities?
Will the model of the agrarian co-operatives, promoted by the
Sandinists on the Pacific side, be abandoned in favour of
communal land ownership?

A second point too will depend on what concept of economic
integration of the Atlantic Coast the Revolutionary Government
decides upon. Up till now, the hope (in our opinion illusory)
has prevailed that the structural crisis of the Nicaraguan
export economy on the Pacific Coast could be solved by a rapid
and selective exploitation of the natural resources of the
Atlantic region. Projects range from the advance of the pio-
neer front through the export of precious wood to the planned
construction of large reservoirs and the exploration for oil.
Will the short-term economic pressure allow the Revolutionary
Government in Managua to put less emphasis on the rapid
achievement of an increase in production and proceeds in
foreign currency and more on the political and ecological
effects?

A development with equal status which is shared by the
coastal population can only come about if first the differences

of the Atlantic Coast and its inhabitants are taken as the



27

point of departure and if "integration" of both parts of the
country is recognised to be a lengthy process to be treated

with great sensitivity.

Then it should be possible to grant the indigenous
population genuine participation and also self-determination
on the Atlantic Coast. For the Sandinists, the condition
would certainly be the achievement at an international level
of the prevention of the terror activities from Honduras of
the former National Guards. Once this very immediate danger
of an alliance between armed counter-revolutionaries and the
indigenous population is removed, then there will be a new
scope to reduce the military problem to a political one again.
But even then it will be a long way to an accommodation of in-
terests and a new alliance between the National Revolution

and the indigenous identity.

June 1982

(Translated by Wendy Tyndale)
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ROBIN SCHNEIDER:

BRITISH INDIRECT RULE:
MISKITO KINGS AND THE REPRESSION OF AUTOCHTHONOUS PEOPLES

If the past struggles and suffering of the indigenous
population in the Central American Lowlands can be reconstruc-
ted at all, then it is only in the form of colonial and mission
history. An indigenous history has not been written. Indig-
enous lowland societies are not without a historv and are not
static but their development on the Miskito Coast, today the
Atlantic Coast of Nicaragua and Honduras, has been remoulded
for more than 450 years by colonial practice. The war of the
colonial powers in the Carribean against the filibusters -
mostly Dutch pirates and freebooters of the 16th and 17th cen-
turies - and the fight between the Spanish and British colonial
kingdoms, determined by their strategic-economic interests in
the natural resources, also directly influenced the indigenous
communities; for their semi-nomadic way of life was obstructed
above all by the restriction of their land.1 At first it be-
came a retreat for the filibusters, then because of the colon-
ial production in enclaves and because of the discovery of the
hinterland, it was conquered in expeditions of war or conquest
against the invading Spanish troops. With the exception of
the Miskito, the indigenous peoples were systematically driven

out of large areas and many were wiped out by slave-work on

1.Before the colonisation, the autochthonous population lived
scattered along the course of the rivers and coast. They
practised semi-nomadic subsistence reproduction (fishing,hunt-
ing and some agriculture) and periodically led expeditions of
war against each other. The groups living on the Wanks (Rio
Coco), known since the middle of the 17th century as Miskito,
traded reqularly with Europeans and thus received European
merchandise, including arms and ammunition. They were, more-
over, the only ones who did not observe endogamy, that is the
law of marriage only within their own group. This was a pre-
requisite for the assimilation of the mainly male African
slaves in the indigenous village communities.
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the plantations.2

Before the militarily enforced annexation and before the
colonisation in enclaves, centres certainly existed among the
indigenous lowland societies on the Miskito Coast. Hunters
and fishermen, who lived widely scattered, met together at
the festivals which constituted the community and in the rites
which socialised it. Surplus products of the hunt and later
increasingly of small-scale agriculture, were also collectively
consumed on these occasions. These centres were the heart of
the mythical geography of small societies of this sort and the
basis of the collective corporate land rights. An extensive
territory of tropical rain forest around the fertile land
along the river banks and the sea coast abundant in fish,
embraced the domains of these segmentary societies.

With the concentration of food resources under the ecological
conditions of the tropical rain forest (see Carneiro 1970) and
with the subsequent formation of village communities, land
tended to become a scarce resource, which gave rise to compe-
tition and also bellicose disputes. But political integration
beyond the level of the village did not begin. This ecological
restriction was linked in the colonial situation to a "social

3,
restriction” (Chagnon 1968).” For the people in the immediate

2. The Paya, who lived in the moutainous interior, fled to
the north. The tribe which has been known as Sumu since the
19th century and the Rama were obliged to pay tribute. The
relationship of dependence between the Sumu and the Miskito
was continued by the mainly German missionaries of the piet-
istic Moravian Church (Community of Brothers) on behalf of the
British colonial administration at the end of the 19th century
by the fact that they oreached in Miskito. Only the Ulwa (Sumu),
Rama, Garinagu (Black Caribs) and Creoles (Afro-Americans) who
lived around Bluefields were preached to in English. Creole
English is still established as the second language of the
Miskito today, but Miskito is the second language of the Sumu.

3. Using the example of the Yanomam& of the Amazon region,
Carneiro (1970) says that political development was stimulated
by (modest) social restrictions and (pronounced) restrictions
caused by the environment.
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area of the centre of a particular region, the effects of a
relatively high population density in that region are similar
to those caused by restrictions conditioned by the environment.
These two sorts of restrictions converged on the Miskito
Coast, above all at the Wanks (Rio Coco) and became more pro-
nounced after the colonial invasion. From the 17th century
onwards tribes were formed in that area as "colonial tribes",
above and beyond the mythical and linguistic community of the
villages. They were societies which were a direct result of
colonial policy or colonial force. Thus the Miskito, to the
present day the dominant indigenous group in the lowlandsof
Honduras and Nicaragua, are an indigenous people, who, during
the course of the 17th centurv mixed with Africans, mostly
runaway slaves from Jamaica, and also lived in indigenous
village communities.4 Their cultural and ethnic identity

was therefore from the beginning dependent on the practice of
colonialism. During the 18th and up to the end of the 19th
century, the Miskito were allied to the British colonisers.
From 1848 to 1949, there were German, Scandinavian, and in the
20th century North American missionaries on the Miskito Coast:
it was an alliance against the Spanish and against the remain-
inq autochthonous population. While signifying submission to
the external pressure, at the same time it established the
possibility for the Miskito withdrawl into the indigenous
culture of the village communities but it also gave rise to
resistance to the colonial rule in certain situations. The
form their resistance took was essentially refusal to co-op-
erate which was interpreted as passivity by the colonisers
(Savery 1979:87-88).

4. As Conzemius (1932:17-18) can verify with different sources,
ethnic interbreeding began in 1641 after the shipwreck of a
Portuguese slave ship off Cabo Gracias a Dios. The Africans
who survived were able to integrate into the indigenous society.
The mother still determines the ethnic identity of the child
among the Miskito today. Moreover, it is not the phenotype

but the language which is the criterion for ethnic affiliation.
Many Miskito look more African than Indian. Thus "Sambo" used
to be a derogatory term for Miskito.
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Through their society as colonised peoples, the Miskito,
Sumu, Rama and Garinagu (Black Caribs, Garifuna) were saved
from genocide. Today in Nicaragua there are still 32 Sumu
village communities, five of the Rama and two of the Garinagu?
The Sumu and the Rama (as well as their ancestors, the Voto),
who were threatened with genocide during the entire colonial
period, are regardedas pre-colonial tribes. The Garinagu
are the descendants of the original inhabitants of the St.
Vincent Islands. The Miskito, who have 184 village communi-
ties in Nicaragua today (MISURASATA 1980:4), held an important
position as mediators in the political, economic and military
relations between the British and the Spanish and between the
British and the other indigenous peoples {(Helms 1969:78).

They traded in rum, clothing, machetes and other European
goods in exchange for tortoise shells and furs, rubber and
kopal (resin), (Roberts 1827:109) and, for themselves, dug-
out canoes and paddles, pumkins and calabashes, hammocks and
corn (ibid.:20). The products which they demanded in payment
for themselves were, however, mainly treated as tributes to

be paid in the name of the Miskito King.

In their mediatory function, which was crucial both for
them and for the British, the Miskito acted as extortionate
tradesmen, forcing the village communities which were in
"debt peonage" (ibid.:122), and in a "Helot relationship”
(Lehmann 1914:6) to produce a surplus. Since the 19th century,
in many villages this has turned into a partially collective
cash crop production alongside the household subsistence mode

of production.

Through their alliance, the Miskito achieved a formal
political autonomy with a Miskito king, who played an

5. The Garinagu, known in the literature as Black Caribs
(Garifuna), are descendants of the original inhabitants of the
St. Vincent Islands, from where they were driven in 1797.
They have interbred with the Creocles. Most of them live in
what is Southern Belize today and on the Carribean Coast of
Honduras. Davidson (1976) gives an overview.
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important symbolic role in what was later known as the colon-
ial system of British indirect rule. In 1687, a Miskito
leader was crowned by the British in Jamaica (Bancroft 1886:
599; Hooker 1945:34-51). His "Moskitia Kingdom" - Moskitia
is a parody by the British of the word "Miskito", a confusion
of the Indians with mosquitoes - lasted under British protec-
tion for over 200 years, until the annexation of the Atlantic

Coast in 1894 by the new Nicaraguan national State.

Nevertheless, there was no centralised political system,
no chief's state and no kingdom. The emergence of a state did
not occur. The village communities were economically self-
sufficient and politically autonomous societies and have de-
fended many forms of their social organisation up to the pre-
sent day. In the colonial system of indirect rule, the King
was in fact only the colonial representation of the British
colonial power, to carry through its interests - the Spanish
in Latin America took over this position themselves through
direct repressive rule. The King had no political importance
(c.f. Helms 1969:82), and no possibility of exercising influ-
ence over the Miskito village communities. In the same way
that the Miskito were used by the British colonial power, the
Miskito subjugated the many other indigenous peoples and
systematically exploited them. Some Sumu villages were still
obliged to pay tribute after 1900 to a long since imaginary
King.

This exploitative relationship was the basis of the col-
onial centre which was built up on the Miskito Coast as a ver-
tical trade network for colonial merchandise. Theft and
slavery were integral parts of the colonial economy - an econ-—
omy which colonised people. The Miskito worked as slave
hunters and thus, through making available a part of the work
force necessary for the enclave economy of the plantations,
were themselves spared from slavery. The African slaves who
had managed to escape had mixed with the Miskito and became

Miskito themselves and thus acquired the status of free men
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with the British colonial rulers. African and indigenous
slaves were the prerequisite of the colonial enclave produc-

tion of precious woods, palm oil and rubber until 1833.

Although the Caribbean coast of Central America was claim-
ed by theViceroyaltyship of New Spain (Mexico and Guatemala),
the colonial administration never reached this area. But it
was not only owing to the tropical rain forest and the in-
accessibility of the deposits of precious metal that the
relatively small indigenous population avoided Hispanicisation
- which only began slowly at the beginning of the 20th century.
At the end of the 17th century, the British saw a chance of
setting up a retreat and a base on the MIiskito Coast in Blue-
fields, Pearl Lagoon and Cabo Gracias de Dios, for their pir-
acy against Spanish trading vessels in the Carribean. They
were moreover interested in some colonial merchandise and in |
possible natural resources, which they extorted from the in-
digenous population by trading indirectly through the Miskito.
This unequal exchange was the beginning of the appearance of
ethnocide. The formal autonomy of the "Moskitia Kingdom"
seemed to the British to be a guarantee for the consolidation
of their rule in the Caribbean with only a few colonisers. The
battle between the British and Spanish colonialism was also for
the possible control of an inter-oceanic canal from San Juan
del Norte (Greytown) through the Rio San Juan (St. John's
River) and the Lake of Nicaragua up to San Juan del Sur on the
Pacific. The region of the Rio San Juan and San Juan del
Norte was the only area on the whole Miskito Coast which re-
peatedly fell under the control of the Spanish. This was the
land out of which the ancestors of the Rama were driven.

Following the military occupation of Bluefields in 1894
by General Cabezas' Nicaraguan troops, the expanding capitalism
of North America controlled this area for the dictatorship of
General Zelaya. (Bilwi was renamed Puerto Cabezas and except
for the southern Department of RIiIo San Juan, the Nicaraguan
Miskito Coast has been officially called the Departamento
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Zelaya since that time.) After the Monroe Doctrine of 1848,
the British were forced to withdraw. Formally from 1860 on-
wards there was a "Moskitia Reservation" under Nicaraguan sov-
ereignty but Managua had no presence on the Miskito Coast.

The classical imperialist power of the United States exploited
gold, precious woods, chicle (the raw material for chewing-gum),
tortoises and later also oysters and lobsters, mostly by em-
ploying indigenous day-labourers. But the US too had their
main geo-political interest in the project of an inter-oceanic

canal through the Lake of Nicaragua.

The presence of the North Americans was very welcome to
the indigenous village communities on many accounts. It sup-—
posedly offered a coalition against the Spanish-speaking Nic-
araguans, who are still called "Spaniards" today on the Atlan-
tic Coast. At the beginning of the 20th century, two railway
lines were built in the forest to exploit the lumber. (They
have long since fallen into disrepair.) 1In 1912, the US mar-
ines landed. In 1926 the Bragman's Bluff lumber company in
Puerto Cabezas was, for example, with 3,000 wage-labourers, the
largest expropriateur in the whole of Nicaragua at that time
(Karnes 1978:115). In 1961, the US invaded Cuba from Puerto
Cabezas. However, its neo-colonial exploitation, enclave ec-
onomy, remained: the so-called original accumulation is still
not generally established either in most of the indigenous
village communities today. It is the ethnic identities
which constitute the present-day social division on the Nic-
araguan Atlantic Coast, even if at the same time the social
mechanisms of reciprocity, which make equality and solidarity
obligatory, are still effective inside the indigenous village
communities.

(Translated by Wendy Tyndale)
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CARLOS NUNEZ (FSLN):

"WE WILL NOT CONTINUE SOMOZIST TRADITIONS!"

Source: Barricada, August 2, 1979.

Two weeks after the victory over Somoza, the Comandante and present
President of the State Council advocates the inclusion of the Atlantic
Coast in the revolutionary development of Nicaragua. It is really
necessary to work with political persuasion against any attempts at
independence, against the expected counter-revolutionary attacks,

on the other hand, the Sandinist army is needed.

"The Atlantic Coast will be fully integrated into the
Nicaraguan revolutionary process and it should be properly
integrated. We are not going to continue what happened
under the Somoza regime when the people there were only
approached in order to force them to vote", said Comandante
Carlos NUnez, of the FSLN National Committee, in his inter-

view with Barricada.

"We believe that political work must be intensified
in the Atlantic sector and to do this we will use our own
combatants who came from this sector originally and who
have demonstrated their desire for a new Nicaragua",contiitu-
ed the Sandinist compafero.

"We know that work will be hard in this sector above all
on account of the people's wish for independence strengthened
by the Somozists and precisely because of this we must work
hard with our people so that they also come to learn to love
our Revolution".



Between the Atlantic port Puerto Cabezas and Waspdn, the big-
gest settlement on the Rio Coco, government ENTRACAR trucks
stand in for the lack of buses, July 1981 (Michael Rediske).

Military Strengthening

Companero Ninez also explained that military forces have
been strengthened in the Atlantic sector. "We know that the
spearhead of the counter-revolution could happen there, due
to the circumstances already mentioned." He stressed that in
this military organisation, the militias will play an import-

ant part.

"We will therefore start by working with the Sandinist
cadres we have in the region. We know that the work is going
to be arduous because there are problems there of ethnicity
and autonomy, amongst others, but we are sure that the Sandin-
ist people of the Coast are going to join the revolutionary

process in our country", said Comandante NUnez finally.




38

MISURASATA:

"TOGETHER WE WILL BUILD A JUST SOCIETY!"

Source: Barricada, November 27, 1979.

In the foundation-manifesto of the indigenous movement MISURASATA on
November 11, 1979, cultural liberation and the satisfaction of economic
needs are put down as the aims of the organisation to achieve integration
into the life of the nation. Spanish is recognised as the official
language of the country. At the same time the dissemination of the

indigenous languages and cultures is to be promoted.

Four months after the Revolution's triumph over Somoza's
repressive regime, the country is at present fighting against
imperialist pressure as well as against the misery, ignorance
and vices we inherited from the Somoza dictatorship which
lasted almost half a century. Aware of the intentions of our
revolutionary government and the FSLN popular vanguard to
lead our people towards social, economic and political vic-
tory, representatives of 185 indigenous communities, members
of ALPROMISU, now MISURASATA (MISKITU SUMU RAMA SANDINISTA
ASLATAKANKA) met in Puerto Cabezas on November 8-11, 1979 to
determine the part which we as an ethnic organisation should
play and should develop hand in hand with our government and
the FSLN to consolidate our revolutionary process. We issue
this manifesto to the people of Nicaragua as well as to all
the peoples of the world who support indigenous rights, the
international proletariat and our Revolution.

During previous regimes and especially under Somoza's
dictatorship, the history of our indigenous peoples (Miskito
and Sumu) has been marked by an unprecedented marginalisation,
constant exploitation and abuse of identity. Natural resour-
ces (minerals, forest and sea resources etc.) were objects
distributed through a policy of "hand-outs" to foreign inter-
ests with no benefit whatever for our communities; indeed
the reverse since their exploitation damaged the communities.

Saupuka: a Miskito community on the Rio Coco, July 198
(Michael Rediske).
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Under the domination of imperialism and dictatorship,
our culture was despised to such an extent that the Spanish
language was imposed on us through the education "pilot pro-
ject" which prohibited the use of our mother tongues in
schools. The idea was promoted that the Indians were brutes
and that our language and other aspects of our culture did
not form part of the national values, but rather opposed

them (even in the case of our own indigenous people).

In response to this denigration, we Miskito and Sumu
peoples conscious of our needs as human beings and above all
with the intention of fighting for the re-instatement of our
rights and for the preservation of our cultural identity,
set up ourselves the organisation ALPROMISU in 1974. Our
organisation had to confront governmental bodies such as
INFONAC etc. which were at that time the principal enemies
of our peoples, for Somoza intended to use these bodies to
destroy our lands and resources. Many of our leaders were

.gaoled and tortured because they defended these rights.
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Today, as a result of our victory we haQe won back those
rights and as participants we want to contribute to the dev-
elopment of our nation and to the consolidation of our Revol-
ution. For this reason we came to this V Assembly, to out-

line the objectives, goals and work of the organisation.

Through an Assembly decision, the indigenous group,Rama,
was integrated within the organisation whose name was subse-
quently changed to MISKITU SUMU RAMA SANDINISTA ASLATAKANKA
(MISURASATA). This new name was ratified by Comandante
Daniel Ortega Saavedra representing the government of National
Reconstruction and the National Committee of the FSLN. By
popular vote, the new organisation's own National Committee

was elected.

We declare that our fundamental goals at this historic

moment in the nation's life are:

1. To recover and promote our culture; as an ethnic
entity we possess our own culture which is the pro-
duct of our biological and social needs - an expres-

sion of our existence.

We realise that it is a priority for the Revolution
to promote and conserve the range of Nicaraguan

cultures as part of the national heritage.

2. To meet our economic needs; our organisation must
pay special attention to the production and distrib-

ution of goods necessary for our survival.

Our tasks from now on will be:
- Reconstruction of our history
- Diffusion of our language and culture

- Collaboration in the literacy, education and develop-
ment programmes of our revolutionary Government

- Learning Spanish which is the official language of the
country

- Fighting racism and discrimination.
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In this way, we will contribute to the real (true) inte-
gration of our peoples within national life and we shall
build together a just and humane society in Nicaragua = the

ideal of our Revolution.

Editing Committee: Hazel Lau, Julien Holmes, Brooklyn Rivera.
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FSLN:

THE ATLANTIC COAST:INDIGENOUS PEOPLES; CULTURE AND REVOLUTION

Source: Poder Sandinista, Vol.I, No.7, December 6, 1979

This article was written by the editors of the weekly newspaper of the
Secretariat for Propaganda of the FSLN, Poder Sandinista, which has since
been closed down. It tries to give the inhabitants of the Pacific side
of Nicaragua an understanding of the cultural traditions and way of life
and production of the indigenous population on the Atlantic Coast as
characteristic of a "people which has survived colonialism". The article
refers to a statement of MISURASATA in which confidence in the FSLN is
expressed but also to the fact that the indigenous population combines
this with higher expectations. It urges not only that the latter be
respected as a people but also that the positive aspects of its auto-

chthonous development be put to the use of the Revolution as a whole.

The indigenous peoples of the Atlantic Coast have suf-
fered from colonialism as an historical evil: English, Span-
ish, North American and finally the internal colonialism of
the Somoza period. The indigenous population totals more
than 150,000 and is composed of different ethnic groups in-
cluding the Miskito, Sumu, Rama, Creoles, Sambos and Garinagu
(Black Caribs). The extinction of the latter group is inev-
itable.

Colonialism in general has challenged the very existence
of indigenous people by attempting to subject them and change
their customs and traditions; so what is most surprising is
the strong vitality of indigenous peoples, and the sense of
pride they retain in their ethnicity through which thev have
preserved their own identitv in spite of the many forms of
aggression.
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The Atlantic Coast is isolated geographically; no roads
exist but only hazardous tracks, no bridges span either the
large or small rivers and overall there is a shortage of
means of communication. This has hindered the spread of
technological changes fostering social development. But this
isolation has also a positive aspect for it has impeded in
part the ideological penetration of cultural and moral
values foreign to the existing civilisation model; and where
individualism, as a pattern of social relations with all its

bourgeois conseauences, has not been dominant.

The economic basis: production, exchange and distribution.

In Moskitia, three types of productive systems coexist:
communal, neighbourlv and individual. Characteristically

under the communal productive system, production, distribu-
tion and consumption are all collective. This gives rise to
a social division of labour that is strictly technical; all
community members maintain their full rights. Some commun-
ities formerly had a Council of Elders before which problems
were discussed. One example was Awaskd, a turtle-fishing
community where the catch was distributed equally, irrespec-

tive of how many participated in the fishing expedition.

The neighbourly system is a type of co-operative system.
Land is owned on an individual basis but the work is under-
taken collectivelv by all community members. The technicues
employed are rudimentary; the plough is unknown. It would
take too long for one person to weed, sow or harvest a hec-
tare of land so either the whole or part of the community
join together to labour collectively on that hectare plot and
so complete the work in a 'single day. The following dav, a
plot belonging to another community member is worked collec-
tively and so on. This labour is not paid and the harvest
or product belongs to the owner of the land. The individual-
istic productive system takes place under the usual well-

known conditions.
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The principal crops grown are rice, beans and yuca
while the sea provides turtles. These and dishes like
"chabalete" and "ronddn" form the basic ingredients of the
indigenous people's diet. Subsistence production is the gen-
eral norm. Exchange of products is carried through the pre-
sence of the multi-national companies and Chinese traders,
who have virtual monopoly over local commerce so that the
indigenous peoples have become subjected to the laws of the
capitalist market and have encountered monetarisation and

consumption.

A people which has survived colonialism

The strength and vitality of these people in the face

of successive invasions are truely impressive. A revealing

measure of this is the existence and perpetuation of their
languages and dialects. Miskito are zealous in protecting
their culture. Even though they have adopted Spanish as a
language of communication especially in trading, their mother
tongue is still Miskito and is the language they speak among
themselves. The case of the Sumu is different. They usually
do not speak their language while foreigners are around,
partly through a sense of shame but partly in order to pre-

serve it.

While it cannot be denied that the words and terminology
of their language have been strongly influenced by Anglo-
Saxon, the ways that ideas are expressed and sentences formed
are purely their own. One should also mention the influence
of the Moravian Church on language. The fact that the major-
ity of the Moravians are "gringos" has had a powerful impact
on language mostly on account of the hymns sung in English.
In addition, - the Church has censured the participation of

women in festivals and dances.

The basic musical instruments include guitars most of
which are purchased though some are locally made and instru-
ments made from the jaw-bones of horses or drums with special
skins.
_—
A Creole quarter in Bluefields, April 1981 (Klaudine Ohland)
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We can start from the premise that the organisation of
the family is determined by the material base. 1In this case
the base has been a collective one and this governed the wav
in which goods were produced and work allocated within the
family. Due to this and the isolation of the communities,
relaxed family relations resulted that were characteristic~-
ally non-possessive, and in which sexuality was more accepted
and where other members of the family, that is to say the
community, would take part in child-care and education. Be-
cause of a high rate of infant mortality and lack of contra-

ception, couples have on average eight children.

The priests have intervened in family relations in a
decisive way by imposing monogamy and by punishing incest
etc.. 1In one word, thevy have destroved indigenous forms of
family organisation and imposed the concept of the bourgeois
family and its moral values which they want people to be-
lieve are universal.

Relations with the Sandinist Popular Revolution

The Atlantic Coast did not participate directly in the
insurrectionarv struggle but it is nevertheless certain that
in the Bocay region the FSLN's participation, and in some set-
tlements Sandino's presence, are remembered in the collective
memory. Through Radio Sandino, almost every community fol-
lowed what was happening. And if one takes account of the
fact that in the urban areas, indigenous peoples have alwavs
belonged to the most depressed social groups, then many sym-
pathised objectively with the popular political stand of the
FSLN. In addition they sympathised with the process as it
accorded with their own collective character. However they
do not trust ingenuously. Under all governments of all times
they have suffered exploitation, marginalisation and misery
and they are therefore anxiously awaiting the practical out-
come of the Revolution. They thirst for speeches but at the
same time, they carefully measure to the millimetre the
relationship between the declarations made and their realisa-
tions.
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They are aware that some sectors distrust an organisa-
tion which brings together marginalised ethnic minorities
as is the case of MISURASATA (Miskito, Sumu, Rama and Sand-
inist United) fearing that this self-organising process could
be used by the counter-revolution. But their organisation's
standpoint is clear: "We believe that the Sandinist Revolu-
tion is for the peonle, that it is based in the people as are
its objectives, which means that it is the expressioh of the
wishes of the people and that it trusts the people. We
representatives of 150,000 indigenous people have put our
faith in the Government of National Reconstruction and the
FSLN; we offer them our support and solidarity at the same
time we are sure there will be a return for us; we wish that
the economic, social and cultural aspirations of our indig-
enous communities also be those of the government and the
FSLN."

Since they are no longer second class citizens, one must
not only respect and reaffirm their existence as veople, but
also take up the positive aspects of their autochthonous
development so as to be the heritage of the revolutionary

process in its entirety.

There is a pointer closely watched by the indigenous
people with which to gauge their incorporation into the
revolutionary process and this is how the second great pol-
itical battle of the Sandinist movement will evolve:this is
the literacy campaign. They await with real hope that their
particularitv as peoples will be recognised in the planning
of this campaign, that the campaign will be bilinqual and
will be carried out first in their mother tongue and later
in the common language. They now wish their viewpoints con-
cerning literacy and education in general to be taken into

account.
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MISURASATA:

GENERAL DIRECTIONS

Source: MISURASATA, 1982: Lineamientos Generales. Managua
(500 copies).

The basic programme of MISURASATA finds its place in the centuries-long
tradition of the indigenous resistance to conquest and domination and at
the same time takes up the hope aroused by the Sandinist Revolution for
the "abolition of the class society”. A "multi-ethnic State" and the

ownership of the communal land are central to the indigenous claims.

"The oppressed peoples will break the chains
of humiliation which the imperialists of the Earth have used
to keep us down. The trumpets to be heard will be war clar-
ions, playing the freedom hymns of the oppressed against the
injustice of the oppressors”.

(Augusto César Sandino)

We, the indigenous peoples: Miskito, Sumu, and Rama,
who have lived, are living and will continue in future in
this now liberated fatherland of Nicaragua, raise our voice
of life and hope through the manifesto on the General Dir-
ections of the organisation of our communities (MISURASATA)
before brother peoples of the world and the revolutionary
Government of the Sandinist Nation.

We are the descendants of our forefathers - the builders
of our society - from whom we have inherited a communal way
of 1life and a geographical location rich in natural resources.

Our ancestors were the first and only ones to coexist
with nature in this zone - Nicaragua's Moskitia - and through
history to accomplish its domination and transformation for
the common good of the great indigenous family of yesterday,
today and tomorrow.
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Historically, our native peoples have dominated entirely
a large territory which extends over the Northern and South-
ern borders of the present Nicaraguan Republic, since their
dominion ran from Awan in Honduras, to San Blas in Panama.
This is proved by the Miskito brothers now living in those
Republics because of historical circumstances that lay out-
side indigenous wishes. However, it must be said that for us
indigenous peoples, there are no territorial limits either in
space or in time; therefore, we declare that we feel a deep
unity and solidarity with those brothers of our blood and

race.

We are three groups of autochthonous peoples of the reg-
ion, gathered within a single entity of indigenous brother-
hood, our MISURASATA (Miskitu Sumu Rama Sandinista Aslatak-
anka), which is an indigenous organisation defending and con-
solidating the Sandinist Revolution in our social world.

Each ethnic group in this entity possesses its own cultural
identity and its own values and wav of life. But we are all
united by the ties of indigenous nature and the geographic,
political and economic situation of our peoples. We are
three ethnic groups which together make up a population of
176,000: 150,000 Miskito, 15,000 Sumu and 1,000 Rama.

Our Miskito brothers, forming the majority, live in
184 communities situated in the coastal strip, along the
Rio Coco, in the mining zones and in the plains of Puerto
Cabezas and rivers of the Atlantic Coast and Jinotega. Our
brothers Sumu live in 32 communities located along the Rio
Coco, the mining zones, Karawala and Rio Wawa. Finallv, our
Rama brothers are to be found between Punta Gorda and Blue-

fields, living in 5 communities.

Our Miskito brothers are an indigenous group in contact
with other social groups and the national society, able to
preserve their identitv at the same time. Our Sumu brothers
clearly retain their traditional ethnic identity, - despite
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the influence of the church - because of their isolation;
while our brothers Rama are threatened with extinction and
the loss of some of their ethnic values as a result of the
direct influence of another national culture.

Our whole history shows us that from the first contacts
with foreigners (conguerors, pirates and missionaries), our
ethnic groups have been marginalised and subjected to a num-
ber of exploitative regimes. This fact becomes further
evident with the oligarchic liberal-conservative governments
through the dark history of our country. None of the trait-
orous and bourgeois governments which have misruled the coun-
try, have ever worried about the fate of the Nicaraguan
people in general, or about that of the ethnic minorities
in particular. We have never been treated as true sons of
Nicaragua, but as second-class citizens, even as citizens
from another country. They were only interested in an
irrational exploitation of the natural resources of our land,
forests, rivers and sea and the success of their dirty

political interests.

During the Somoza dictatorship, it is well known that
the Somoza family conspired with North American companies
over the merciless exploitation of nearly all our gold,
lumber, bananas and sea resources. Our region has always
been - and still is - the richest in Central America with
its bananas, mining, forestry and sea resources, despite the

flagrant exploitation.

The Somoza regime not only exploited us economicallv,
but also socially marginalised us and politically repressed
us. Neither did it respect our cultural identity or the com-
mon feeling of our indigenous masses. This is how marginal-
isation over 45 years, repression against the former indigen-
ous organisation ALPROMISU and ethnocide in our communities

during the military dictatorship can be explained.
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With this background, the Miskito, Sumu and Rama indig-
enous peoples of Nicaragua, have reached the conclusion that
now, in our liberated country, we must ourselves become the
authors of our destinv and not the instrument of alien ambi-
tions. We believe that we must be the protagonists of our

own destiny to achieve our own development.

From this arises the concrete need, today more than ever,
for us to organise ourselves more strongly to participate on
equal terms and directly in the tasks of the new Republic as
worthy citizens and not as outcasts in our own land. To do
this MISURASATA is the answer.

We declare that, as indigenous people, we are an entity
with our own ethnic consciousness, and that we inherit and
live by the ethnic values of our millenial peoples.

We affirm the cultural values and hmman potentiality of
our peoples. We emphasise the following as being of import-
ance for our brothers: Christian societv, communal property,
family-oriented society, unity of feeling and unyielding
willpower. We are noble and fair, reserved, respectful and

deeply religious.

We declare that the period of oppression lasting nearly
two centuries proves that the indigenous peoples possess an
inherent revolutionary vocation and a capacity to resist con-
quest and domination, by virtue of their own internal specif-
icity and solidarity. These have served and continue to
serve as a dynamic element, and possibly a revolutionary
element in the struggle for internal and external decoloniza-

tion.

Our national autochthonous groups have proved throughout
history both their ability to resist and the coherence and
continuity of their historical memory; we affirm the essen-
tial value of this historical potential as a mobilisation
element in the building of a new society, and conseaquently,
we recognise that they constitute a decisive vower in the
struggle against the many facets of imperialism.
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Because of our common traditions, the national indigen-
ous peoples are the most able to develop a revolutionary
experience that is completely Nicaraguan. Our peoples (MIsk-
ito, Sumu and Rama) still preserve many of their cultural
values - autochthonous models - which can be useful in the

task of building a more brotherly, human and egalitarian
society.

We declare that as national indigenous peoples, we fol-
low a system of land use based on social principles, and not
on individual ones, in perfect accordance with Biblical
teachings both of the 0l1d and New Testaments, relating to the
ownership and the use of land. In this way, the possibility
of some dominating others through individual exploitation of
the means of production is completely eliminated.

All the production and the fruits of our labour or the
benefits from the use of natural resources - is based on the
subsistence needs of the people, not on profit-~making. One
produces in order to live; and work is not sought as a way
of making a profit in such a subsistence (non-profit-making)
economy .

Our survival is closely related to the land and its
natural resources inherited from our forefathers. Therefore,
the land, its riches, and ourselves are inseparable, since
we are human beings living from the land. There is no
discussion about our land ownership; we defend it with un-
shakeable conviction.

Finally, we declare that we will continue owning our
communal lands, defendiné them from alien interests, exploit-
ing resources they contain and developing our social and cul-
tural values. We will go towards the future, as we are, with
our heads held high, socially and culturally. For this MIS-
URASATA is the expression of our aspiration.
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Indigenous Rights

Based in the ethnic and historical values of our indig-
enous peoples (Miskito, Sumu, Rama) we maintain the follow-

ing fundamental and inalienable rights:

Land
We, Miskito, Sumu and Rama, are the rightful inhabitants
and owners of this land which we occupy at present and

from which we draw our subsistence. Many of our

House of a Miskito Family in Bluefields,April 1983 (Klaudine
Ohland) .
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communities possess proper communal title deeds, others
have partial titles and although some have no titles
thev are still the true owners of those lands on histo-
rical and geographical grounds. Therefore, we believe
that our revolutionary Government must recognise and
guarantee each indigenous community ownership of its
territory. Titles should be duly registered into col-
lective ownership that is continuous, and inalienable
and is geographically large enough to ensure the growth

of the communities.

Education

Our education should provide our children with a know-
ledge of their own culture, so that they can be proud
of it and in this way strengthen their ethnic identity,
and in addition develop a broad knowledge of our country.
For this, teaching at the community level must begin in
the ethnic group's mother tongue during the first years
and then pass gradually over to a bilingual system.
Moreover, national history must be taught from the
starting point of the authentic history of native cul-
tures, so contributing to the creation of a national

consciouness.

Culture

The Sandinist State must guarantee our indigenous peo-
ples their right to exist, to live in accordance with
our customs and to develop our cultures, since thev con-
stitute specific ethnic entities.- that is to say, the
right to maintain and develop our cultures, languages
and traditions. We do not want to imitate foreign forms,
but to be as we are. Therefore, we strive that our
Sandinist country be a truly multi-ethnic state, in
which each ethnic group has the right of self-determina-
tion and a free choice of social and cultural alterna-
tives.
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Natural Resources

Our lands still vield sufficient mining, forestry and
sea resources, for us to sustain ourselves. Therefore
we must exploit this wealth of nature to meet our own
requirements. Where this is completely impossible, such
as in cases of deposits subject to special legislation,

the communities should share directlyv in these workings.

Organisation

The revolutionarv State must recognise the right of our
indigenous entities to organise and govern themselves
according to their cultural, social, economic and
political needs, without this leading to a restriction
of our civil rights as citizens. This right includes
free organisation under the direction of the authentic
leaders and representatives of our Miskito, Sumu and
Rama peoples. We must be careful of manipulation by
national political parties and factions, and by counter-
revolutionary international institutions and organisa-
tions. Through our indigenous unity MISURASATA we will
loyally defend and promote the principles and interests
of the Sandinist Revolution against the imperialist
machinations and the false claims of the counter-revol-
utionary sectors in this countrv, whether of the right
or the extreme left.

Health
1. Health Promotion - To educate personnel specialised

in health education and carry out periodic campaigns
evaluating the situation in each community. At the
same time, proceed with making our houses and work
places more healthy.

2. Medical Attendance - We request the creation of hos-

pitals in the larger communities, such as for
instance in Big Sandy Bay, Sisin, San Carlos, Tasba-

pauni, Musawds, Ramacay, Raiti, etc. 1In sparcely
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populated communities, we request the installation
of health posts with qualified staff and medicine
supplies.

3. Preventative Medicine - Vaccination of children and

pregnant women to reduce the infant mortalitv rate.

4. 1Indigenous Medicine - Support of indigenous medic-

ine and a strengthening in the patients' belief in

its value (in a scientific wav).

Work

It is the wish of our indigenous peoples that our
Revolutionary Government adopt the economic measures
necessary to prevent the indigenous peoples from being
forced to leave the communities. To this end, the Gov-
ernment must provide the necessary means so that com-
munities can exploit the natural resources of our lands
for our own benefit. Work opportunities must also be
created near the communities and for this, it is nec-
essary to:assist the creation of production, distribu-

tion and consumption co-operatives in the communities.

In addition, indigenous peoples should not be confined
exclusively to the tasks considered the most unpleasant,
nor demanding the greatest physical wear and tear such

as mining and diving for lobsters.

Indigenous Policy and the Sandinist Revolution

Ethnic identity comes historically earlier than the form-
ation and consolidation of national social classes and will
last long after their dissolution. Therefore, the national
ethnic plurality constitutes a fundamental element in the de-
fense and consolidation of our Revolution and for the recon-
struction of the new Nicaragua. That is to sav, ethnic plur-
ality and differentiation are not only means to achieve na-
tional transformation, nor an incidental fact within the
global process. They constitute the very basis of any
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revolutionary process which strives for the suppression of

the class society and the planned construction of a pluralist

and self-determiring society, thus able to offer its own,

historically different alternative of human co-existence.

The full transformation of our country is impossible, if
we indigenous peoples do not feel that we have in our hands
the creation of our own destiny. This does not mean isola-
tion and ostensible self-sufficiency, but on the contrary, it
indicates the use of all resources and experiences in the
national societv, so that we can choose our own options and
lines of action, freelv and together. This presupposes,
therefore, our participation in a larger framework and a
dialectical interaction with the whole society. In this way,
doors will be opened to a process of egalitarian and fraternal
interaction, as we proceed to the reconstruction of the New

Nicaragua.

The Sandinist Revolution bases itself on the basic principles
of: NATIONALISM, ANTI-IMPERIALISM, INTERNATIONALISM, POPULAR
POWER AND DEMOCRACY.

We, national indigenous peoples, declare that these
principles are the most appropriate and effective with respect
to our national reality in general, and with our indigenous
reality in particular.

We declare that nationalism is the correct response if
our country is to reach full and total liberation. This is
expressed in the search for our identity as a nation and with
the decision to direct our labour and wealth to the fulfill-

ment of our own national reqguirements.

To recover our identity is to discover what is our own.
It is precisely to permit a distinction to be made between
what creates economic and cultural wealth for the country and
the mechanisms which destroy our cultural variety, and prevent
wealth from being used for the benefit of the majorityv of the

Nicaraguan people.
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We, as an indigenous population, represent what is auto-
chthonous (national). We have much to contribute to the
formation of this identity, not only bv adding our cultural
richness to the national heritage, but also by offering a
system of cultural values and traditions. This is why our
indigenous society supports the national unity, upheld bv
the Revolution. Unity in diversity, concretised in the
acceptance and even promotion of a cultural pluralism, as
a true expression of the respect which should be given to

ethnic groups in any popular democratic system.

We, national indigenous peoples, must be the most res-
olute enemies of multi-faceted imperialism. How can North
Americans be our friends, when protected by the Somoza family
they have stolen our gold, pine woods, lobsters, bananas etc.,
leaving behind only misery and pain among our peoples, and
when they have submitted us to marginalisation and dominated
us during so many decades? Imperialism is the prime obstacle
to the development and liberation of the peoples of the world

in general and to the indigenous peoples in particular.

But we also consider our enemies all those who deny our
ethnic values, wav of life and solidarity, those who consider
us as second-class citizens, those who humiliate us and do
not respect us as human beings and those who seek to dominate
us still for the benefit of their personal or class interests.
Those people are ressponsible for provoking the discontent and
anger of our peoples. Somozists who infiltrated revolution-
ary organisations, try to confuse us and continue to tovy with
the interests and consciousness of our indigenous peonles.
Delegates sent by national organisations and institutions,
without any deep knowledge of us or our struggle and solidar-
ity, give out irresponsible opinions that are harmful to our
people.

We maintain that the Sandinist Revolution is for the

liberation of all those oppressed and exploited in the
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country. That fundamentally the Revolution is for the work~
ers and peasants. We belong to these broad groups; and so
we believe that this Revolution will restore our rights and

bring about the full and complete liberation of our peoples.

We maintain that the Sandinist Revolution is of the
people, that its base is of the people and likewise its
foundations. This means that it is the expression of the
people’'s will, of all Nicaraguans. We believe in the ex-
pansion and greater effectiveness of this principle, so as
to allow the country to have governments which truly act
as representatives of the Nicaraguan people's power, of
which indigenous power is a part.

The Sandinist Revolution declares its solidarity with
the struggle of oppressed peovles for liberation throughout
the world. The Nicaraguan indigenous peoples are aware that
in the world at present there are manv peoples struqgling
for their liberation, with whom we should identifv and affirm

our support for their cause and strugqgle.

As can be easily seen, the princivles based on the
example and thought of Sandino ( the greatest national hero)
consistently agree with the interests and aspirations of our
indigenous peoples, that is to sav with the national indigen-
ous population. Owning to these revolutionarv reasons, our
indigenous unity MISURASATA carries with pride the word

"Sandinist".

We also see that the Sandinist Revolution integrates
us, since today we have freedom to organise and great possib-
ilities for the development of our communities. So we repeat
our support of and confidence in the Junta of the Government
of National Reconstruction and the popular vanguard, the
Sandinist Front for National Liberation FSIN.
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Indigenous Internationalism

As indigenous people in a liberated country, we feel
solidarity at this time with everything in the world, espec-
ially in Latin America, which tends towards the liberation

of individuals and peoples, in particular indigenous peoples.

We recall the sufferings, the persecutions that afflict
all parts, but also the struggles waged at the present time
by indigenous peoples to carry on their commitment to achieve
the final triumph: TO BE FREE MEN.

We condemn the reactionary qovernments of the world
which subject indigenous peoples to marginalisation and
ethnocide in their respective countries. Many governments
through their conservative politics create mechanisms to
destroy indigenous peoples. Others through their"progressive"
paternalistic "indigenist" vpolicies take awav from indigenous
people the role of being the protagonist in the formation of
their destiny by imposing laws from above without consulta-
tion. It is thought that if the Indio is to be liberated
socially, there must be an end to his being an Indio; that
is to say to crush his ethnic specificity and naturally inte-
grate him into the national society. Certainlv vou may some-
times hear about the need to preserve cultural values, but
these are empty words for nothing is done to put them into

practice.

Certain dogmatic Marxists also stubbornly ignore the
question of ethnicity, despite the empirical facts. The
complexities of inter-ethnic friction are squeezed into the
narrow mould of the class struggle. What this type of Marx-
ism does not realise is that indigenous populations are able
to act from a political consciousness that stems from an

ethnic consciousness.

As indigenous peoples of Nicaragua, through our move-
ment MISURASATA (formerly ALPROMISU) we are vart of the
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World Council of Indigenous Peoples (WCIP) with headquarters
in Canada, an organisation which unites indigenous peoples
of the world and promotes their full and total liberation.
We are also members of the Regional Council of Indigenous
Peoples (CORPI) with headguarters in Panamd. We declare
that through these international organisations we shall
earnestly promote solidarity in the liberation struggle of
all the peoples of the world, especially indigenous peoples.

Some observations and recommendations

We indigenous peoples want economic development but
starting from our own values. We are convinced that there
will only be development in the countrvside and throughout
the land when we are the instigators of our own development

and masters of our own destiny.

Since the economy is the basis of society, our communi-
ties should pay special attention to the production and dis-
tribution of those goods necessary for our survival. There
will be no possibilities of development if we do not pay
special attention to the most important economic activities,
those which have been traditionally exploited by the North
Americans under the Somozist dictatorship.

Rural schools are foreign to our cultural reality by
virtue of their methods, their programmes, their language;
not only do they try to convert our children into a kind of
undefined Mestizo without personality, they also pursue a

policy of assimilation into the national, capitalist culture.

Almost evervthing still has to be done: there are no
hospitals, there is no eiectricity or public works, etc..
Thus it is vital to construct bridges, roads and tracks in
order to break down the isolation and transport difficulty

in which our communities generally live.

For the self-determination and independence of our
peoples within the revolutionary process, we present the
following recommendations:
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Land: The Agrarian Reform should allow indigenous
people to be the legitimate owners of their lands with-
out any form of discrimination or subdivision. For
this, the full and partial titles possessed bv our com-
unities should be recognised and the places we have
traditionally occupied should be legally indicated.

Education: That our children receive instruction in
their mother tongue in accordance with our culture and
traditions. To do this we want our own people to be
trained sufficiently in order to teach our languages
and customs and also to teach the Spanish language.

We formally propose that our native languages Miskito
and Sumu be officially recognised, Miskito as the second
official language in the country for it is the most im-
portant language after Spanish. Furthermore, we suggest
that these native (and national) languages are included
within the educational system in the country, at all
levels, in order to promote a genuine integration.

Publications (newspapers, journals, pamphlets, books
etc.) should be published in our own languages to con-
tribute to the enrichment of national culture. In con-
crete terms, a newspaper could be issued in our three
languages which would serve as a means of communication
and for social integration.

An institution of ethnology, anthropology and linguis-
tics should be created to research the millenarian

culture of our peoples.

Politics: Our indigenous communities should participate
directlv in the political and economic tasks facing our
new republic so that on this basis they can solve the

present political, social, economic, cultural and educa-
tional problems. For this, we propose that through our
organisation MISURASATA there should be representatives
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at the Council of State which will be constituted next
May 4.

There should be direct participation in the Nicaraguan
Institute for the Atlantic Coast (INNICA), a government-
al institution created for the development of the Atlan-
tic Coast. We recall that we represent the majority in
this area. We understand that that in practice, this
body is in charge of planning in the Atlantic Coast and
we, as indigenous peoples, demand that we are present
and participate in a direct and effective manner.

Finally, we propose the genuine integration of our peo-
ples in the national life. This integration means the
development and progress of our communities through the
participation of our autochthonous peoples, free from
imposition by dominant groups. Our fundamental right
should also be guaranteed that we can advance our own
means of cultural, linguistic, social, religious,

economic and political expression.

"EVERY PEOPLE HAS THE RIGHT TO WORK FOR THE
TRIUMPH OF THEIR OWN CULTURE"

Charter of the United Nations

For Indigenous Unity

MISURASATA
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BROOKLYN RIVERA (MISURASATA):

"AN INDIAN WITHOUT LAND IS NOT AN INDIAN!"

Source: Schneider, Robin, 1982: Xultur und Sprache de Rama.
Tieflandinianer der nicaraguanischen Atlantikkiiste. Berlin,
(mimeo)} pp. 108-110. (A transcription in Creole-English.)

In a speech in Creole-English on September 19, 1980 in the indigenous
village of Rama Cay, the centre of the Rama Indians of whom fewer than

a thousand remain, the co-ordinator of MISURASATA calls upon the people

to defend the land of the indigenous peoples and its riches and to fight
for the autonomy of the inhabitants - Indians, Creoles and Spanish~speakers

- over production and administration.

"It is not time to wait for somebody, neither to wait
for the Government. What we need is unity, is strength. We
have to work hard, so that we can grow. Our biggest problem
is that we don't have power where we are living. Others are
trying to control us. So we are still marginated by the rest
of the people and the past government. We have no good liv-
ing. Together with the Creoles them and the same Spanish
speaking people we are trying to conauer again our land. The
Government don't support us. We want to get the power, we
don't have to wait, we ourselves, we try it. Real freedom is
what we need. So we are fighting for our riches, Indian
riches, not resources, riches that the Lord gave us in our
own land. We live in a communal way and that is to conserve!

"The Government don't want problem with the Indians and
they are real worry about the Indian land. INFONAC, INRA
have problems with Miskito and Creoles. We have to defend
our land with machetes and sticks. The Government has under-
stood that: An Indian without land is not an Indian!
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Brooklyn Rivera speaks at a MISURASATA meeting in Tuapi,
July, 1981 (Michael Rediske).

"1979 was the foundation of MISURASATA. Daniel Ortega
said, you can't organise yourselves. But our people said,
sure we can. Him get mad and went right away. Came back the
last day: 'Every study people will close their mouth and only
the oldest and poor people should talk' he said. 'Cause foun-
der of ALPROMISU onlv ignorant people'. So the old people
said 'The Lord is moving among us! Maybe we have manyv neople
to destroy among our people but the Lord will never permit
the destruction of our organisation’. An old Sumu said: 'We
will not go home, better to stay here and die here, if thev

don't permit us to organise. It is better to die like a man,
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than to live like a slave! It is time to get our freedom,
growth, we as a people, as Nicaraguan citizens. We have our
rights!'

"And so we have our organisation now. But we must not
loose our unity. Plenty times they tried to touch us and
they tried to bring us to something so that we will be des-
troyed. But we can't be prohibited. Our movement, our work
will never end. We will get plenty problems, manv leaders
are in a dangerous position.

We have to fight and we have to continue! Our work is
beautiful, for our own rights, working to solve our problems.
We are not counter-revolutionaries with a sevaration spirit.
We are not against the Government, nor against the Revolution.
Our movement try to particivate in the process of revolution.
But we are trving to participate bv ourselves! We are not
against the Revolution because revolution is for the poor
people. We hope to get our rights in this process. It is
not time to get afraid for somebody! But we are readv to die
for our rights. And when we cannot continue, well, we have
to fight. We have to strengthen our organisation. In the
future we have to look, how we can get the power in this
Atlantic Coast. We have to work for the autonomy of the'
Atlantic Coast! Power in production and in administration
of the Coast. And we are very worried about education. We
don't need to go to somebody from Managua, like from INRA.
When our youth get the education, come back from the univer-
sity and use it, so we can get the power. When not we will
drown. So after the alphabetisation all children have to go
to school. And we will work together in co-operatives. Alone

you cannot become a king. We have to control our production!

"Our life is very short. How much money make an Indian
in a year? Money, nothing. The living of the Coast people is
very very low. But our system of living is different. They

making money, they have work, but we work for ourselves.
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Just for subsistence, just for living - not for growing.

And that's the problem: ENABAS make the price. And then we
have to buy our own things back. That's the difference of
the economic situation. But we have to supply our needs
first. We are not only asking for our land but we have to
use our land, to use the riches. 80% of the riches has to
stay here, but when all the riches go to the Pacific for the
reconstruction, then nothing stay with us. There are mill-

ions of c6rdobas what they transfer.

"And there is a difference between money riches what
they have and our cultural riches. It is no good that they
bring all these institutions to us. In the future we must
do that ourselves. We must not fold our arms and wait what
the Revolution bring us. We must participate and realise
our growing. The Revolution is marching, we have to be ready
for us and our children to do something for us and for our
children. We mustn't think only on today, on a hospital, on
a plant. We must think on the future, on our children, on
tomorrow. And what MISURASATA can do for us and what I can
do for MISURASATA. When they have problems then they come.
When you not reallv identify with the organisation, with
vour brothers, the Indians, then we are not powerful. The
secret of the power is in you, the people. When vou are un-
ited, we are strong, we can fight even against the devil.

"We need unity when we work. Try to come together like
one man: when one has a problem, it must be the problem of
all. For example when somebody is ill. - We want unity in
action! All Christians must live together, in love. Right
or no? - But there is one thing not right: Nobody can eat
waiting! You will die when you wait! Look, now the flood
comes to Wanki (Miskito name for Rio Coco) and 5,000 have no
houses. We all have to look for a solution. And when there
is no solution we make one, all together. Our organisation
of the brotherhood of all Indians and Coast people!"
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MISURASATA:

"WE ASK FOR UNDERSTANDING!"

Source: El Nuevo Diario, October 15, 1980.

This communiqué from the leadership of MISURASATA and senior represen-
tatives of the Moravian Church, dates from the days directly after the
"October disturbances" of 1980 in Bluefields, in connection with which
the leaders of the Creole organisation SICC were arrested, accused of
having organised an anti-communist demonstration. Without directly going
into events, the signatories criticise the Nicaraguan press for continu-
ing to spread the "old prejudices" and for defaming the inhabitants of
the coast as racists, separatists and counter-revolutionaries when it was
a case of a protest and the claiming of rights. An "open and positive"

attitude to participation in the Revolution is expressed.

Dear Brothers,

We, who have signed this letter, representat-
ives of the organised brothers in the Atlantic Coast of our
country, want to reach you through this letter to communicate
and discuss some specific worries we have concerning recent
events taking place in our region. As all Nicaraguans know,
our Atlantic Coast has been subjected to centuries of margin-
alisation, exploitation, ethnocide and internal colonisation
by all the regimes which have mis-governed the country and
sold it down the river. 1In truth, no government has shown
concern for the fortunes of the Nicaraguans in general, and
especially not for us from the Atlantic Coast. Never have
they treated us as real sons of the Fatherland, but as second
class citizens or even as foreigners from another country.

As a result of this, the brothers on the Atlantic Coast have
never been used to thinking of themselves as true and proud
sons of Nicaragua. But who's fault is it that we have
thought this way?
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The Somoza dictatorship was only interested in shame-
lessly plundering all the resources in the region: such as
gold, lumber, fish, bananas etc. for its own dirty political
interests in collusion with Yanqui imperialism. That is to
say, Somoza not only marginalised us socially but also ex-
ploited us economically and repressed us politically. When
we people from the Coast began to understand the crude real-
ity of our social situation, we expressed our worries and
discontent many times and in many different ways. But Somo-
zism wrongly attributed this situation of non-conformity and

protest to separatism and racism. In this way the lie was

House of a Miskito family on the Rio Coco, March 1981 (Volkmar
Gross)
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planted in the minds of our brothers in the Pacific Coast
that those on the Atlantic Coast were set apart by their
rejection of Nicaraguan nationality. This was continued,
of course, in order to keep the Nicaraguan people divided
and thereby perpetuate their control of power.

This is how our brothers on the Pacific Coast were de-
ceived and fooled for many years; slanders and untruths were
spread - so characteristic of the evil dictatorship - against
their brothers on the Atlantic Coast. They accused them of
preferring England and of installing a Miskito King; accusa-
tions benefitting only the dictatorship which was intent on
separating more and more the two regions of the countrv and
therefore fuel feelings of regional identity among Nicaraguan
brothers.

The triumph of the Sandinist Popular Revolution has
brought a new dawn to all our forgotten brothers. We people
of the Atlantic Coast, like all other Nicaraguans, are begin-
ning full of enthusiasm and hope to participate in an organ-
ised way in the process of the revolution. We are convinced
that in our liberated country now, all groups in the country
should organise themselves to participate directly in the
tasks which lie ahead for the new Nicaragua that is full of
promise, all joining together on an equal basis. On this,
we must affirm absolutely that we brothers in the Atlantic
Coast have an open and positive attitude towards the Revolu-
tion. However, owing to the reality in which we find our-
selves and our specific characteristics, we have been partici-
pating in the process to the extent that our capacities and
limitations will let us., It is easy to understand why one
should not expect the people of the Atlantic Coast to behave
in the same or in a similar way to those of the Pacific.

This is because of the differences that exist in their roots,
form of historical development and socio-cultural reality.
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At the present time, it is really sad and painful for
all Nicaraguans that still even within the revolutionary pro-
cess there are raised old slanders against the brothers on
the Atlantic Coast. It is sad because these brothers have
enthusiastically and confidently embraced the Revolutior
being strongly convinced that they will recover their rights
as citizens which had been trodden underfoot for decades.

It is particularly painful that in the present situation
attempts are made to inculcate prejudices in the Pacific

Coast against us. Why must they raise vet again the same
accusations that the people of the Atlantic Coast are anti-
nationalist and racist? Why must they keep alive in the

minds of the people things about the English flag and a MIs-
kito King? Why do they not give correct and objective inform-
ation to the brothers in the Pacific Coast?

Through this letter, we ask the authorities of the rev-
olutionarvy Government to interpret more accurately the true
feelings of the brothers in the Atlantic Coast and become
thoroughly aware of their roots, their historical background,
traditions, cultural values and their socio-economic reality
as a way of being able to understand and evaluate in a revol-
utionary way, the anxieties and behaviour of these Nicaraguan
brothers. In the same way we ask those in charge of informa-
tion that a true, full, realistic and serious picture be made
available to the peoples of the Pacific Coast with respect to
those on the Atlantic Coast. That we are no longer branded
as racists, separatists, counter-revolutionaries or Somozists
in the Pacific Coast. That when our brothers express their
concerns and protests about anomalies existing and demand
their rights, that they are not called counter-revolutionaries
or independentists but in an objective and revolutionary way
they can inform the other Nicaraguans. Because the people
of the Atlantic Coast are tired of hearing the same accusa-
tions - the scratched record - which is a reproach to all of

us. These accusations even now serve onlv to arrest the
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steady march of the revolutionary process and are creating

situations of discontent and confusion among Nicaraguans.

Finally, with this sincere and fraternal declaration,
we are hoping that brothers on the Pacific Coast will have a
better understanding about the real feelings of the people
on the Atlantic Coast, in order that it will thus be possible
to achieve a reconciliation and a true identification among

all Nicaraguans.

FOR NATIONAL UNITY, WE THE PEOPLE FROM THE COAST DECLARE:
THE ATLANTIC COAST....... PRESENT!

Brooklyn Rivera Bryan, Co-ordinator of MISURASATA,

Reverend Fernando Colomer, Superintendent of the Moravian
Church in Nicaragua,

Hazel Lau Blanco, MISURASATA delegate on the literacy pro-
gramme in indigenous languages,

Leonard Joseph Bent, Director of the Moravian Theological
Institute,

Richard Zelaya, Regional Director for the mines area,
MISURASATA.
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STEADMAN FAGOTH (MISURASATA) :

UNITY AND FRATERNITY BETWEEN MISURASATA AND FSLN

Source: El1 Nuevo Diario, October 19, 1980.

The representative of MISURASATA in the State Council explains in an inter-
view with the daily newspaper El Nuevo Diario, sympathetic to the Govern-
ment, that the indigenous communities have similar interests to those of
the Sandinist Revolution on account of their proletarian, semi-proletarian
and peasant class affiliation. Tension between MISURASATA and the FSLN

is based rather on the lack of knowledge of some State employees from the
Pacific Coast about the special characteristics of the population on the

Atlantic Coast - problems which must be solved together.

Question: How would you define the organisation MISURASATA

at the present time?

Answer: At the present time, the organisation MISURASATA
is the revolutionary body for the Miskito, Sumu and Rama
indigenous peoples. It aims to support and consolidate the
.conquests of the popular movement in their entirety.

Question: Where on the Atlantic Coast is its sphere of in-

fluence?

Answer: We would say that it is the whole of the Atlantic
Coast with the exception of the region around Bluefields

which is inhabited primarily by Creoles.

Question: In what part of the Atlantic Coast is MISURASATA
strongest?

Answer: I should say in Zelaya Norte which is defined geo-
graphically as having a triangular shape: one of the sides
is the Rio Coco, from the Pacific at Santa Isabel to Pearl
Lagoon and then up to the border with Honduras at Sandy Bay.
MISURASATA's sphere of influence lies in that triangle where
some 190 communities constitute its basis of support.
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Question: How important are the Miskito, Sumu and Rama in-

digenous peoples to the revolution?

Answer: From our particular point of view, the existence of
the indigenous people is of fundamental importance for the
future of the Revolution. The indigenous people are found
on the Atlantic Coast of Nicaragua and in the most inaccess-
ible, most mountainous part bordering Honduras and also to-
wards the Caribbean. From a geo-political point of view,
MISURASATA is of vital importance for the defence and consol-

idation of the revolutionary process.

Question: What does the Sandinist Revolution mean for the

indigenous people?

Answer: If you just had a brief look at the devastated plains
and the devastated savannah lands of the Altantic Coast, you
would realise how the foreign companies have demolished the
forests and by bringing about the erosion of the soil, have
left only misery. They have felled the woods, ransacked the
ocean for its fish, exterminated the turtles and actually
left 60% of the miners with silicosis, and tuberculosis. Or
we can make the point clearer still with the example of the
Sumu people who were exterminated in the mines of Siuna, Bon-
anza, Rosita and whose total numbers have been reduced to a
mere 12,000. The Miskito people were saved from this because
they lived along the Rio Coco. That inheritance of exploita-
tion shows the significance of the Sandinist Revolution for
the Miskito, Sumu and Rama. That is to say, it is within the
framework of the Sandinist Revolution that the majoritv of
the semi-proletarian indigenous people can reach their true
cultural, racial and political identity.

Question: What does the organisation MISURASATA hope for
from the Sandinist Front for National Liberation - FSLN -
with respect to the unity of the popular movement?
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Answer: We have already said that the indigenous peoples
occupied half the territory of Nicaragua and there were about
300,000 people. That is to say, the indigenous peoples are

an integral part of the popular movement and MISURASATA ex-
pects the Sandinist Front to take a fundamentally unifying
position with a coherent outline regarding class which will
allow the powerful integration of the popular movement in
order to resist any sudden attacks by the Central American
counter-revolution trying to approach and wipe out the nascent
revolution which is the hope of the oppressed.

Steadman Fagoth, July 1981 (Leo Gabriel)
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Question: What class characteristics has the indigenous
movement?

Answer: From the point of view of class, the indigenous
movement is a proletarian and semi-proletarian movement.

It is proletarian because of the impact of the agricultural,
fishing and mining companies which gave rise to the develop-
ment of the most powerful enclaves of the national proletar-
iat. For example, approximately 1,700 face-workers are found
in the cursed mines of Cerro Dorado, Bonanza and Siuna. At
sea, there are some 4,000 divers and in the forest areas
exist some 800 wood-cutters linked with the capitalist econ-
omy. Thus there exists a strong proletarian nucleus in the
mining, forestry and fishing sectors. These can be put to-
gether with 200 communities whose land is held communally;

it is not private land but belongs to the indigenous commun-
ities which are semi-proletarian in character. Communities
where the land is communally owned have developed subsistence
agriculture cultivating rice, beans, yuca and 'pijibaye'palm,
and selling part of their produce to the market. Thus from
the perspective of class, the indigenous movement is not
structurally different from the popular movement because in i
the Atlantic Coast there is no bourgeoisie.

Question: How do these characteristics fit in with the Sand-
inist trajectory?

Answer: The Sandinist trajectory is defined as a popular
democracy of workers and peasants. Obviously MISURASATA
endorses the Sandinist trajectory of a worker-peasant popular
democracy since the people it represents are workers and
peasants.

Question: From what we know, frictions have existed between
MISURASATA and the Sandinist Front for National Liberation.
Why is this?

Answer: It is difficult to chart the various origins of the

frictions but as a preliminary approximation, we should say
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that there has been a lack of understanding about the essen-
tial characteristics of the class movement in Puerto Cabe=
zas and in other regions of the Atlantic Coast, and at the
same time we have been repudiated by state officials. We do
not consider these officials as representatives of Sandinism,
but as persons employed there who have committed serious
crimes against the political and administrative order.

These have angered the population and generated a spiral of
differences and bitterness which have created the frictions.
They are in nobody's interests and they threaten to injure

the profound unity which the vpopular movement should possess.

Question: How does MISURASATA think the frictions between

brothers could be cured?

Answer: Basically we think the following: MISURASATA is an
integral part of one of the central pillars of the popular
movement in the Atlantic Coast; it is necessary that fric-
tions within the popular movement should be cured in an
atmosphere of strict brotherhood and fraternity. That is to
say, it is necessary to express again from the point of view
of the interests of the proletariat, the peasantry and the
semi-proletariat a programme of joint activities between
MISURASATA and the Sandinist Front which will permit a deep-
ening of their unity. This will make possible the firm de-
fence against the threats of the counter-revolution. Obvi-
ously, the population of Nicaragua's Atlantic Coast possess
particular ideological characteristics which have to be
taken into account in this process towards unity and which
must be developed. That is to say, we hope for a better
understanding between MISURASATA and the Sandinist Front
with regard to our united tasks.

Question: What do you think about the events at Bluefields?

Answer: We think that they were not treated adequately.
They were not dealt with in the best way and so degenerated
into a spiral of violence. In this, obviously the loss is
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felt by the popular movement in its entirety. This is be-
cause an inadequate intervention by the Government, like
what happened in Bluefields, threatens to create severe
frictions inside the popular movement. We hope for greater
understanding from the National Directive of the FSLN so that
they know how to distinguish which are the problems that lie
at the root of the matter.

Question: How should the matter of the Bluefield's popula-

tion have been dealt with?

Answer: We think that the only possible way is to recognise
that certain claims have been made in Bluefields and sit
around a negotiating table and see how great an importance
these claims have for the people of Bluefields and so resolve
the issue in an atmosphere of fraternity.

Question: What is the economic situation at present on the
Atlantic Coast and what are the perspectives for the next

four months?

Answer: The economic situation on the Atlantic Coast is of
the following order: the majority of the population lives

from growing rice, beans and yuca and from hunting a few
animals and fishing in order to eat. The first harvest,

which yielded the best, was all sold by the communities for
prices were very low and the people needed to buy essential
goods such as matches, salt, kerosene, a few clothes. So

the communities were left without supplies and without money.
They hoped they would recover through the second harvest,

but what with the bad weather and the rivers Prinzapolka and
Coco breaking their banks, the harvests have been destroyed
along the Rio Coco in the regions of Bonanza, Musawis, Espan-
olina, Fruta de Pan as well as the regions near Puerto Cabez-
as, Kligna, Lapan, Layasita, Kasata, which puts us in a really
alarming situation. The communities are going to have enor-
mous difficulties which can only be resolved through the unity
of the people around MISURASATA and the Sandinist Front of
National Liberation.
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GOVERNMENT OF NATIONAL RECONSTRUCTION JGRN:

LAW ON EDUCATION IN INDIGENOUS LANGUAGES ON THE ATLANTIC
COAST

Source: La Gaceta, Vol. LXXXIV, No. 279, December 3, 1980,
Decree No. 571.

oOn the initiative of MISURASATA, the parliament-like Council of State

and the Government Junta pass a law which provides for the introduction
of 'bilingual teaching in primary schools on the Atlantic Coast - in
Miskito or English as well as Spanish. On account of the technical and
economic difficulties, however, this regulation is to be put into practice

only gradually and in accordance with the possibilities.

The Government Junta of National Reconstruction of the Repub-

lic of Nicaragua

Through the exercise of its powers and with a basis in
Article 18 of Decree No. 388 of Mav 2, 1980,

Makes it known to the Nicaraguan people: that it approves
the draft presented by the Council of State on "The Law on
Education in indigenous languages on the Atlantic Coast"

which fully and precisely savs:

The Council of State of the Republic of Nicaragua, meeting
at an ordinary session on the 30 of July, 1980 - Year of
Literacy.

With respect to

I

That from the triumph of the Sandinist Popular Revolu-
tion and the establishment of a Government of National Re-
construction which works for and watches over the interests
of all the Nicaraguan people and for the development of
cultural education, the economy and politics in the country,
it is now possible to attend to, integrate and develop
those sections of the population which were plunged into
backwardness and criminal neglect as a result of the former

regime;
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IT
That it is the concern of the Junta of the Government
of National Reconstruction and of the FSLN to integrate in
the shortest possible time the brothers in the Atlantic
Coast with the rest of the country and in this way stimulate
the developments which the people of this region have right

to as human beings and as Nicaraguans;

ITT
That in Europe (Spain, Yugoslavia, Switzerland, USSR)
as well as in Latin America (Peru, Paraguay, Colombia, Boliv-
ia, Chile and Ecuador) in the regions or places where ethnic
and linguistic minorities exist special programmes have been
set up in education and in cultural advancement,and the right
to an education in the mother tongue even forms a part of the

constitution in some countries;

Iv

That in order that the ethnic groups in the Atlantic
Coast as well as in the rest of Nicaraqgua can exercise this
right, it is necessary to implement a bicultural, bilingual
teaching programme which responds to the ethnic minority
groups' need for integration especiallv in the Department
of Zelaya where to our knowledge are: Miskito, Sumu, Rama
and Creoles, who supported by their ethnic identity and the
historical reality of the country, will be able with the
Sandinist Popular Revolution to emerge from under the ex-
ploitation which they were subjected to during the Somoza
dictatorship, which never promoted a system of eduction
capable of attaining a form of teaching to develop cultural
values in the region, but on the contrary, the sporadic and
deficient education programmes set up tended to lead to dis-
integration and exploitation;
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Blackboard in Bluefields:"Open the book, raise the fist!"
March, 1981 (Volkmar Gross)

v
That teaching in the mother tongue constitutes a funda-
mental factor in giving a sense of identity to individuals
as well as peoples and is a determining factor in the process

of integration and for the consolidation of National Unity;

VI
That the directives on cultural politics elaborated by
the Ministry of Culture for establishing the re-evaluating
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culture at a national level, allows the develovpment of cult-
ural demonstrations among the peoples of the Department of
Zelaya, and that linguistic and cultural plurality is in
accordance with national culture which identifies all Nicar-
aguans.

VII

That huge technical and economic limitations exist hind-
ering the full and immediate institution of a bilingual
educational programme taking into account that the Rama and
Sumu languages lack written grammers so that the translation
of the texts and outlines of the education programme is almost
impossible in the short run on the one hand; and on the other
our poverty-striken economv cannot take on the high cost of
translating a large number of texts into Miskito and English
or of training teachers to set this programme up. It is pos-
sible only if it is done gradually.

Through the exercise of its powers decrees:

Article 1

The present law authorises the teaching at the pre-primary
level and in the first four grades of the primary level in
Miskito and English languages in the respective zones occup-
ied by indigenous and Creole communities in the Atlantic
Coast of Nicaragua. At the same time teaching in the Spanish
language has to be introduced gradually.

Article 2

The present law obliges the Ministry of Education to plan,
organise, co-ordinate and evaluate the teaching authorised
under Article 1, putting it into practice gradually and in
accordance with its capabilities starting in the school year
1981-1982.

Article 3
The Ministry of Culture in collaboration with the Ministry of
Education and Nicaraguan Institute of the Atlantic CoastINNICA
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will set up programmes with the aim of preserving, salvaging
and promoting the Miskito, Sumu and Rama cultures as well as
all other indigenous cultures which still survive in the
country, and will study the feasibility of providing an educa-
tion in the respective indigenous languageé in the future.

Article 4
The present Law abolished whatever Decree, Law or Order which
is opposed to the principles of this one.

Article 5
This Law will come into force from when it is published in

La Gaceta, the official report.

Issued in the Meeting Chamber of the Council of State,
in the city of Managua, 30 July, 1980, "Year of Literacy" -
Bayardo Arce Castaflo, President '

Hugo Tdrres Jiménez, Secretary.

It is agreed that this should become a Law of the Republic,
to be executed and published.

Issued in the city of Managua, 25 November, 1980, "Year of

Literacy".

Junta of the Government of National Reconstruction:
Sergio Ramirez Mercado,

Moisés Hassan Morales,

Daniel Ortega Saavedra,

Arturo J. Cruz,

Rafael Cérdova Rivas.
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Facsimiles from the English and Miskito Alphabetisation
Workbook
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MISURASATA:

PLAN OF ACTION 1981

The programme of action of MISURASATA for 1981, the minutes of the meet-
ing of the Executive Council at the end of December 1980, not only assess-
es the current literacy campaign in the indigenous languages and English
but also goes briefly into the "historical claims" of the indigenous
peoples. The announcement of an "intensive consciousness-raising campaign"”
and possible "massive demonstrations" in order to push through the land
claims, is interpreted shortly afterwards by the FSLN as a declaration of
war and, described as "Plan 81", leads to the arrest of the MISURASATA
leadership on February 19, 1981.

Introduction:

The Committee of MISURASATA having relied essentially
on the general aspects of the outlook of the Organisation
as outlined in the Assembly of its cadres between December
26 and 29 in Bilwaskarma:-
The present document "Plan of Action for the MISURASATA
Movement in 81" has been prepared which will serve as a
guide for organised action and inspiration for the regional
leaders in this next year of 1981. The general plan is cen-
tered on five areas of the Movement's work: organisation,
politics, socio-economics, historical claims and minimal
claims, describing and presenting the main tasks to be done
for each aspect of its work. This document will be present-
ed to the meeting of the Movement's cadres on the 13th of
the current month in the community of Tuapi.
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Spheres of work:

A, Political:
1. Training:

a) Permanent study groups on indigenous politics at the level
of the communities, colleges, work centres, etc.

b) Indigenous training centre.
c¢) Seminars and talks at the community and regional levels.
2. Municipal:

a) Look into the work set in motion by the co-ordinators of
the Juntas.

b) Create the conditions for their reorganisation.
3. INNICA: Taking over its political-administrative function.

4, JGRN: Indigenous seat; official and public communication
to the National Directive of the FSLN.

La Rosita - in the mine region, May 1982 (Cordelia Dilg).
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B. Organisational:
1. Youth:

a) Appointment of brother Steadman Fagoth as the delegate in
charge of Juventud MISURASATA (JM).

b) Restructuring the youth organisation (seminar to be held
this week).

c¢) Programmes of action.

d) Planning for the unity of the youth from the Atlantic
Coast within Juventud MISURASATA (JM).

2. Women:

a) Appointment of sister Hazel Lau as delegate in charge of
Mujeres de MISURASATA (MM).

b) . Organisation of sisters in the whole of the Atlantic
Region.

c) Planning for a single women's organisation under Mujeres
de MISURASATA {(MM).

d) Regional and general assemblies of the women in MISURASATA.
3. SUKAWALA:

a) Supervise and co-ordinate all activities of the Project.
b} Implement new programmes and funding through the Projects.
c) General Assembly of SUMU Communities (SUKAWALA).

d) Political seminars for its cadres.

4. Indigenous Confederation:

a) Creation of the indigenous Federation of Pacific commun-
ities, partly promoted by MISURASATA.

b) Promotion of the organisation of a National Indigenous
Confederation, formed by MISURASATA and the Pacific Federation.

5. Elders Council:

a) Creation of the Council on December 29 at the Assembly of
cadres in Bilwaskarma.

b) Appointment of the Reverend Mullins Tillet as President
and Ronas Dolores as Vice President of this indigenous legis-
lative body.

¢c) Organisation of this Council through the selection of 30
suitable elders between 60 and 70 years old from the three
ethnic groups.

d) 1Installation of the Council in the capital indigenous
community.

6. Socio-pastoral:
a) Promotion of the spiritual life of the organisation.














































































































































































































































































































































































































































































































































































































































































