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IWGIA update

O ver the past 3 months, IWGIA has been in- In February, IWGIA participated in the fourth Spe-
tensely involved in a number of international cial Session of the Working Group established by \
human rights processes. the Organization of American States (OAS). The |
In May, IWGIA hosted a workshop in Copenha- session continued the debates on the Draft Declara-
gen on an Indigenous Strategy for the Draft Decla- tion on the Rights of Indigenous Peoples of the Organi-
ration on the Rights of Indigenous Peoples. The sation of American States, notably the sections relating
workshop was co-organised by the Saami Council, to economic and social rights, property rights, gen-
the Tebtebba Foundation, the Inuit Circumpolar eral provisions and human rights.
Conference, el Consejo de Todas las Tierras, the As part of IWGIA’s involvement in the activities
American Indian Law Alliance and IWGIA, and the of the Arctic Council, we have now involved our-
aim was to discuss possible indigenous strategies selves in the drafting of an Arctic Human Development
and further actions with regard to the UN Working Report.
Group on the Draft Declaration on the Rights of Project support at local level continues to be a
Indigenous Peoples. The conclusions and recom- major part of IWGIA’s work. A comparatively new
mendations of the Copenhagen workshop were field of work for IWGIA over the last two years has
presented to the indigenous representatives gath- been that of providing project support for the em-
ered in New York for the 2™ session of the UN powerment of indigenous peoples in Russia, where
Permanent Forum on Indigenous Issues. we have been carrying out a number of projects with
In May, IWGIA participated in the 2™ session of regional organizations as well as with the national
the Permanent Forum on Indigenous Issues and umbrella organization.
funded the participation of 27 indigenous repre- Project support for indigenous organizations in
sentatives. Prior to the session, IWGIA published a Asia has grown considerably over the past few
handbook in English and Spanish on the Perma- years, and the Asia Programme Coordinator will,
nent Forum and we hope this will be helpful in terms for the next two years, be stationed in Chiang Mai,
of indigenous peoples” endeavours to engage in the Thailand. In the meantime, Sille Stidsen has been |
Permanent Forum. employed as Assistant Asia Coordinator in the
In May, IWGIA participated in the 33" Ordinary IWCGIA office in Copenhagen. |
Session of the African Commission on Human and The reduced funding from the Danish govern-
Peoples’ Rights held in Niger and funded the partici- ment has unfortunately meant that two people from
pation of 10 indigenous representatives. The Work- the IWGIA secretariat have had to be made redun-
ing Group on the Rights of Indigenous Populations dant. We are all sad to be losing Anette Molbech and
established under the African Commission pre- Birgit Stephenson, both of whom have done tremen-
sented its final report and recommendations to the dous work for IWGIA and it will now be a difficult
African Commission, which will be discussed and challenge for the remaining IWGIA staff to cope
- hopefully — adopted at the next session in October with the wide range of activities that IWGIA is
2003. involved in. a
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QLS EDITORIAL

Marianne Wiben Jensen

peoples and the new information and communica-

tion technologies, Access toinformation and tools
for disseminating information are important precondi-
tions for empowerment, and this issue of Indigenous Af-
fairs therefore wishes to explore the extent to which the
new information and communication technologies —in
particular the Internet — can form important stepping
stones for the empowerment of marginalized groups
around the world such as indigenous peoples.

IWGIA has not published on this topic beforeand we
are grateful for the valuable assistance that we have re-
ceived from Kyra Landzelius, whoisalso the author of the
first article of this issue.

Inher article “ Paths of Indigenous Cyber-Activism” Kyra
Landzelius gives an account of the many different forms
thatindigenous cyber-activismtakes. Thisanalysisshows
thatindigenous peoples makeuseof the Internet forawide
spectrum of activities, such as: access to community serv-
ices;cultural revitalization; reconciliation; pan-indigenous
networking; public relations; sovereignty campaigns; lib-
eration movements and common-cause partnerships. In
Landzelius” words, the Internet is the grand collective
experiment of our day, and although it is too early to
evaluateits emancipatory potential, itis definitelyinterest-
ing to look at how indigenous communities are currently
making use of the Internet.

Greg Young-Ingarguesin hisarticle “ Perspectives on the
Indigenous Tradition/New Technology Interface” that indig-
enous cultures are not static and that they have continu-
ously adopted new formsof technology. He demonstrates
that new technologies such as multimedia can be adapted
toindigenous cultures and can support indigenous politi-
caland socialinitiatives, Thisisexemplified by two websites
ofindigenous peoplesinCanada that provideinformation
about indigenous knowledge and culture. Such websites
demonstrate that ” indigenous peoples can make new technolo-
gies work both for the advancement and preservation of indig-
enous knowledge and cultures”. Contrary to the printed me-
dia,indigenous peoples have farbetter access to multime-
dia and, if they manage it cautiously, they have the possi-
bility of being part of this new technological revolution.

Intheirarticle” Navajo Cyber-Sovereignty”, Frances Vitali
and Jean Whitehorse analyse how new information tech-
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nology is being used by the Navajo Nation in the United
States. Compared tothe average levelin the United States,
Internet access and use in Native American communities
is still low. However, the situation seems to be gradually
improving through the combined efforts of local, federal
and state levels and cooperation with non-profit founda-
tions. The presentsituation of the Navajo Nation exempli-
fies such progress, which can make important contribu-
tions to empowerment and self-determination.

Obviously, indigenous peoples in the Western world
potentially have more access to the new information and
communication technology. To be able to use this new
technology, basic infrastructure needs to be in place and
youneed to haveaccess to computersand the basic knowl-
edge to utilize it. Extremely marginalized and impover-
ished indigenous peoples in remote areas of Africa and
elsewhere have, for instance, fewer possibilities than in-
digenous peoples in Scandinavia, Canada or the United
States. Nevertheless, new information and communica-
tion technology is already playing an important role
whereby agrowing numberofindigenous people from, for
instance, Africa are enabled to communicate quickly and
effectively with the outside world.

The article written by Nidia Bustillos Rodriguez
gives an example of how poor - and to a large extent
illiterate - indigenous Aymara women in Bolivia are
now learning how to use computers and the new infor-
mation and communication technology. These women
are living in poor and remote areas and they have
expressed a strong need tobe able toaccessand use new
information and communication technology in order to
communicate with the outside world on issues such as
how to improve the local economy and the standard of
living in their areas; their culture and way of life; their
particularsituation as women; how they are organizing
themselves locally; and discussions of national affairs in
Bolivia. The Aymara women’s organisation has devel-
oped an interesting and innovative communication and
education programmethatis designed toreachouttomany
local communities. By bringing access to and knowledge
of information and communication technology to mar-
ginalized and impoverished indigenous women in Bo-
livia, this programme can potentially make an important
contribution to local empowerment processes.



Whileinformationand communication technologyisnew
to the Aymara women in Bolivia, the Zapatista in Mexico
are one of the groups that has most effectively used the
informationand communication technology toadvanceits
struggle. This is described in the article “The Zapatista
rebellion and the use of technology: Indian women online?”
written by Marisa Belausteguigoitia. As Marisa
Belausteguigoitia states: ” The Zapatistas managed to gener-
ateadiscursive terrain on the Net and ‘in the flesh’ that not only
appealed to different ethnic communities but also drew the
attention ofactivists, intellectuals, academics and wide sectors of
Mexican civil society interested in the rewriting of social con-
tracts with the inclusion of diverse marginal sectors.” This
achievement iseven more remarkable when one considers
thataccess tothe Internetislesscommonin Mexico thanin
richer Western countries. The article provides an interest-
ing analysis of the Zapastistas’ use of the Internet. How-
ever, while the Zapatistas have been very successful in
unpacking racism and addressing their overall concerns,
thevoices of Zapatistawomenare not as forcefully commu-
nicated via the Internet. A major reason for this is that
Zapatista women do not enjoy the “right to rest” —under-
stood as physical rest from continuous hard work and rest
from the obligation to ensure the preservation of culture.
This lack of a “right to rest” hampers their empowerment
in generaland their potential use of the Internetin particu-
lar.

Indigenous peoplesinthe Caribbeanarchipelagohave,
over the past 20 years, become increasingly active. As
described by Maximilian C. Forte in his article ”Caribbean
Aboriginals Online: Digitized Culture, Networked Representa-
tion”, the Internet has provided an avenue for indigenous
peoplesin the Caribbean tore-vitalize indigenous culture
and to reverse previous neglect, invisibility and distorted
representations: “The creation of websites, by and for the
region’s aboriginal communities and descendants, has helped to
emphasize themes of cultural survival, outline current organiza-
tionalefforts and practices centred on revitalization of traditions
on a regional level, and they have aided in directly challenging
age-old colonial stereotypes.” However, there is far more
information on the Internet about Caribbean aboriginals
than thereisby them. Themajority of the Caribbeanaborigi-
nal websites have been produced by Caribbeans resident
in North America and, despite the positive aspects of the

Internet, itisthus true thatin terms of both the numberand
character of indigenous Caribbean websites, representa-
tiveness still follows the centre-periphery divide of the
world system.

Anotherinteresting facttobeaware ofisthatamongthe
indigenous population of the Americasasawhole, websites
produced by indigenous peoplesin the United States and
Canada far outnumber those from Latin America and the
Caribbean, although the latter have much larger indig-
enous populations. As pointed out by Forte: “ This trend
suggests that primarily North American representations of
aboriginality, and issuesand debates peculiar to North America,
have become the dominant representations.” Asnoted earlier,
Internet access is still a luxury in many areas of the world,
and the present representation ofindigenousissuesonthe
Internetis nodoubt unevenand follows the usual division
between the rich and poor parts of the world. If new
information and communication technologies suchasthe
Internetaretobecomea vehicle ofempowermentdrivenby

- theindigenous peoplesthemselves, circumstancesneed to

change on the ground. This includes computer literacy,
basic infrastructure and access.

Finally, in his article “ SameNet - the Sdmi Information
and Communication Network” ,Henrik Micael Kuhmunen
describes the communication network that the Sami
people havecreated. The Sdmi people are scattered over
far distances and across several countries, and SameNet
fills a long felt need for the Sami people to be able to
communicate. In a short space of time, SameNet has
become animportant complement to Sdmi newspapers,
radio and TV, and it has the great advantage of being a
two-way communication media.

The debate on how indigenous peoples can use new
information and communication technologies is only just
startingand much stillremainstobe seenin terms of effects
and achievements. Despite the obvious divide along the
well-known centre/ periphery lines of the world system,
new information and communication technologies can
have great potential for the empowerment of indigenous
peoples around the world. Documentation and exchange
of the lessons learnt so far are important and we hope that
this issue of Indigenous Affairs can contribute to this
process. Q
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PATHS OF INDIGENOUS
(CYBER-ACTIVISM

KYRA LANDZELIUS

Chiapas, Mexico. Photo: Franziska K. Nyffenegger
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Computer training in Bolivia, Photo: OMAK

Searching the horizon

view of the electronic
frontier fromtheuser’s
terminal clearly dem-

onstrates that the Informa-
tion Superhighway is well on
the way to paving everyday
workand play habits for main-
stream citizens virtually eve-
rywhere. Interoperability, con-
nectivity, universality, fluidity,
transparency - such are the
buzzwords of the digital age.
Butwhatdo theymean for peo-
ples outside the mainstream,
for peoples - like indigenous peoples - on the fringes of power? Can the info-
superhighway form a fast track to greater empowerment for indigenous peoples?
Or do they risk becoming road kill: casualties of hyper-media and the drive to
electronically mapeverything? Canindigenous peoples makeahomein the global
village? And will they feel at home there? Most essentially, can the Internet be
“indigenized”: understood and assimilated intoindigenous practices and beliefs,
rooted in place and cultural tradition?

Itis far too soon to settle such questions but at least we can venture towardsan
interpretive horizon by following some trailsindigenous peoples currently travel
online. In so doing, this essay charts signposts along the paths of indigenous
cyberactivism.!

The virtual face of indigeneity

Typing “indigenous”, “aboriginal peoples” and similar descriptors into a major
search engine yields hundreds of thousands of hits, spanning from tribal web
pages to personal home pages to pan-indigenous organizations to retailers
peddlingindigenous crafts. Taken collectively, we might consider these hits tobe
the online re-presentation of indigenous peoples. They give us a profile, if you will,
of the virtual face of indigeneity. Most directly, the virtual face of indigeneity is a
manifest expression of projects undertaken by indigenous peoples themselves, in
accordance with theiraims and wishes. In this essay, Imainly focus on these kinds
of self-authored, oratleastauthorized, engagements, whichI define asindigenous
cyberactivism. At the time of writing (spring 2003), there are hundreds of websites
designed and/or managed by aboriginal peoples, and thousands more indig-
enous peoples using chat, e-mail, Intranet and other web applications. As one
might expect, much of this activity follows geographic trends in Information and
Communication Technology (ICT) usage, withindigenous peoples residentin so-
called developed (over-developed?) countries morelikely to have online access. To
facilitate their passage across the digital divide, many such “fourth world”
communities in “first world” countries have ambitious schemes for ICT develop-
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ment in the pipeline or already underway. The elaborate
mix of publicand private sector financing that character-
istically makes possible “quests for connectivity” (e.g.
bringing together government funds, investment capital
and philanthropic donations) - is itself a study in net-
working success. These initiatives are often led by indig-
enous leaders keen to plug into the perceived powerand
promise of the Internet. The mission statement of Cana-
dian First Nations Chief M. Coon Come exquisitely cap-
tures this sentiment: “We missed the Industrial Revolu-
tion. We will not miss the Information Technology Revo-
lution.” His wordsimply not only atechnological butalso
a politico-economic leap “forward”, where cyberspace
represents an historical opportunity to seize the future
and simultaneously redress the past.?

Indigenous cyberactivism takes many forms, with
diverse agendas and target audiences. These range from
individual projects to collective endeavors linking indig-
enous peoples across the planet. At its most communal,
the virtual face of indigeneity reveals itselfin pan-indig-
enous networks organized around issues of shared con-
cern: for example, in areas of indigenous health, interna-
tional clout, resource protection, literature and the arts.
My discussion here highlights the group of initiatives
undertaken onthe part of, oron direct behalf of, a specific
indigenous society or wider cultural unit. However, it is
of interest to mention a less public facet of virtual
indigeneity, emerging person-to-person between indig-
enous peoples from different cultures, and betweenindig-
enous and non-indigenous peoples. At its most private,
virtual indigeneity finds voice in personal home pages
posted by individuals of aboriginal descent. Among the
reasons such authors typically give for thus “home-
steading in cyberspace” is the desire to “introduce” their
culture to others. The guest book commentaries visitors
tend to leave on these home pages give reason to be
optimistic that, in their modest way, these informal ‘tuto-
rials’ are sparking a cross-cultural “awareness-raising”
about indigenous issues.?

Inconsidering the wider face of virtual indigeneity, it
bears noting thatitis also shaped by the countless number
of websites that link more or less directly to aboriginal
peoples and their concerns. These include: professional
and educational institutions, library databases, museum
archives, government documents, UN declarations, and
the websites of countless non-governmental organiza-
tions working on behalf of indigenous heritage, land
claims, legal rights, etc. In the best of cases, these sites are
posted with the knowledge and permission of the indig-
enous group(s)inquestion, and/orrepresentjoint under-
takings with indigenous input and editorial privilege.
For example, it is common to find collaborative arrange-
ments between indigenous communities and universi-
ties, especially for the purpose of designing and manag-
ing an official tribal home page or to coordinate educa-
tional and preservation projects. Virtual indigeneity is
further demonstrated througha vastarray of commercial
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sites doing trade in indigenous arts and crafts. Another
angle emerges in the numerous personal sites authored
by individuals not of indigenous descent but who none-
theless enlist the World Wide Web to say something (often
unauthorized) aboutindigeneity.* Since most if not all of
the sites mentioned above tend to hyperlink to online
sources and resources covering “things” indigenous, to
some extent they all figure in the ways indigenous peo-
ples are being presented and represented online.

Indigenous cyber-activism

Aninventory of indigenous cyberactivism might roughly
begroupedinto twobroad categories: outreachand inreach.
These could further be sub-divided into genres based on
their intended audience and objectives. Outreach initia-
tives are mainly directed at a global (hence non-indig-
enous) public, whereas inreach initiatives target indig-
enous peoples, whether as fellow members of a single
group or as persons sharing an identity in a pan-indig-
enous international community. In the final analysis,
however, all of the genres are implicated in the vital
question of indigenous lifeways; and, as we shall see,
their agendas regularly crisscross and are mutually rein-
forcing. Accordingly, inreach and outreach might bestbe
thought of in terms of a spectrum of orientations. Below,
Iidentify ten signposts along the spectrum from inreach
—covering public services, cultural revitalization, recon-
ciliation, pan-indigenous networkingand home-to-home
connections—tooutreach, including publicrelations and
tourist management, sovereignty campaigns, liberation
movements and common-cause partnerships,

Community services

Many indigenous communities are situated in remote
regions, tend tolackbasicinfrastructure and may encom-
pass widely dispersed villages and homesteads. Given
this, the communications reach of ICTs makes them par-
ticularly attractivetoindigenous leaderslookingtobetter
organize social services. In the realms of e-health, e-
justice, e-voting, e-commerce, e-jobsand the like, we find
a range of indigenous projects underway. For example:
distance learning is on offer for aboriginal communities
in Australia; electronic voting is being implemented on
Native American reservations; and an extensive tele-
medicine initiative is being put into action across north-
ernCanada. Toillustrate this, [will say a few words about
the Canadian Aboriginal Health Infrastructure, which
has been researched by Valerie Gideon, a communica-
tions scholar of French Canadian and Mi’Kmagq descent
from the Gesgapegiag First Nation community.® Like
indigenous peoples worldwide (especially those more
tightly drawn into the global economic ‘system”), Cana-
dian First Nations are faced with healthcare shortages
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and poorer-than-average health status. Tele-medicine -
which enables physicians to observe patients via high-
definition, real-time links - points to an affordable way to
”defeat distance” and deliver quality care even to outly-
ing Arcticregions. Working together with Canadian offi-
cials, First Nations seek to balance advanced medicaland
information technologies, on the one hand, with indig-
enous healing practices and beliefs, on the other. To
borrow computer lingo, we might say that such projects
are challenged to “morph” tradition with high-tech.

Cultural revitalization

Culturalrevitalization projects, in similar fashion, aim to
"recover” tradition with the help of ICT resources. Indig-
enous cyberactivism as a path towards cultural revitali-
zation reaches ‘inwards’ in order to strengthen commu-
nity members’ knowledge about their own customs, his-
tory, folklore, etc. Asdiscussed herein the essay by Henrik
Micael Kuhmunen, one such project is SameNet: a mem-
bers-only site catering for the Sadmi peoples scattered
across northern Scandinavia and Russia. Among its tasks,
SameNet promotes the Lule Sdpmi language and offers
distance=learning in reindeer-herding. In the case of
SameNet, traditionalknowledge traverses the borders of
fournation-states in order to electronically “knit together”
peoples who have long shared ethnicity and cultural
patterns, but who have been arbitrarily divided by mod-
ern geopolitics. The Cherokeelikewise are workingat the
interface of tradition and technology with a web-based
project to collect legends from tribal elders and circulate
them to the youth.® A similar case involving the conver-
sion of oral traditions into multimedia format is The
Elders Project Website forseveral Native American tribes,
and presented in this issue of Indigenous Affairs by Greg
Young-Ing. Such projects engage a digitalization of tradi-
tionin orderto preserve, invigorateand even deliverit. At
the same time, by frequently entailing the design of new
fonts, sound files and software, they in turn push the
technological frontier and influence the direction ofinno-
vation.

In a radical twist to cultural revitalization, there are
also cases of cyberactivism set in motion to re-invent
indigenousidentity for groups estranged from an aborigi-
nal heritage. In his essay here, Max Forte examines the
strategic role of the Internet as a tool to “re-engineer
indigeneity” for persons proclaiming ancestry from Am-
erindian Caribs - tribes officially long deemed "extinct’.
This kind of neo-indigenous movement raises the specter
of debate about who is indigenous and who is not, and
furtherinterrogates the legitimacy of dominant society to
determine the matter. For such movements, cyberspace
offers a relatively accessible, global stage where groups
can perform authenticity through cultural and artistic
displays, while simultaneously writing themselves into
the “virtual we” of indigenous cosmopolitanism.

Reconciliation

Indigenous cyberactivismin the service of reconciliation
turns toelectronic diplomacy tosettle grievances between
indigenous groups. Unofficial reconciliation refers to
chat sites and message boards - often informal and ex-
plorative - where members of groups in conflict can meet
virtually. Such meetings essentially exploit the relative
invisibility and anonymity of cyberspace to provide asafe
haven, thus giving asylum to channels of dialogue pre-
viously foreclosed through fear and animosity. Official
reconciliation refers to more formal exchanges relying on
ICT resources: either as the chosen media of negotiation
orasauxiliary, perhaps chance players in the negotiating
process. Itis not uncommon for reconciliation to be given
life online by third-party mediators in the form of educa-
tional, religious and/or pacifist foundations or govern-
mental bodies. These mediation bodies - which may ac-
tively broker or simply monitor conflict resolution - fre-
quently post web news about diplomatic accomplish-
ments and key moments in crisis management. By thus
keeping a running tab on what may well be a delicate
process of détente, these public fora may play a not-
insignificant role in charting steps towards peace and
keeping them on track. Such strategies rely upon ‘wit-
ness’ and its capacity to be a powerful, collective force to
hold both parties to a conflict accountable to their respec-
tive actions. In these cases, it is precisely its visibility and
accessibility that afford cyberspace unique value as a
high-profile arena to encourage commitments to peace
and to reproach transgressors. Interestingly, this aspect
of virtuality is in complete contrast to that soughtin cases
of unofficial reconciliation - where the invisibility and
anonymity of cyberspace may prove qualities fundamen-
tal to the success of casual dialogues that set the stage for
conflict resolution.”

Pan-indigenous networking

Networkingacross indigenous communitiesisan intrin-
sic feature of much of the online activity undertaken by
indigenous peoples. Allied through a sense of common
fate and a recognition that indigenous peoples every-
where experience misconceptions and discrimination,
networks may strategically organize to share political
strategies or may simply come about through a desire to
exchange understanding. Alliances of these sorts inten-
sify the connections and the perception of connections
linking indigenous peoples across the planet. In here
distinguishing a style of pan-indigenous networking, I
further wish to emphasize cyberactivities that concert-
edly work to empower a transnational indigenous
cosmopolitanism and the emergence of what we might
call “global indigeneity” .

Pan-indigenous networking can grow out of regional
alliances branching nationally and internationally; arise



through the virtual banding together of local agencies
with their counterparts elsewhere; or come about through
solidarity building that starts from a global perspective.
At playinall of these scenarios is the unparalleled capac-
ity of ICTs to give structure and cohesion to a disparate,
dispersed group of players - to create order and the
appearance oforder. In terms of content, pan-indigenous
networking can be issue-oriented or open-ended. Issue-
oriented networks include those that target a heated
political matter, like that represented by The Indigenous
PeoplesBiodiversity Network; ora topic of commoninter-
est, such as Indigenous.Lit. Open-ended networks are
characteristicallyloosely-based. These include the many
chat rooms and bulletin boards where indigenous peo-
ples are gathering virtually to converse about any and all
issuesof concern, including debating the role of tradition
and what it means to be indigenous in today’s world.
Home-to-home connections betweenindigenous peoples
in Diaspora and those still resident in the homeland
(“staying in touch” via email) are open-ended alliances
in personalized form. They bridge different worlds and
contribute to ways of balancing between them.’

Public relations and tourist management

Thus far we have concerned ourselves with genres of
cyberactivism characterized by their inreach to indig-
enous communities. Now we turn to genres thatreach out
to a global public. The most common outreach sites are
those we might describe as tutorials, if you will, with the
aim of selectively educating a non-indigenous audience
about indigenous beliefs and lifeways - at a distance,
around the clock and, to some extent, on indigenous
terms. Thesesites often take the form of an official commu-
nity home page and/or a tourist infosite posting guide-
lines for culturally-appropriate touristbehavior. Inkeep-
ing with their pedagogical dimension (combined insome
cases with a marketing angle), these sites tend to be
descriptively and audio-visually rich. Logging on, the
digital spectator halfaworld away canclickand download
folktales and myths, dramatic scenery and portraits, an-
ecdotesaboutindigenouslifeand thelike. Theiropenness
notwithstanding, it might be said that such sites do
double duty: to protect indigenous cultures through the
regulation of an official public face behind which more
intimate or sacred traditions may be better safeguarded
from outside trespass. They also fashion an indigenous
contribution to “distance learning”, akind of reversal or
counter to the authority of conventional knowledge. Of
interest in this context is the frequency with which such
sites seize a communications opportunity to present al-
ternative versions of colonial history. Given that for
centuries dominant majority societies have possessed the
toolsand commanded the rhetoricto “enlighten” natives
inthe white man’s ways and values (e.g. the Christianiz-
ing mission, civilizing mission, development schemes,

etc.), it seemsthat the temporary symmetry of computer-
mediated communicationsis putting toolsin native hands
in order to “speak truth to power” from the indigenous
perspective.

Sovereignty campaigns

Inthekind of paradox associated with theage of virtuality,
indigenous cyber-sovereignty campaigns appropriatethe
theoretically unlimited terrain of cyberspace in order to
safeguard local resources and lifeways in the name of self-
determination. Sovereignty campaigns clearly rely upon
some scaleof pan-indigenous networking. By improving
organizational capacity and the visibility of issues, ICTs
are giving new charge to old movements, and promoting
the mobilization of new ones. For a radical example of a
sovereignty campaign gettingaboost from the Net, wecan
cite that of theindigenous peoples of Hawaii, whose quest
forautonomy borders on secession. Fora “velvet revolu-
tion”, we can cite the extensive ICT use by the Maori
campaign for self-rule over local governance, education,
health and social services. The Internet is proving an
important ally for Native American campaigns seeking
repatriation of indigenous artifacts from museums and
universities in the United States. It is also a publicizing
and behind-the-scenes organizing force for movements
lobbying for indigenous copyright and ownership over
cultural and biological property, including the products
of indigenous science and indigenous gene pools.!!

Liberation movements

Whereas sovereignty campaigns progressively challenge
the status quo, liberation movements essentially wage
war on it. By using the Net to boldly ‘take on’ the Estab-

. lishment, they access a (presumed democratic) global

civil society in order to put corrupt regimes and power
asymmetries on trial. The Zapatista uprising will likely
go down in history as a classic example of ”Internet
insurrection”, given their effective use of cyberspaceasa
strategic weapon to expose the injustices Mexican indig-
enous communities have long suffered - from disenfran-
chisementand impoverishment tomilitary aggression. In
the process, the Zapatistas ignited a movement for the
rights of indigenous peoples across Mexico. Their cam-
paign was in large measure indebted to non-indigenous
supporters, who mobilized in great numbers from grass-
roots, university, democratic, non-governmental and femi-
nist organizations with ready-to-go networks. As dis-
cussed here by Marisa Belausteguigoitia, the assistance
of women’s groups to highlight the agenda of indigenous
women from the Zapatista movement is particularly il-
lustrative of the potential to create support webs that
transcend, and may even be at odds with, the local status
quo. I refer here to human rights framed in terms of
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indigenouswomen’srights: including the right to freedom
from oppression within traditional social structures,
where women are more constrained by their identities as
“keepers of tradition”. The nowhere/everywhere
virtuality of cyberspace may mean that groups otherwise
far on the periphery of power can nonetheless comman-
deer information hubs and alliances to gain center stage,
in geo- as well as local politics.

Common-cause partnerships

Like sovereignty campaigns and liberation movements,
common-cause partnershipsare campaigns of resistance.
They are distinctive, however, in forging instrumental
solidarity between indigenous and non-indigenous peo-
ples on the basis of perceived interdependency. It is thus
less an issue of adopting others’ causes than one of
recognition - at the outset - of mutual concerns and shared
burdens. A foremost example is the partnership between
the U'wa of the Colombian Amazon and various grass-
roots environmental organizations, such as Rainforest
Action Network. In 1997 they launched a joint attack on
Occidental Oil, a multinational petroleum corporation
holding contracts to drill in U'wa ancestral lands. The
campaign included blow-by-blow cyber-coverage of the
“U'wa Crisis” dramatized online. In 2002, after being
deluged with e-mails from outraged activists, Occidental
announced itsintention to withdraw claims.'> However,
victory for the dispossessed can often be fragile and, at
this time, U’wa lands are still not secure from petroleum
exploitation. Moreover, when it comes to fighting multi-
national giants, there is a real risk that corporations
simply “movedownriver”, where they may have greater
success with less media-savvy groups. This not only
means that activists must keep up the pressure through
continued cyberwarfare. In worst case scenarios, it may
mean pitting indigenous peoples against each other as
co-competitors for public attention and support from a
range of good causes.

Future directions?

The Internetis the grand collective experiment of our day.
Notsurprisingly, it has generated great speculation: span-
ning from Utopian visions of a ‘global village’ force for
democracy, to dystopic nightmares ofa’bigbrother” tool
of dominance. So, what canwe say about the firstembrace
of virtuality and indigeneity? Isthe info-superhighway a
promising path for indigenous heritage? Or is it a lie,
followinginalongchain of false’emancipations’ enticed
upon generations of indigenous peoples? These are not
rhetorical, academic questions, they foremost capture the
lively debates taking place within indigenous communi-
ties across the planet. Proponents of indigenous ICT
development make a strong case for the adaptive

“indigenization” of new media technologies to fit indig-
enous agendas. Opponents argue that increased reliance
on”“Western” machinesand modes of doing s ultimately
bound to colonize indigenous cultural logics. "

As our discussion here and the articles in this issue of
Indigenous Affairs attest, a growing number of indigenous
communities areindeed making themselves a(t) homein
the global village: in order to educate outsiders, promote
native languages, fight injustice, preserve resources, re-
claim heritage, etc. Clearly, [CTsalready figure in the fate
of these groups and one might venture tosay that they will
increasingly figure inthe politics and future of indigeneity.
[tisasyet unclear though, as to how they may change the
fabricofeverydaylifeand personhood - indigenous ways
of knowing, doing, being. In this essay we have em-
phasized the pros and said little about the cons. Given
that [CTs are still undergoing rapid evolution, and
given that we have seen issues of surveillance and
server shut-downs elsewhere," perhaps it is simply
wise to end on a note of caution. There is space and a
place for hope but hope’s most valuable ally may
prove tobe a healthy distrust and constant grassroots
policing of the machinery of power and the power of
the machine.

Notes

1 Over the past 5+ years, the use of information-communica-
tions technologies by indigenous peoples has expanded ex-
ponentially, yet relatively little has been written on the matter.
A striking exception is the Zapatista ‘Internet insurrection” of
the mid-1990s, which received cnormous attention from ac-
tivists and scholars from all disciplinary backgrounds. For a
few examples from this literature, see: J. Nash, ‘The Fiesta of
the Word: The Zapatista uprising and radical democracy in
Mexico’, American  Anthropologist 2:261-274, 1999. I'. Rout-
ledge, ‘Going globile: Spatiality, embodiment, and mediation
in the Zapatista insurgency’, in G. O. Tuathail and S. Dalby
(eds.). Rethinking Geopolitics. London: Routledge, pp: 240-
260, 1998. M. Parra, ‘The politics of representation: The lit-
erature of the revolution and the Zapatista uprising in Chia
pas’, Journal of Latin American Cultural Studies  4(1). 65-71,
1995. D. Wood, ‘Net Wars. Chiapas: The revolution will not
be televised (but it will be on-linc)’, Index on Censorship, no. 3,
June 1995; H. M. Cleaver, ‘The Zapatista eftect: The Internct
and the rise of an alternative political fabric’, Journal of Inter-
national Affairs, 51(2): 621-640, 1998. Sec also the article by
Belausteguigoitia in this volumc. My discussion of indig-
enous cyberactivism here is indebted to a workshop I organ-
ized on the topic (held at Gothenburg University, Junc 2001)
and I wish to express my gratitude to workshop participants
(some of whose work is presented in essays here) and to
members of the Gothenbury chapter of IWGIA for their vital
organizational assistance. Here 1 adapt the phrase ‘at home
in the global village’ from Miller and Slater, whose work
explores how Trinidadians are making themselves a(t) home
in cyberspace (D. Miller and D. Slater, The Internet: An Eth-
nographic Approach. Oxford: Berg, 2001). The quip about
whether indigenous peoples might end up as roadkill on the
Information Superhighway has been attributed to indigenous
rights activist Randy Ross (see Young-Ing, this issue).

2 Vitali and Whitehorse, this issue, discuss a similar ICT devel-
opment scheme on the Navajo Nation reservation. In like



manner, a plan to ‘wire the outback’ is currently underway in
remote indigenous Australia, with plans to place media owner-
ship and control into indigenous hands; see Alopi 5. Latukefu,
‘Remote indigenous communities in Australia: Questions of
access, information, and self-determination’, in K.M. Land-
zelius (ed.), Going Native on the Net: Indigenous Cyberactivism
and Virtual Diasporas over the World Wide Web. London: Rout-
ledge (forthcoming). The statement by National Chief M.
Coon Come, Assembly of Canadian First Nations is available
online at broadband.gc.ca/binder/ncacl061102_e.pdf.
K.M. Landzelius, ‘Homepaging the Other: First encounters
across the Fourth world divide’, paper presented at the New
Technologies and Social Welfare Symposium, University of
Nottingham, December 2001,
In the best of cases, these personal sites are genuine ‘well-
intentioned’ attempts at cross-cultural diplomacy and may,
for example, come in the form of homepage narratives ex-
pressing admiration for indigenous culture(s) or informa-
tion/advocacy sites seeking to broaden public support for
indigenous rights. The worst of cases involve negative, unsub-
stantiated and unendorsed depictions of indigenous peoples
put forth for purposes of profit, prestige, self-promotion,
publicity or what-have-you. It is even possible to meet online
a kind of indigenous pretence masquerading as indigenous
presence. Thus a word of caution is in order: given the ano-
nymity of cyberspace, coupled with the exotic appeal of
indigenous cultures, indigenous identity may be particularly
vulnerable to a kind of digital colonization or identity theft.
See V. Gideon, ‘Aboriginal Peoples in Canada Tackle E-Health’,
in KM. Landzelius (ed.) Going Native on the Net: Indigenous
Cyberactivism and Virtual Diasporas over the World Wide Web.
London: Routledge (forthcoming).
See E. L. Arnold and D. C. Plymire, ‘The Cherokee Indians
and the Internet’, in D. Gauntlett (ed.), Web.Studies: Re-Wiring
Media Studies for the Digital Age. London: Arnold Press, pp.
186-193, 2000,
Sudanlnfonet is one such online task force, which plays a regu-
latory role in reviewing the Dinka- Nuer Peace and Reconciliation
Process; find it at http:/ /Sudaninfonet.tripod.com. Unfortu-
nately, there are contrasting cases where the web is enlisted to
fuel inter-group discord. A case in point refers to the hundreds
of websites carrying information/disinformation about the Na-
vajo-Hopi land dispute. Most of these proclaim neutrality yet,
upon scrutiny, are clearly biased attempts to recruit sympathiz-
ers to ‘take sides’. In positively assessing Hopi-Navajo tribal
relations, however, it is notable that concerned citizens from both
tribes are organizing together (and joining with non-indigenous
activists) to lobby for water conservation, namely to stop the
pumping of the pristine underground aquifers that are being
drained in coal mining operations.
Find more at: www.wildangels.org/hopi.html
www.blackmesatrust.org.
Such a community is both real and symbolic, meaning: that
it brings together member-participants under a common um-
brella of ‘indigeneity’, and further that it holds some measure
of international clout based on the uniqueness of this identity.
Indigeneity (especially in times past) has oft been homog-
enized with negative connotations: an identity formally im-
posed upon, and indeed invented for, New World peoples
subdued under colonialism and aboriginal inhabitants of the
Old World who resisted or were denied assimilation into
dominant society, In our ‘postmodern’ times, ICTs provide an
opportunity to forge a meta-indigeneity that might help ‘turn
the tables’ by positively re-valuing indigenous identity.
With respect to pan-indigenous networking, one example of a
nationally prominent indigenous cyber-network is the Aus-
tralian Aborgines-Torres Straits Islanders websites at:
www.cf.vicnet.net.au/aboriginal.
They also sponsor OzLit, a list covering indigenous authors.
The Indigenous Peoples Biodiversity Information Network
is online at: www.ibin.org Indigenous.
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Lit is a moderated electronic mailing list, at:
www.uwm.edu/~michael/indigenouslit

For a handful of chat rooms, one can cite Native Tech, a
collection of message boards and discussion lists, at:
www.nativetech.org/msgboard/index.html

Native Forum, a message board which offers ‘politics to
poetry, jokes to chit-chat, no limits here’ is at:
www.voy.com/9704/

And Talking Circle, at:
www.indianz.com/TalkingCircle/MessageBoard

Of note are numerous examples of information clearing houses
that exploit ICT power to manage large volumes of data, and
therein make a strong contribution to pan-indigenous net-
working. Here we can include the many online archives of
indigenous newspapers gathered around the world. For a
focus on Canadian First Nations, see:www.aboinfohywy.ca
and The WWW Virtual Library of Circumpolar Indigenous
Resources:  www.ldb.org/vl/cp/index.htm.

For the ‘world’s largest repositories of native thought’ see the
Native Press Archives at: www.anpa.ualr.edu.

For a meta-site see: www.nativeweb.org,.

For a case in point, see the home page of the Eastern Cherokee,
at: www.cherokee-nc-com,

On Hawaii, see K. P. Bray-Crawford, ‘The Ho'okele net-
warriors in the liquid continent’, in W. Harcourt (ed.),
women@internet: creating new cultures in cyberspace. Lon-
don: Zed Books, pp. 162-172, 1999. For an overview of Maori
government resources, see: www.waitakere.govt.nz/AbtCit/
iw/mresources.asp.

For more on this story, see A. Gedicks, Resource rebels: Native
challenges to mining and oil corporations. Cambridge, MA: South
End Press, 2001; KM. Landzelius, The Tyranny of Participa-
tion? Big Oil and the Question of Indigenous Alterity’, in K.M.
Landzelius {(ed.) Going Native on the Net: Indigenous Cyber-
activism and Virtual Diasporas over the World Wide Web. Lon-
don: Routledge (forthcoming).

Indigenous writers are taking up these debates. For a pro
perspective, see M.N. Trahant, ‘'The power of stories: Native
words and images on the internet’, Native Americas 13(1): 15-
21, 1996. For a con perspective, see R.S. Fair, ‘Becoming the
White Man’s Indian: An examination of Native American
tribal web sites’, Plains Anthropologist (45)172: 203-213, 2000.
The policing of the Internet is a documented occurrence (for
starters, consider China, Saudi Arabia, and the U.S), al-
though its full extent remains unknown.

Kyra Landzelius is an anthropologist at Gothenburg Univer-
sity, Sweden. She received her Ph.D. from the University of
Pennsylvania in 1993. For the past decade, she has conducted
fieldwork among Native American Pueblo peoples, mainly
focusing on gender, health and ecological issues. Her current
research explores the relationship between technology, culture
and personhood in both Amerindian and ‘Western’ societies.

Q

Indigenous Affairs 2/03 1 3




PERSPECTIVES ON

THE INDIGENOUS TRADITION/
NEW TECHNOLOGY

NTERFACE GREG YOUNG-ING

14 Indigenons Affairs 2/03




hile predominant Western perspectives have

tended to view the indigenous/modernity inter-

face as a paradox, indigenous peoples have
shown through their adaptation of technology that their
dynamic cultures do not remain encapsulated in the past,
static and resistant to development. Indigenous theorists
Randy Ross, Craig Howe and Melanie Printep-Hope,
and Western theorists Andrew Feenberg, Lewis Mumford
and Jacques Ellul have articulated theories on technology
that can be applied to the interface between indigenous
traditions and technologies. This essay will refer to some
of these theoretical models as they pertain to the indig-
enous peoples’ adaptations of technology in general and,
more specifically, transportation, print media and new
technologies. The theoretical models discussed will also
be applied to two indigenous websites: 1) Melanie Printep-
Hope’s Haudenosanee (Iroquois) Thanksgiving Prayer
Website (1997), and 2) The Saskatchewan Indian Cul-
tural Center’s Elders Project (1998).

In the ongoing discourse on technology, theories can
be broken down into two main schools of thought: 1) the
substantivist view that technology is so all-consuming
that it has a form of hegemonic power to the extent that it
can overtake and undermine the intent of its users; and
conversely, 2) the related determinist and instrumentalist
views that the users of technology maintain the ability to
determine the outcome of its use, and that technology is
an instrument to help achieve a desired purpose.

Randy Ross has contended that, “For Native people, the
web of information networks and multimedia communications
apparatus bring a new dimension to our future survival.” He
refers back to the early 1880s when the inability to com-
municate across the nation was a key reason why Indian
lands fell into the hands of the US Government, stating
that, for the Americans, “the ability to communicate through
telegraph to coordinate troops ... was all possible through rapid
telegraph exchange via Morse Code ... for tribes on the other
hand, the transfer rate was extremely slow.” In summary,
Ross argues that indigenous peoples should take advan-
tage of new technologies and use them for their own
purposes, as he poses the question, “Will the late 1880s
play themselves out again with regard to Indian access to the
telegraph, but this time it's called the Internet?.”!

Insofar as Ross contends that new technologies can
support indigenous cultural and political initiatives,
Mumford holds a similar determinist view with regard to
technology and culture in that, “technology is responsive to
the ideological and cultural situation into which it is intro-
duced,” and further that, “culture can control the develop-
ment of it's tools.” * Indigenous Peoples have always
proven to be adept at absorbing new technologies into
their cultures. Cree hunters in Northern Manitoba,
Canada, for example, found in the 1960s that pursuing
moose by Ski-doo (snow mobile) can lead to significantly
more successful hunting outings. Meanwhile, at the same
time, they still practice such ancient traditional practices
such as, thanking the Creator; bringing the animal through
the doorway backwards, so that the animal’s spirit can
leave frontwards; and hanging the animal’s bones over
the doorway to honor the animal spirit.

In opposition to Mumford and Ross, Ellul argues the
substantivist view that technology is “uncontrolled and

Left: Images from the Saskatchewan Indian Cultural Centre website

proceeding without plan” and according to “laws of devel-
opment.” 3 According to Ellul then, the Cree hunters
should have lost part of their traditional hunting prac-
tices with the introduction of the Ski-doo and turned more
towards hunting as an economic industrial activity.
However, they clearly did not (have you seen moose meat
in the cooler at the Superstore?). On the contrary, the Cree
hunters continue today to practice their ancient ceremo-
nies while hunting for sustenance and, in fact, the Ski-doo
serves to enhance the cultural practice of moose hunting
in making it more productive and efficient within Cree
cultural confines. The substantivist view would argue
further that technology “adds something while taking some-
thing away” (Ellul) but, again, in this case, nothing of any
cultural significance has been taken away. The way in
which the Cree hunters have incorporated the Ski-doo as
a new technology into their traditional culture can also be
held as a model for the incorporation of other technolo-
gies, including multimedia technologies, into indigenous
cultural practice.

Indigenous experience with print media

Before examining indigenous peoples’ interface with
multimedia technology, it is useful to consider the indig-
enous experience with print media. In the Canadian/
North American historical context, early writings about
indigenous peoples were produced by explorers, mis-
sionaries, anthropologists and literary writers from the
16" to mid 20" centuries. The vast majority of these texts
referred to indigenous peoples as an inferior vanishing
race in a manner that is degrading and offensive to
indigenous peoples. Most of this literature provided little
or no insight into cultural realities, yet it became part of
the status quo and influenced the intellectual founda-
tions of European-based society’s perception of indig-
enous peoples as basically under-developed. It has been
further argued by indigenous intellectuals that these
faulty images have impacted on the adverse colonial and
legislative treatment of indigenous peoples.

As observed by Ward Churchill, “the current goal of
literature concerning Indians is to create them... from only the
bare minimum of fact needed to give the )esultmgﬁctlon aring
of truth.”* Here Churchill expresses a view commonly
held that a review of contemporary literature reveals a
persistence of subtle inappropriate stereotypes and faulty
academic paradigms. Howard Adams goes further to
point out that indigenous and non-indigenous people
alike have been impacted by the status quo stating that,
" Academia is slow to re-examine what has been accepted for
centurics... These myths have been so deeply ingrained in the
peoples’ psyche that even Aboriginals will have to go to great
lengths to rid themselves of colonial ideologies.””

Beginning in the 1960s, indigenous authors had
slowly begun to develop an indigenous literary voice,
drawing on traditional knowledge and modes of expres-
sion, (such as oral traditions and storytelling techniques)
and contemporary indigenous experience and perspec-
tives. This body of literature, which has gradually contin-
ued to develop and increase in scope and cultural impor-
tance, now functions at three key levels: 1) as national



bodies of literature building upon the traditional knowl-
edge base, and a continuance of the oral history of indi-
vidual indigenous nations; 2) as a pan-indigenous body
of literature that can be claimed and identified with by
indigenous peoples within modern colonial nation states
and/or throughout the world; and, 3) as an authentic
indigenous voice that non-indigenous peoples can ac-
cess to gain understanding and insights into indigenous
cultural knowledge and perspectives — offering a more
authentic alternative to the vast body of status quo litera-
ture about indigenous people by non-indigenous writers.
The emergence of indigenous publishing in the 1980s
further contributed to the indigenous voice by introduc-
ing indigenous-controlled editing and publishing prac-
tices. An indigenous literary style is, therefore, emerging
using these unique editorial guidelines that respect cul-
tural integrity and complement the emerging distinct
indigenous literary voice(s). Some of the culturally-based
practices that are being or have been adopted in editing
indigenous texts are: utilizing principles of the oral tra-
dition within the editorial process; respecting, establish-
ing and defining indigenous colloquial forms of English;
incorporating indigenous traditional protocol when con-
sidering the appropriateness of presenting certain as-
pects of culture; and consulting and soliciting the ap-
proval of Elders and traditional leaders in the publishing
of sacred cultural material.

This brief discussion on indigenous peoples’ experi-
ence with print culture has been focused on the Cana-
dian/North American example. However, the experi-
ence has been a similar one throughout the indigenous
and colonial worlds — with the notable exception that
indigenous publishing has not yet emerged in many
parts of the indigenous world.

Indigenous cultural protocol and technology

It is important to have a clear understanding of how
indigenous peoples perceive and contextualize their co-
lonial experience and contemporary cultural reality. This
has coincided almost exactly with the time during which
Western society underwent its “500 years of print cul-
ture” (as Guttenberg’s invention of the printing press and
Columbus’ arrival in the Americas coincidently occurred
within the span of a decade).

Craig Howe contends that indigenous peoples
should always “carefully consider the ramifications for
tribalism (i.e. Indigenous traditional institutions) before ad-
vocating universal participation in the digital revolution in
cyberspace (i.e. new technology).”® Indigenous peoples
have adapted their various unique and distinct contem-
porary forms by adhering to two important cautionary
cultural principles: 1) that incorporating new ways of
doing things should be carefully considered in consul-
tation with the Elders, traditional people and commu-
nity; and, 2) if it is determined that a new technology or
institution goes against fundamental cultural values
and/or might lead to negative cultural impact, then it
should not be adopted. These principles exist, in one
variation or another, in most indigenous groups dating
back to ancient times.

Indigenous peoples have found ways of incorporating
traditional institutions and aspects of culture and new
mediums into the contemporary context. The view that
new mediums, such as print media and multimedia, can
be adapted into indigenous cultures and can support
indigenous political and social initiatives, is consistent
with instrumentalist theorists such as Mumford who has
stated, “Technology is responsive to the ideological and cul-
tural situation into which it is introduced,” and further that,
“culture can control the development of its tools.”7?

Indigenous multimedia

A case in point of culturally appropriate indigenous
multimedia is Melanie Printep-Hope's Haudenosanee
Thanksgiving Prayer Website (www.albany.net/ ~printup/
index.html). The main elements of the site are Printep-
Hope’s scanned beadwork and the very lengthy, sacred
Thanksgiving Prayer of the Haudenosanee Six Nations
people. The site features stylized beadwork depictions of the
various sections of The Prayer, as separate screens are
navigated through for each of the Spiritual Forces that are
acknowledged including, Spiritual Forces of the Earth, as
well as Spiritual Forces in the Sky and Spiritual Forces
beyond the Sky. According to Printep-Hope, The Prayer is,
“the backbone of Iroquois (Haudenosanee) culture that gathers the
people together with one mind.”*

Showing reverence for the natural world in the inter-
est of maintaining its natural ecological balance, The
Haudenosanee Thanksgiving Prayer Website exempli-
fies the cautionary view that “part of the process of bringing
the technological imperative in line with values of society (in
this case, Iroquois society, or Aboriginal societies in general)
and the concept of sustainable resources, involves risk assess-
ment and the implementation of management of technology
policies.” * Printep-Hope’s website and its message of
respect for the Earth and the natural world, which is
inherent in Haudenosanee epistemology, is accessible
online to Haudenosanee and other indigenous people, as
well as millions of other users worldwide, while it poses
no negative environmental or otherwise cultural impact.
Pessimistic substantivist theory contends that ”fechnol-
ogy is an instrument of moral decay and compelling the
qualitative to become quantitative,” (Ellul) sacrificing the
quality (i.e. content, intrinsic value) for quantity (i.e.
productivity, increased units of mass production, acces-
sibility). Printep-Hope’s use of new technology goes
against Ellul’s qualitative-quantitative trade-off, dem-
onstrating how The Prayer, as a paramount cultural
icon that embodies Haudenosanee morality and episte-
mology, is now exponentially more accessible (i.e. quan-
titative) on the Internet. At the same time, it could be
argued that the qualitative aspects of the Prayer are also
enhanced through the scanned beadwork interface as
the site reaches new heights of visual exploration
through technology and traditional art forms. In Printep-
Hope’s own words, “I weave together traditional beadwork
with electronic arts, 1 fill each piece with the wisdom of my
ancestors, I use my own artistic expression to share with the
viewer the story of where my ancestors began and how we must
lead our lives.”



The Saskatchewan Indian Cultural Centre (SICC) has em-
barked on a project that tends to support the instrumentalist
view. The SICC Elders Project web site (www.sicc.sk.ca/
elders/) was initiated in order to preserve various aspects of
Saulteaux, Dakota, Assiniboine, Dene and Cree traditional
knowledge that are held for the most part by the Elders.
Recognizing that much of the oral tradition was in danger of
disappearing with some of the Elders, SICC initiated the
project in 1995 by recording hours of Elders telling stories and
reciting legends and traditional knowledge.

The recordings of over fifty Elders were then edited,
transcribed and re-purposed for the Elders Project Web site.
Various subjects relevant to the respective aboriginal cul-
tures have been codified and linked within the site so that,
for example, a user can enter a search for “Eagle” and be
linked to segments featuring various Elders speaking of the
cultural significance of an Eagle. Consequently the site
serves as a means of preserving and enhancing the oral
tradition, while making it accessible and easy to efficiently
research and learn. The Elders Project Website then is a
prime example of “leads and lags” as it brings the oral
tradition online, while the essence of the cultural content
remains intact and unaltered.

SICC’s innovative use of the Web illustrates the optimis-
tic instrumentalist theory that, “Man fashioned himself before
he fashioned his tools” and, as such, “has the will and the
resources to change the direction of modern technology, rather than
being a passive victim,”" as stated by Mumford. Through the
Elders Project, the SICC has shown that indigenous peoples
can make new technologies work both for the advancement
and preservation of indigenous knowledge and cultures.

Conclusions

Contrary to Feenberg's statement that, “once the progress of
technology is established it becomes a way of life with no way of
turning back other than a conplete return to a traditional simplis-
tic order®, the work of SICC and Melanie Printep-Hope
illustrates that intelligent and carefully purposed multime-
dia projects can bring ancient traditions and cultural prac-
tices into the technological age uncompromised and with
cultural significance and integrity upheld. These indig-
enous peoples’ use of the Web could serve as a model for
Western society as it begins to confront the many complex
cultural issues brought on by the onslaught of multimedia,
Indigenous peoples, too, should take the work of Melanie
Printep-Hope and the SICC as a calling to enter the techno-
logical age in stride lest they become, in the words of Randy
Ross, “road kill on the Information Highway.” '
Making reference to Ross’ (in)famous statement, Craig
Howe adds another cautionary note stating that indig-
enous peoples should, “ use cyberspace to access and dissemi-
nate information on their own terms and for their own purposes
(because) one can get connected and have a voice in the global
village or else be neglected and become roadkill”.® Just as there
are phases of misrepresentation of indigenous peoples
through print media and Hollywood films, there is also
misrepresentation and exploitation of indigenous peoples
and knowledge in multimedia. However, just as with the
indigenous experience of print media, misrepresentation
and exploitation can be avoided through indigenous crea-

tive control and awareness and respect of indigenous cul-
tural protocols. The key difference between the indigenous
experience of print media and multimedia is that, due to
intense marginalization in earlier colonial periods, indig-
enous peoples were denied access during the print media
technological revolution. However, as Ross has said, indig-
enous peoples are now able to be in the vanguard of the
current multimedia technological revolution.

Western society is in the midst of a major paradigm
shift whereby the documentation, dissemination and
acquisition of knowledge is moving from a print-based to
a multimedia model. The impact of this radical shift has
caused deep stress around fears that society and the
human condition will change dramatically along with it.
Perhaps indigenous peoples’ interface with technology
can serve as an example that intelligent and cautious
management of technology is possible,
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1996. He is currently working on his PhD in Educational
Studies at the University of British Columbia. 0
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{E ZAPATISTA REBELLION
ND THE USE OF TECHNOLOGY:
INDIAN WOMEN ONLINE' ?

T —

Zapatista women in Yukuin, Simojobel municipality, Chiapas April 4 1998. Photo: Christing Rodriguez
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hisarticle seeks to make visible the waysin which

the Internet has disseminated, shaped and con-

structed theimage and discourse of the Zapatistas®
and especially the indigenous women in the Zapatista
movement. Specifically, Ishall analyse the “line” of media-
tors, spokespeople, voices, resourcesand strategies thathave
been involved in the Zapatista struggle for equality. One
question emerges vis-a-vis successful examples of the use of
computer communications by the Zapatistas: what is the
specific place and role of the Internet for Zapatista women in
termsof atool for communication, solidarity and dissemina-
tion of the struggle for equality and representation?

The Zapatistas managed to generate a discursive ter-
rain on the Net and “in the flesh” that not only appealed
to different ethnic communities but also drew the atten-
tionof activists, intellectuals, academics and wide sectors
of Mexican civil society interested in the rewriting of
social contracts with the inclusion, in their own terms, of
diverse marginal sectors. Nevertheless, in August 2001,
Congressrejected the San Andrés Accords® and approved
analternative proposal for Indian rights and culture that
fundamentally erased the capability of Indian communi-
ties to govern themselves autonomously, tobe considered
subjects of public law and to have access to land rights.
After this disregard for the San Andrés Accords, the
Zapatistas remained silent until January 1 2003, when
more than twenty thousand Zapatistas demonstrated in
San Cristobal de Las Casas, demanding a resumption of
the San Andrés Accords. One of the main speakers was
comandante Esther, who has been one of the most visible
Zapatista leaders since her appearance before Congress
inMarch2001. This shows a shift in the forms of Zapatista
representation, as they now include Indian women in
their leadership.

UNITED STATES
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Indian peoplesin Mexico today account for ten percent of
the population. Illiteracy is widespread; general health
and living standards are poorer than the Mexican aver-
age and political representation is largely lacking. These
conditions make the Zapatistas” impressive use of infor-
mation-communications technology quite surprising.
How did this use of modernity through technology come
about when roughly forty percent of Indians do noteven
speak Spanish, the official language of governance?

In relation to the Zapatista movement, we encounter
whatcanbe called a heavily collaborative use of informa-
tion-communications technologies, involving offline as
wellasonline networks. While collaborative deployment
of the Internet as a tool to advance social agendas is not
unique, what is notable in the Zapatistas’ case is the
strategic intervention of different communities, agents
and mediators working “in the flesh” aswell as virtually.
This must further be understood in relation to the techno-
logical situation in Mexico, where the Internet is less
common than in more developed Western countries (es-
pecially at the time of the Zapatista movement).

Irreplaceable within the Zapatista struggle was the
discourse and form of representation of the Indian strug-
gle created by their main spokesperson, subcomandante
Marcos. Theimmediate, humorousand multi-layered dis-
course he succeeded in creating was instantaneously broad-
castaround the Net. Sites like La Nefa,* Ya Basta, Chiapas95
and Chiapas-L were immediately created after the uprising
to disseminate subcomandante Marcos’ communiqués
and other events related tothe struggle. None of these sites
or the many others that were created during the rebellion
are official sites of the Zapatistas. They respond to the call
made by the Zapatista leadership to create links and
bridges between themselves and civil society.



Woman from Chiapas.
Photo: IWGIAarchive
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Woman arriving at her home in La Homiga.
Photo: K. Furth
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A close up of why La Homiga is in the “Misery Belt”.
Photo: K. Furth

Communication strategies:
masks, postscripts and the Internet

Due to the collaborative strategy of both the form of Internet
technology and the content provided by subcomandante Marcos’
seductive and comprehensive discourse, the Zapatistas’ rea-
sons for rebellion began to circulate around a huge number of
websites and list servers to the extent that we could say that
cyberactivism only consolidated in Mexico after the Zapatista
uprising. Parallel to the construction of websites, and other
forms of cyberactivity, alternative actions (in the flesh) were
organized by activists and students in collaboration with the
Zapatista leadership.?

These activities gathered together a “masked” citizenship, a
civil society that either symbolically or practically adopted the
alternative uses that the Zapatistas introduced around the
“mask.” The Zapatistas use the mask as a device that reveals
while concealing. By covering their faces, they expose what is
a common view in Mexican society with regard to indigenous
peoples irrespective of geographical, ethnic or political loca-
tion: all Indians look alike and are alike. In other words, the
mask is a device that “highlights” a prejudice based on racist
thinking, which homogenizes all Indians such that every
Indianis asuspect, a child, an inferior. Similar to the economy
of the “mask”, the Internet — a relatively accessible, widely-
disseminated communications media—emerged as a venue of
central significance, a site of circulation of the voice without
the body Racist prejudice against Indian features and

“tongues” forced the strategic intervention of three communi-
cation devices: a charismatic leader in the form of Marcos, a
traditional device, the mask, and a charismatic technology in
the form of the Internet. The mask, subcomandante Marcos’
“tongue” and the Internet all perform the same tasks: to inter-
cept the body, mask the Indian face and circulate the voiceand
its demands.

Another important strategy and device emerging in the
Zapatista struggle was the use of postscripts. Marcos inaugu-
rated a practice of writing “frombelow”, from a space beneath:
the postscript. Pasted below many of the communiques deliv-
ered to the public shortly after the irruption of the Indian
rebellion, the comment is a fragment, a reminder — as are all
postscripts. Postscripts are residual thoughts located at the
bottom of a letter, in the margins. They refer to what cannot be
said in the main body of the text, parodying and reproducing
what the main national body cannot signify. As a strategy of
representation developed by the Zapatistas, Marcos’ postscripts
speak not from the mainbody of the nation but from the margins,
from the site of Indian voices. Masks and postscripts are inter-
connected, and both may be deployed for a similar purpose: to
underline what lies below, below the mask, below the letter or
below the discourse of modernity in which everybody is sup-
posed to be treated equally by the state. In short, Zapatista
cyberactivism recognized and strategically came to exploit the
semiotics and ambiguities of masks, postscripts and the
Internet.®



Zapatista women and use of the Internet

Great attention was drawn by the introduction of Indian
women’s rights and the ways in which their rights were
addressed within the San Andrés Accords, since they
altered the equilibrium thatIndian women hold between
modernity and tradition. Indian women guarantee a
“dose” of tradition in tongue and body thatallows for the
transformation of Indian culture without losing tradi-
tional practices (such as weaving, cooking and the pres-
ence of religious traditional practices) completely.

The collaborative paradigm is further sustained by
Indian traditions in which women are especially impor-
tant in reifying traditional culture. Inside traditional
culture, Indian women do not profit from the collabora-
tive and community-based nature of liberation move-
ments. Indian women are generally the bearers of tradi-
tionin “tongue” and in body. The way they dress, theway
they cook, the native languages they speak, their knowl-
edge of traditional medicine, their adherence to the ar-
ranged marriage system — all represent practices that
preserve Indian ways of living, These activities make
indigenous women the holders of memory and tradition.
In consequence, the position of women-both practically
and symbolically - has not favoured contact with new
technologies. Rather, new technologies to alarge degree
haveappealed to contrary impulses of modernity: mobil-

The “line” of mediators. Ocosingo 1998. Photo: Christina Rodriguez

ity,individuality and a predisposition towards changing
habits of communication. This is reflected in the weak
representation Indian women have on the Net, inrelation
tothe space given to the Zapatista struggle for land rights
and governmental autonomy. :

Nevertheless, in another striking movement that con-
tradicts the representation of Indian women’s demands
in such kinds of movement, the Zapatistas began to
include, not without resistance, the voices of their own
women within the negotiations and discourse of repre-
sentation and liberation.

In considering the Internet campaign and its strate-
gies of masks and postscripts with respect to the specific
demandsof Zapatistawomen, itis tobe noted thatIndian
women wereactually the firsttouse the systemof “below”
the letter and “below” the surface in order to represent
their voices. As noted above, a Revolutionary Women's
Law was the final stipulation put forth in the Zapatista
Declaration of War of 1994.7 This last “addition” to the
list called for radical changes in women’srights—changes
that were radical less in terms of Mexican society at large
than in terms of indigenous culture and traditional gen-
derrelations. TheRevolutionary Women’s Law contained
ten rights for an alternative order, including; the right of
awomantobe married toa man of her choosing, theright
of a woman to be part of the liberation struggle, the right
ofawoman tobe protected from physical attack by either
family or strangers, the right ofa woman to command the
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military and to hold political office, and women’s rights
to education and healthcare (especially in the area of
maternaland reproductive health). These laws represent
the emergence of the voices of indigenous women from
below. There was an additional right, not specified in
these laws but stated repeatedly by Indian women at
meetings with other mediators. This right was the “right
torest,”® to have ime “outside” of work time, to have time
enough toreflectand tothink. The “right torest” demand
was not phrased inside the movementnor wasitincluded
in the Revolutionary Law. It was located even lower,
below the postscript and below the surface. This is one of
the reasons why we rarely have indigenous women in
front of the screen learning how to use technologies such
asthe Internet. Thereis no time torest, tolearn, todemon-
strate online. Below theletter and behind the “face” of the
Zapatistamovement there have been mainly male Indian
faces and male-authored postscripts. Despite the
multivocality of the Zapatista mask, behind it stands an
Indian man, not an Indian woman,

Websites related to Zapatista women

Below, I review a few of the websites related to Zapatista
women.? The only one that focuses strictly on women is
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ZapWomen," an English-language site designed by gradu-
ate students of the University of Texas in Austin, It refers
specifically to indigenous women in Mexico. Full of ref-
erences to women’s organizations, essays, publications,
art, etc., this site hasbeen the mostaccurateinits represen-
tation of the concerns and demands of Zapatista women,
Thesiteis filled with references of all kinds: papers, books,
artists’ work, photographs and women organizations (in
Chiapas, Mexico and internationally). It also hosts chat
rooms. Inside the link “Chiapas and their Women,” we
find the book Chiapas, and what about the Women?"' , a very
importantbook written by Rosa Rojas, a Mexicanjournal-
ist,and translated from Spanish. One of the most relevant
publications related to the Zapatista rebellion and the
role of women, it captures women’s testimonies. The site
also presents the first CD-Rom project created by Tamara
Ford “The Revolution will be Digitilized” with the first
imprintof the voices of female comandantes. Itisimportant
to mention that the Zap Women web page has not been
updated since 1999. This means that the cyber attention
being given is in decline.

A second site worthy of noteis Creatividad Feminista™,
a site that rallies a call for an end to repression for all
women. The call is made by numerous people (and is
translated into Spanish), including women activists and
authors such as Laurie Anderson, Alice Walker and



Chiapas women at a demonstration in San Cristobal de lns Casas. Photo: Franziska K. Nyffencgger
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Adrianne Rich, and the actresses Susan Sarandon and
Jane Fonda, campaigning in support of the cause of
Zapatista women. What does it mean, for Zapatista
women, that Americanactressesand public figures speak
for them? In what ways does this support their struggle?
It is evident that popular figures addressing marginal
issues bring into the spotlight that which was previously
invisible, but as long as Zapatista women do not have a
correlative “subcomandante”, their localissues are going
to function more toempower otherlocal struggles thanto
resolve their own problems. Comandante Estheris prov-
ingtobe aworthy representative. Nevertheless she has to
resist three prejudices, which work against the efficiency
of her leadership inside the nation, the ones that are
attached tobeing poor, being Indian and beinga women.

Yetanother website, Platformade solidaridad con Chiapas
en Madrid, was created in Spain with a focus on woman
andnotonly Zapatistas.” It presents current information
not only related to local Zapatista issues but it also links
Zapatista discourse to European events addressing
marginalized populations, such as the problems Spainis
facingthrough African migration. Again female specificity
slips below the more visible events that lay on the surface.
Onthis site we find a catalogue of photographs that claim
torepresent visually the Zapatistas” position on women.'*
However, of 50 images, 8 portray Zapatista women and

L. ___",__,J"—v_-(,“”

female activities and scenarios, and 3 show Indian girls.
Of the remainder, 17 refer to male scenes, 7 to mixed
representations in which female and male appear alike,
11referto demonstrations, 7 to views of Zapatista towns.
One photograph may stand as paradigmaticof the forms
of representation of the actors and voices of the struggle,
forms and representations in which women are absent.
The image is of a mural with the faces of Zapata, Marcos
and CheGuevara®. This image is the basis of the Zapatista
struggle. It is, however, impossible to find a mural in
which a Zapatista woman shares representation with
such popular leaders and heroes. Zapata, Che Guevara
and Marcos continue to be the most popular leaders who
may provide platforms of struggle identification for mar-
ginal groups and communities. These web pages repre-
sent some of the ways in which an international
cybercommunity hasbeen “makingsense” of indigenous
women’sstruggle.' In the words of Geneve Gil, creator of
the Zap Women site:

My hope is that this can be a space of collaboration and
dialogue, even contention, perhaps, inwhichwemayall
discover something we may have missed in our attempt
to understand what kind of feminism and revolutionary
action may or may not be unfolding in the minds and
hearts of women in the conflict zone.
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The problemis that “womenin the conflict zone,” need to
overcome the barriers of language, military occupation
and also the complications that a lack of mediation rep-
resents. The intention of the Zap Women site to understand
feminism under Indian women'’s terms is precisely what
isneeded, butalso whatis extremely complex given their
circumstances.

Both sites represent the Indian female question such
thatitcan bereceived and understood by acosmopolitan,
Euro-American cyber-audience. Websites dedicated to
Zapatista women are often not updated. They generally
recycle the same issues and do not address the current
debates and situations that directly impact on Indian
and, more precisely, Zapatista women. By and large,
these web pages are constructed in ways that are more
likely toempower the vision of a “Western” modern user
fromaso-called developed country thanto actively strug-
gle for the specific demands of Indian women.

The “right to rest”

Since the Zapatista women do not have astrategic media-
tor such as subcomandante Marcos devoted to their spe-
cificdemands and capable of translating and concentrat-
ing their political strategies on the Internet, it seems that
the centrifugal nature of cyberspace takes over and spreads
out a varied range of political resonance related to oppres-
sion and globalization. Here, the tenuous voices of Indian
women largely fall prey to the more structured discourse of
the Zapatistamovement, thisbeing the fightagainst racism.

Indian women need a more intense, focused and spe-
cificmediation than the one provided by subcomandante
Marcos, whose mediation skills are intensively devoted
to unpacking racism. If the conceptual context of the
Zapatistas is the composing of messages and struggles
from below, the deployment of Indian women'’s post-
scripts lays almost untouched. There are the beginnings
of the development of Indian women's postscripts in the
San Andrés Accords and also inside both the Zapatista
military organization and its leadership, but much more
isneeded. Maybe afirst step would be to work through one
of the rights, the one that was not phrased inside the
Revolutionary Women’s Law, the one that lays below:
“therighttorest.” Notonly physical rest, but also a break
from the gender-based requirement to carry the “casual-
ties” of modernity, traditional languages and traditional
practices. Only when the preservation of traditions is
disseminated via schools or institutional autonomy will
women’sbodies and tongues be freer to speak outonline,
“in line”"” and off line, beyond their tendency to be the
preserve of what is lost due to modern practices. While
indigenouslegislation, in their own terms, continues tobe
refused, we are condemning women to remain the
foundational preservers of memory and tradition, with
reduced opportunities to represent their voices through
the flesh or through the Net.

The Zapatista women contributed to creating a discourse
and to reproducing scenarios and images that may em-
power global women but they were not the center of
attention of cyberactivity. Their situation has served more
as astrategic, abstracted form of representation thanasa
struggle in and of itself, a struggle that needed to be the
center of attention and action. It has functioned more as
a privileged story orsign than as a beacon, calling people
to action. For this to change, must Zapatista women
“wait” for a sensitive and knowledgeable mediator who
can express their demands without betraying them? Or,
is it possible that they may empower themselves from
below, even with the pervasive denial of the “right to
rest”? It seems that more Indian women are needed to
carry out their own mediation. In the absence of a “right
to rest”, how can indigenous women fully benefit from
Internet technologies?

Apparently whatis needed are multiple “border strat-
egies” that could work together in this complex scenario
of mediationand representation. The Net, asone of those
border strategies, constitutes an irreplaceable stage for
the construction of magnified forms of support that may
“export” Indian discourse, but, paradoxically, also “im-
port” forms of misrepresentation of their demands. An-
other “border strategy” working on the Net is the con-
struction of a sensitive mediation for Indian women.
None of these operations will be effective if the discourse
and voice of Zapatista women is not embroidered from
within and if Zapatista women do not have some control
over the forms of representation that navigate the Net.

Notes

1 This article was written with the efficient cyber ethnography
that my assistant, Liliana Salgado, has helped me to carry
out. I thank her for her work and for the conversations we had
in regard to the uses of cyberspace in Mexico by young
activist students such as her.

2 The name Zapatista is a derivation from the name of the most
important peasant and Indian leader during the Mexican
Revolution (1910-1921), Emiliano Zapata (1879-1919). For
more on Emiliano Zapata and the Zapatistas ot the nineties,
see Lyn Stephen, Zapata Lives. Histories and Cultural Politics
in Southern México, Berkeley: University of California Press,
2002.

3 The San Andrés Accords is the name given to the document
on culture and indigenous rights that was negotiated by
indigenous and government representatives in order to reform
the way in which Indian rights and culture were represented
in the national constitution. Negotiations were held from 1994
to 1996. To access the content of the “San Andrés Accords”
document see:
www.spin.com.mx/ ~floresu/FZLN/ cocopa/ iniciativa~cocopa.

4 La Neta server has been particularly important in disseminat-
ing information regarding the Zapatistas’ struggle from the
beginning,. Ya Basta, like all the other sites, is not an official
one. It was one of the first sites created after the uprising and
has received more than 3 million hits. The page is updated
and functions mainly as an information site. See http://
www.ezln.org. Chiapas95 is an Internet “list” culled from
other lists on the Internet, such as PeaceNet and others. It
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distributes news and debate about social struggles in Chiapas.
The lists have always been operated out of computers in the
Department of Economics at the University of Texas. See:
www.eco.utexas.edu/faculty/cleaver/chiapas95.

Chiapas-L was a list server created in the wake of January 1
1994, as a forum for discussion around the Zapatista upris-
ing.

The Zapatistas were very creative in the organization of “in
the flesh” events, which continue to bring together citizens
from very different social, political and cultural scenes. Sev-
eral types of activities were organized to make the Zapatistas
known during their seven years of intense presence in the
media and on the streets: international gatherings, named
Intergalactic (Encuentros intergalacticos), public consulta-
tions around different aspects related to the construction of
a democratic and multicultural nation. Over the years, the
number and social, racial and sexual mixture of participants
in these events grew.

But it was not subcomandante Marcos who originally came
up with the idea of using the Internet to geometrically em-
power their struggle. The first to broadcast the Zapatista
struggle on the Net was La Neta, an alternative computer
communication network created during the nineties in Mexico
and in Chiapas supported by the Institute for Global Com-
munication in San Francisco with volunteers who donated
their skills to offer free services for social and political activi-
ties. For more on the origins of the Zapatista communication
strategy see Manuel Castells, The Power of Identity, Vol. 11,
Great Britain: Blackwell, 1996, p. 79-83. Another important
agent for the construction of the Zapatistas in cyberspace was
Harry Cleaver. Harry Cleaver is a professor at the University
of Texas in Austin.

See Ben Clarke and Clifton Ross, Voices of Fire. Communiqués
and Interviews from the Zaptista National Liberation Army, Ber-
keley: New Earth Publications, 1994, 35-42.

For more on “the right to rest,” see Marisa Belausteguigoitia,

“The Right to Rest: The Emergence of Indian Female Juridical
Language,” developmnent, vol. 45 No. 5
The sites that refer exclusively to Indian women's concerns
may be counted on the fingers of one hand. The most impor-
tant ones are Zapwomen, operated by the University of Texas,
http:/ /actlab.utexas/edu/ ~geneve/zapwomen
Plataforma de solidaridad con Chiapas en Madrid:
www.nodo50.org/ pchiapas
Creatividad ~ Feministazwww.creatividadfeminista.org
and [La Neta.

See www.actlab.utexas.edu/~geneve/zapwomen
Rosa Rojas, Chiapas,;y las mujeres qué? México: La Correa
Feminista, 1994.

See: www.creatividadfeminista.org

Plataforma de solidaridad con Chiapas en Madrid, see:
www.nodo50.org/pchiapas/mujer.htm

Photographs of masked Zapatista women, the most famous
taken by Pedro Valtierra in which an Indian women is attack-
ing a soldier, and of “lines” of women defending their towns
and families with their bodies and with sticks, are repeated
on many sites. The speech of Comandante Esther on March
2001 in front of Congress, the case of Ramona, another com-
mander who came to Mexico City in 1996, and interviews with
Commanders such as Yolanda and Susana are also repeated
on many web sites.

Che Guevara (1928-1967) was born in Argentina, an interna-
tional fighter for the liberation of the countries oppressed by
capitalism and dictatorial regimes. He fought side by side
with Fidel Castro in the Cuban revolution.

There are many sites that refer marginally to Indian women’s
events and concermns. Many of those cited above refer, for
example, to comandante Esther’s speech in front of the Mexican
Congress, or her recent appearance in San Cristébal de las Casas,
but no more is posted. Ya Basta in Italy is a comprehensive site
that includes Indian women’s concerns, www.yabasta.it and

these, with the above mentioned Plataforma de solidaridad con
Chiapas en Madrid, constitute the international sites that include
more information about women inside the struggle.

17 “In line” refers to the “line” of intellectuals, activists, stu-
dents, civil society groups, NGO's that need to work one after
the other and together in order to make the Zapatistas’
demands not only known but understood.
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WEAVING TAPESTRIES OF SOLIDARITY
WITH VIRTUAL THREAD

INFORMATION AND COMMUNICATION TECHNOLOGIES
AT THE SERVICE OF GRASSROOTS INDIGENOUS WOMEN IN BOLIVIA

NIDIA BUSTILLOS RODRIGUEZ




Computer training for Aymarawomen. Photo: OMAK
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W The Aymara region

naconversation held duringa survey of OMAK (The

Organisation of Aymara Women of Kollasuyo, Bo-

livia) centre leaders, one of them commented, “ When
Lwas a girl, my parents wouldn’t let me go to school. I cried so
much, it was my greatest dream to learn to read and write, and
look at me now, illiterate and thinking how much more I could
have achieved in my life if I had had such an opportunity.”
Another leader commented, “ Now we let our girls gain an
education, and learn more thanwewereable to” ...and yet, with
all their limitations, both women are leaders in their
respectivecommunities.

OMAK s organised as a network of grassroots wom-
en’s centres in eight communities, coordinated from a
central office in EI Alto (La Paz) in Bolivia. The OMAK
centresare located in the mountainous areas of Bolivia, in
the Aymara regions, regions that are quite inaccessible
duetothescarcity of road and telecommunications infra-
structure. (www.aymaranet.org).

The situation of the women, young people and chil-
dren who are involved in OMAK's work is not an easy
one. They form part of one of the poorest and most disad-
vantaged groups. The fact that they live in rural areas
means that these women have few opportunities to gain
an education, or to access information and job opportu-
nities. They areisolated and their position on thejob market
is weak. The women members of OMAK generally cannot
read or write. Many are illiterate and those that do havea
little education are not able to read Spanish. Many of the
women donotdare speakin public for fear of makinga fool
of themselves. The public environment is more hostile to
women than itisto men due to theirilliteracy, their lack of
publicspeaking practice, their limited knowledge of Span-
ish and deliberate intimidation on the part of the men.

One of the most common ways of accessing informa-
tioninthe communitiesin whichthe OMAK women work
isby word of mouth. The biggest problem the women have

Photo: Pablo Lasansky

is their lack of time for extra activities beyond their daily
tasks and, in addition to this, their isolation. They often
undertake their domestic chores alone and the only op-
portunity they have to gain information is when gather-
ing firewood and water, oratfairsand festivals, or through
what is told them by friends and family.

The right to information

Article 19 of the Universal Declaration of Human Rights
recognises the right to freedom ofexpressionaswell asthe
right to receive and impart information. This right is
fundamental in a democratic society and essential to the
inherent dignity and developmentofevery humanbeing,.
Access to information is recognised as a prerequisite to
empowerment becauseit playsa critical roleinachieving
socio-economic and political development, as well as in
democracy and human rights. Moreover, the right to
informationis crucialto the right to freedom of expression
and it is necessary for the protection of all other human
rights.!

To speak of communication indicates that we form
part of a society in which knowledge and information
now play an essential role. Information and knowledge
arenow the central themes of social development, evenin
less developed countries.* And yet, there is nothing more
difficult than obtaininginformationbecausea monopoly
over this continues to be synonymous with power. “In
developing countries, information is a luxury item or simply
astatesecret. A lack of information accessible to the majority of
the population and available to those working in development
atcommunityand district level is the result not only of illiteracy
or the lack of a reading habit but also of political intent: to
monopolise power, the information has to remain in the hands
of a few.” 3 '



Corruption in Bolivia also involves creating a confusion
of information, profiting from the provision of misinfor-
mation. A crucial aspect of poverty is the poverty of
information. Concealing information means that crimes
go unpunished and it is impossible to take decisions.
When this happens, responsibility is not taken for ac-
tions, democracy is weakened, corruption increases and
the freedom and dignity of individuals is violated.! In
this, the contribution of ICTs (information and communi-
cation technologies) canbe of vitalimportance as they can
be used as an instrument of denunciation and monitor-
ing, as well as a tool for social development.

What is the interest of indigenous womenin
new technologies such as the Internet?

The women members of OMAK have a firm desire to use
the possibilities offered by ICTs to improve their position,
both in their communities and within Bolivian society as
awhole. So much sothat, once classesbeganinthe El Alto
offices, they created a small computer institute, to teach
computer packages to their own members initially and
then to the general public. Theirexperience of this way of
working is already giving results and, at least in El Alto,
the computer centre has proved to be self-sustaining.

The mere fact of attending the courses has opened the
eyes of many womenleaders. They haverealised that their
organisation can standardise its documentation, that
everyone can work on the same documents simultane-
ously, etc. A survey was carried out among the leaders
and this trend was clearly reflected. On being asked
whether they would like to learn computer skills, 94%
responded in the affirmative, saying that it would enable
them to gain training, would help as a means of commu-
nication, would help in presenting projects and in teach-
ingtheirchildren. Only 6% said they were not interested,
because they did not know what it was all about.

AsurveyundertakeninOMAKshowed that the women
mainly felt a need for exchange of information on issues
such as: credit and training possibilities; production and
education projects; marketing possibilities; traditional
medicine; family planning; information on racism and
violence. '

The survey furthermore showed that the OMAK
women want to pass on the following information to the
outside, to their sisters:

* To ask for help in production projects,

* To talk about what is going on in Bolivia,

*+ To “talk about how they feel”,

* To talk about traditional medicine,

* To discuss handicrafts,

* Todiscuss agriculture,

* Toinform about their experiences in OMAK.
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Major recommendations

OMAKhasbeencarryingoutimportantwork with Aymara
women, training themin the use of computersso that they
are able to use word processing packages and the Internet.

In the training centre in El Alto, the women have had
to spend an initial period simply familiarising them-
selves with the computers, which most of the women had
previously only glimpsed fromadistance. Now the women
have got the possibility of finding work, forexampleinthe
public sector, and they have got an extremely important
communication tool. The El Alto centre has combined the
training of the OMAK women with courses forother local
people, thus ensuring its self-sustainability.

OMAK s presently embarking on a new ICT educa-
tion/information programme for women. Prior to the
establishment of the programme, research work was car-
ried out by OMAK on important factors to take into
consideration. These include:

Addressing poverty

Poverty is not only related to the collective and not only
to access to resources but also to political power. So an
ability to face up to poverty and reverse the situation
requiresactionon threelevels: onapersonallevel,inorder
to achieve self-esteem asindividuals; onacollective level,
to develop processes of solidarity and group hegemony
and, finally, to develop negotiation skills with the aim of
finding alternatives for emancipation. A methodological
proposdl is required that will enable women to access informa-
tion for themselves and to gain ownership of information.

Empowerment

Accesstoinformationisavitalelement ofempowerment,
knowing what rights should be questioned along with
how to question the general state of affairsand presenting
possibilities for solutions. A strategic information plan has
to be outlined over the long term with the aim of training
trainers,

Another decisive element in the use of ICTs and in
constructing interactive material for the empowerment of
OMAK women is the Aymara language. OMAK will do
well to use the Aymara language to develop their information
sources, This languages the medium par excellence for empor-
erment and for the application of oral history.

Participation

Motivation for theirempowermentalready existsamong
the OMAK women. Inaddition to the discriminationand
exclusion they suffer, they are also proud to be Aymara
women and they are aware of their capacity for self-
management. Nobody knows more about their needs
than the women themselves, this is why it is important to
ensure their participation (theleaders) in the construction of the
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infotambos®, right from the design stage. This will enable two
things: on the one hand, ownership of the tools with which to
organise information centres and, on the other, provision of
precisely the information they want to access.

Self-organization

Thereisa feltneed to coordinate work between the centres
internally and with external work networks. Indigenous
women must develop the capacity to organise themselves around
the promotion and use of the appropriate information and
communication media

Networking

OMAK is not in a position to develop multimedia or
interactive materials but it can encourage processes to
create a body to coordinate and develop such material.
There is a need to create a space for development and
experimentation with this material, in line with the wom-
en’s own interests and with a critical vision that respects
their cultures. The development of a network in which the
organisations would be in a position to share experiences and
materials with each other should be supported because the tasks
are too large for one organisation alone to handle.

Advocacy

AnICT programme has to make concerted efforts to influ-
ence communication policies and to safeguard the rights
of indigenous peoples. For, if not, identity, culture and
access to sources will belost. An ICT project must be used to
denounce abuses and violations of the rights of indigenous
peoples, women and children and to promote international
solidarity

A new type of education/information
programme

Inlight of theabove, OMAK has started an education and
information programme for women, which will use the
potential of ICTs combined with traditional information
methods. The project is called Infotambos for Interactive
Training’ . The word infotambo comes from a combination
of INFO = Information and TAMBO = a meeting and rest
place for travellers in the Andean world. The result is
INFOTAMBO = a common meeting place where educa-
tionaland informational activities canbe carried out. The
difference between a normal educational centre and an
infotambolies in the fact that the infotambos will be directly
managed by the grassroots indigenous women’s centres
in the communities. They will offer educational and infor-
mational services for their members and for the wider
community.

Toorganize an infotambo that is appropriate to women,
itisnecessary to haveasafe placeaccessible tothewomen,

where they can work at their own pace and with materials
that are appropriate to them. In the actual design of the
infotambos, it will be possible to create a space in which, on
the one hand, the women from the centres can undertake
their production project activities adequately and, on the
other, aspacethey can visitat times suitable to them to, first
and foremost, receive sustained literacy training. Time is
also a valuable resource, as women have on average only
8 hours a week to devote to any educational activity.
The project will combine these two needs: firstly, that of
aspacein whichtoimplementwomen’s production projects
and, secondly, a space in which educational/informa-
tional activities for the community canbe undertaken. The
idea of a kind of multi-purpose community centre run by
the grassroots women’s organisations has thus begun to
take shape. The general idea is to develop processes by
whichtomaster ICTsinorder toimprove the quality of life
of grassroots indigenous women'’s (and youth and chil-
dren’s) groups. To democratise information and create
spaces that enable the development of new proposals for
social participation and for the creation of new leadership.

Methodology

A Participatory Action Research approach will be used in
the programme. In all activities, 70% of those directly
involved willbe women. Thisis becausea genderapproach
focuses notonly on women but also on seekingto createan
awareness among the men. The issue of gender is an issue
of living life equitably and justly. A gender approach will
bethefocusof the programme’s work. The programme will
also have a young people’s approach as young people
show the greatest facility for learning ICTs. They will thus
become theallies of the grassroots women’s organisations
in the use of these technologies. The programme will be
based on respect for indigenous knowledge. Local knowl-
edge is of vital importance to the survival of indigenous
communities. The use of combined technologies is a seri-
ous alternative with which to strengthen the knowledge
already existingin the communities, knowledge that risks
becomingimpoverished. Now more than ever, indigenous
people are vulnerable to the way their knowledge is han-
dled by outsiders, particularly in relation to plant knowl-
edge. The holistic nature of indigenous knowledge needs
to be borne in mind, and support given to an increased
appreciation of women’s knowledge.

The stages of development of the work

A three-year pilot project will initially be implemented,
probably in two communities, depending on the financial
and staff capacity. After this, expansion will gradually
take place, based on local technical teams trained in the
communities. Itis not possible to give the final number of
infotambos at the moment because the women themselves



will need to decide their scope, limits and potential.

In summary:

What do ICTs concretely contribute? The aim of this
article is not to defend or justify them per se. However,
information and communication technologies do have
immense potential (notwithstanding their cost, which is
another matter).

* ICTscanbe akey tool in the democratisation of infor-
mation provided, obviously, it is used appropriately,
given that “information is power”,

* The Internet can enable a cultural reaffirmation. The
dilemma lies in the extent to which new technologies
affect the way oflife of the peoples. Butif one considers
thatradio and television have broughtaboutachange
in communicative behaviour, without delving any
deeper than this, it can be said that these two media
have influenced changes in people’s vision of the
world. Communication media are here tostay and no
one can escape their influence, unless you shut your-
self up in a dungeon. So, if this is going to happen
either way, how muchbetterif we ourselves determine
how these media should be used?

* ICTs have great potential for work in rural areas,
precisely because of their capacity for dissemination.

* Perhaps the greatest contribution ICTs can offer to
rural areas will be in the area of education.

* Theuseof ICTs cancreateanew way of thinking, more
interactive and less repetitive and passive,

* Relevant information can be channelled to commu-
nity mobilisationand communication. Ashasalready
beennoted, ICTs can be used for concrete applications
in the distribution of information and training via,
among other things, the use of CD-Roms to overcome
illiteracy and for distance learning.

Notwithstanding the immense possibilities of ICTs, they
arestillonly used primarily asinstruments of rapid profit
by large companies and elite groups when they could also
be used in projects/initiatives focusing more on social
rather than financial issues, with a high level of integrity
and commitment. One step in this direction would be the
creation, supportand promotion of community spaces for
accessing new technologies within the indigenous com-
munities through mutual collaboration and solidarity
“from the bottomup”. This would involve a new commu-
nication model based on respect forideas and acceptance
of members. Once these spaces have been created, the
community willbe able to exchange and promote alterna-
tive practices for their development, community strength-
ening and improvements in quality of life. A good basis
for this is the work of the grassroots women’s organisa-
tions, which includes work with young people and chil-
dren, Ithasbeen demonstrated thatitIS possible to promote

real development “from within” on the basis of the wom-
en’s groups, for if you truly want to train new leaders,
educating the young people is the best investment.

However, information costs money. You have to con-
sider the programming aspect, database maintenance,
etc. The higher the conditions you place in terms of
confidentiality and speed of information, the higher the
costs of the information system will be. Vital information
needs to be managed and distributed appropriately, it is
tooimportant to putatother people’s disposal ortoleave
toothersto manageand organise, the women themselves
have to do this according to their own needs.

So the current challenge is a very concrete one for
OMAK’sleaders: either theindigenous women decide to
take their future into their own hands or they leave it to
others to decide for them.
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Carib President Ricardo Bharath Hernandez (centre) greets Grand Chief
Rod Bushie (lefl) during the visit of a delegation from the Assembly
of Manitoba Chiefs in November 1999. Photo: Maximilian C. Forte

ndigenous peoplesinthe Caribbeanarchipelago have

received scantattentionin much of the social scientific

literature on the contemporary Caribbean, with some
of the dominant assumptions being that they have suf-
fered extinction, or nearly so, or that they have had little
impact on the cultural development of the post-1492
Caribbean, orthatthey havelargely been assimilated and
havelost their identity. These are notthe only problems
facing previously under-represented aboriginal descend-
ants in the island territories of the Carjbbean. Low in-
comes, limited political clout and societies with a colonial
legacy of prejudice against non-European cultures have
all impacted negatively by distorting, marginalizing or
simply erasing aboriginality from the modern Caribbean
landscape.?

Yet, foratleast the past twenty years, communitiesand
organizations representing self-identified indigenous
peoples in the Caribbean islands have become increas-
ingly active, vocal and visible, receiving new attention
from scholars, the media, state institutions and indig-
enous organizations from outside theregion. In 1988, the
Caribbean Organization of Indigenous Peoples (COIP)
was formed, and by 1992 its membership included Amer-
indian-descended communities in Dominica, St. Vincent,
Trinidad, Guyana, and Belize.* In addition, three interna-
tional gatherings of theregion’sindigenous peoples were
held in Arima, Trinidad, in 1992, 1993 and 2000, with
several other meetings and gatherings taking place in
Belize, Dominica and Guyana. Canada’s Assembly of
First Nations, the Federation of Saskatchewan Indian
Nations, and the Assembly of Manitoba Chiefs have all
organized hemispheric conferences or local meetings
attended by Caribbean delegatesand at which they could
meet each other or, in other instances, have helped to
establish COIP, sponsored Caribbean Amerindian stu-

v

This stalue of Chief Hyarima greets visifors entering Arima.
Photo: Maximilian C. Forte

dents to study in Canada, or toured the region. The
Assembly of Manitoba Chiefs went as tar as announcing
provisional plans to build an international indigenous
assembly in Trinidad itself. Vehicles for wider regional
coordination of aboriginal groups have come, thus far,in
the form of conferences requiring travel, telephone con-
tact and postal correspondence.

With the advent of the Internet, one can already wit-
ness a considerable degree of reversal of the previous
neglect, invisibility and distorted representations, along
with a certain increase in inter-group communication.
The creation of websites, by and for the region’s aborigi-
nal communities and descendants, has helped to empha-
size themes of cultural survival, outline current organiza-
tional eftorts and practices centred on the revitalization
of traditions on a regional level, and they have aided in
directly challenging age-old colonial stereotypes of the
“cannibalism” of the Caribs, or the “extinction” of the
Tainos.

Cyber-activism

Whoare some of the main actors, institutions and locales
at the centre of online Caribbean aboriginal representa-
tion? Asitis not quiteaccurate to claim that Amerindians
in Guyana and other mainland territories of the Circum-
Caribbean region* have long been under-represented —
their continued presence never eliciting expressions of
surprise or disbelief from sceptical audiences — I shall
restrict the focus of this survey to the Santa Rosa Carib
Community of Arima, on the island of Trinidad at the
southernmostend of the Caribbeanarchipelago, the Caribs
of St. Vincent, the Carib Territory of Dominica, and the
revivalist Taino individuals and organizations in Cuba,
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Puerto Ricoand the Dominican Republicalong with their
diasporic extensions in the United States.

There is a fairly clear dividing line between those
individualsand groups located within the U.S.and those
within theregionitself. Thesedifferencesinvolveboth the
degree of formal organization and the nature of the or-
ganizations, plusthe degree of direct access tothe Internet
as well as knowledge of how to engage the Internet.

Direct and indirect access

There are at least three different situations in which
Caribbean aboriginals find themselves, as organizations,
and as Internet participants, There are those groups es-
tablished as territorially-based entities, formalized by
law, with their own residential communities and their
own official political structures, such as the Caribs of
Dominica. Thesearethe groups that are least represented
on the Internet. This is most likely due to the socio-
economic situations of the given populations, which
resultintheirrestricted access toinformation technology,
and possibly also due to their not perceiving the Internet
as a valuable or crucial component of their political and
cultural practice “on the ground”, which may itselfbe the
result of restricted access to, and thus knowledge of, the
opportunities afforded by global Internet communica-
tion. In those cases where they are represented, it is the
result of cyberbrokerage or the independent efforts of
others, often not members of the given populations and
often situated abroad. In the case of Dominica’s Carib
Territory, there are at least three key ways in which the
Caribs are represented online.

Delphis Ltd. is a Dominican Web design firm that
maintains Dominica‘s sole Internet portal, called “ A Vir-
tual Dominica”, Delphis also hosts pages on the Domi-
nica Caribs, most notably pertaining to the Gli-Gli Carib
Canoe Project of 1997, which involved amuch publicized
journey from Dominica to the Orinoco, relinking Carib
communities along the way.,

The Dominica Caribs are also featured on a website
produced by a Dominican émigré in Canada.

A German NGO, Kalinago e.V., describing itself as
consistingof, “ 19interested parties whoare committed to
the preservation of the cultureand traditional knowledge
ofthelastremainingindigenous people of the Caribbean,
the Caribs, or, as they call themselves, the Kalinago”, also
maintains the other major website representing Domini-
ca’s Caribs.®

Another situation involves those groups that have
beenrecently reorganized, suchas Trinidad’s CaribCom-
munity, which, though it has lacked a separate land base
or an autonomous political structure, has built upon
previous communal bases and achieved a measure of
state recognition and support. The Trinidad Carib Com-
munity has embarked upon efforts to obtain a greater
degree of recognition at national level by reviving and
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promoting Carib traditions fora wider national audience
and by seeking greater exposure and validation through
allying itself with indigenous bodies abroad, including
U.S.-based Tainos. Members of Trinidad’s Santa Rosa
Carib Community currently lackany independentaccess
to information technology or the Internet. Instead, they
have attained an online presence as part of my own
collaborative cyberbrokerage. Subsequently, they have
also achieved online visibility via an independent
Trinidadian cultural tourism site, Amerindian Trail ®

The final situation involves the many Taino groups
basedamongst Puerto Ricansin the U.S,, whose presence
dominates the Internet as far as Caribbean Amerindian
websitesare concerned. Most of these groups were formed
in the 1990s and lack an independent, collective hold on
resources. They are still very much engaged in the strug-
gle for recognition, not just as organizations butas Tainos,
given the predominant perceptions that the Tainos are
extinct in Puerto Rico. Unlike the previous two situations,
Taino groups are also distinct for not being located within
theirhome territory. The dominantfeatureof these groupsis
their access to information technology and their active net-
working on the Internet, a fact that also distinguishes them
fromthe previoustwocategories. Inaddition, in themajority
of cases, these groups have their own webmasters and thus
design and maintain their own websites, or have an exclu-
sive and direct say in what is posted on their behalf. In all
cases, what one sees are individuals and organizations
engaged inrelatively unfettered self-representation, demon-
strating often advanced Internet design and networking
skills. Prime examples of this category of sites are those of the
Jatibonicu Taino Tribal Nation and Biaraku.”

Digital divisions

The fact remainsthat there is far more information on the
Internet about Caribbean aboriginals than thereis by them.
In addition, amongst the indigenous population of the
Americas as a whole, there is differential representation
onthelnternet, with websites from Latin Americaand the
Caribbean far outnumbered by those from Canada and
the United States, even though the latter twonations have
anindigenous population thatis only a fraction of that of
South America.®This trend suggests that primarily North
American representations of aboriginality, and issues
and debates peculiar to North America, have become the
dominant representations.

Another fact tobe aware of is that a larger proportion
of Caribbean aboriginal websites have been produced by
Caribbean people resident in North America, such as
Taino individuals based in New York. The Caribs of St.
Vincent, most of whom live in conditions of serious pov-
erty, do not have a single site on the Internet, and were it
not fortheir Garifunarelatives from Belize, many of whom
residein places such as New York, there might have been
virtually no mention of them at all on the Internet. Guy-



ana, with one of the largest indigenous populations of
the Circum-Caribbean, a population up to 500 times
larger than that of Trinidad’s Caribs, has only a single
websitebelongingtoits Amerindian peoples,and even
thatis a product of involvementbetween the Govern-
mentof Guyana and the United Nations Development
Program.

It is still true, therefore, that in terms of both the
number and character of Indigenous Caribbean
websites, representability still follows the centre-pe-
riphery divide of the world-system, or the North-South
divide as others have called it. One of the reasons for
this is that Caribbean aboriginal groups’ access to the
Internet is conditioned by the wider socio-economic
contextofthe societiesin which they aresituated. Inthe
poorest countries, Internet access is still a luxury to
somedegree. Inaddition, we need to take into account
the required degree of literacy needed to effectively
participate on the Internet, the degree or urbanization
given that services tend to be concentrated in cities,
and the degree of disposable income needed to afford
private Internetaccess since informationisstill treated
as a commodity and not as a right. Basic physical
infrastructure, such as the number of telephone lines,
is also a vital factor, not to mention the impact of
topography on the costs of installing communications
infrastructure. Recent statistics compiled by the World
Bank give us some indication of these tendencies (see
Table 1). _

Ontheotherhand, evenincaseswhereindividuals
and groups have no direct access to the Internet, and
may even possess limited knowledge as to what the
Internet is, this does not mean to say that the Internet
has not impacted on them in some shape or form. For
example, in the case of members of the Carib Commu-
nity of Arima, Trinidad, some individuals receive “snail
maildownloads” fromthe Internet: packages of printed
Web pages mailed to them from friends overseas. For
three years, [ personally acted as an e-mail intermedi-
ary forone of the members of the Carib Community, so
that he could receive messages instantly, and then
dictate his responses. In other cases, the Internet may
work behind the scenes, amongst academicsand activ-
ists who plan and coordinate conferences and meet-
ings that, in turn, include those individuals and bod-
ies without Internet access.

Networked representations

Most websites by and about Caribbean aboriginals
stress cultural and biological survival, and the need
for widerrecognition. Webmasters have beenactivein
networking with other Caribbean and non-Caribbean
indigenous websites to gain greater recognition, by
reciprocal linking and by participating in various
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Members of the Carib Community transport their statue of Santa Rosa
during the procession for the festival in honour of this saint.
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discussion lists and Webrings. Some site administrators
are engaged in forms of online political action, sponsoring
various petitions. None of theinteractions, either within the
domainsof particularaboriginal Caribbeansites orbetween
these and other sites, are in the form of synchronous chat.
Most of the online interactions are asynchronous and take
the form of actual Web pages, postings on message boards,
and postings to listservs. Indeed, most interactions possess
a formal tone quite unlike the casual and streaming nature
one finds in a chat room. This may suggest that casual
socialization is not a critical priority for Caribbean indig-
enous groups online, at least not when acting within the
rubric of a particular organization.

The websites themselves vary widely between online
equivalents of brochures, photo essays, academic papers,
art galleries and poetry groups. Those sites that are most
sensitive to conventional claims of the extinction of abo-
riginal island populations, such as the Tainos, some-
times engage in forms of hypercorrection: an over-com-
munication of native authenticity in the form of heavy
graphics of relics and individuals in traditional cos-
tumes, sometimes accompanied by background music, or
an over-compensation for a history of alleged cultural
loss through a concerted representation of all surviving
indigenous practices, legends, foods, medicines and so
forth. The North American Indian context also influ-
ences, in subtle ways, both the language and visual
representations of the Taino websites.

A number of the cyber-activists associated with Taino
websites, in particular, have been successful in lobbying
other online information resources and academic spe-
cialists with the aim of getting them to modify, correct or
withdraw statements consisting of assertions or sugges-
tions of Taino disappearance. Essays by academics, or
newspaper articles, are circulated in various discussion
lists operated by Caribbean aboriginal sites, inviting de-
bate and discussion within the list, and then pointing to
the e-mail address of the original author of the given
article so that members of the list can contact him or her
and argue that he or she should alter their statements to
reflect the reality of continued Taino presence. Theresults
are mixed, of course, but already some information re-
sources, including those with an established offline his-
toryand reputation, such as the Encyclopaedia Britannica,
haveamended their content to acknowledge the survival
and presence of contemporary Tainos.

Prospects

The prospects for the growth of Caribbean Amerindian
participation in the Internet, especially for peoples and
individuals located within the region itself, appear dim
if circumstances remain unchanged on the ground. Is-
sues such as computer literacy, basic infrastructure and
knowledge about the Internet and what it can offer all

TABLE1: COMPARATIVE INTERNET ACCESS & RELATED FACTORS®

Country Gross Adult Urban Telephone | Personal Internet Internet
National | Literacy | Population | Lines per | Computers| users users as a
Income 1,000 per 1,000 % of Total |
Per people people Population |
Capita . .
|
PUERTORICO | — | 939% | 75.6% 332 | — | 400,000 10.00%
TRINIDAD | " -
AND TOBAGO | $9,080 94.0% 74.5% 231 61.8 100,000 7.69%
BELIZE $5,350 934% | 48.1% 149 | 1249 15000 | 6.00%
ST.VINCENT | $5,250 - | 55.9% 220 | 1058 | 3500 | 2.92% .
DOMINICA $5,040 — | 71.3% 294 | 71.3 . 2,000 2.86%
| DOMINICAN I | R 1
REPUBLIC $5,870 84.0% | 66.0% 105 — 55000 | 0.64%
CUBA — 96.8% 7.5% 44 107 | 60,000 | 0.54%
GUYANA $3,750 98.6% | 367% 79 256 | 4,000 0. 52% |
‘i Latin American
& Caribbean
Average $7,070 88.7% 75.8% 148 b 436 19,096,000 3.65% I
United States ‘
of America $34,870 — 77.4% 700 585.2 95,354,000 33.57%




need tobe addressed. Local libraries, schools and colleges
can of course play a critical role in widening dissemina-
tion of computer literacy and providing for direct access.
Otherwise, the continued commodification of informa-
tion, the lack of any rights to access, coupled with eco-
nomic underdevelopment, will continue to enforce the
Internet’s persisting frontier: The digital divide between
information haves and information have-nots.

It seems that the only immediate way in which this
situation can change for the region’sindigenous peoples,
who tend to be the poorest sector within their respective
nation-states, will be through the generosity and invest-
ment of outside agencies, whether private, not-for-profit,
or intergovernmental. If the wider world wants to see
theseindigenous minorities document, preserveandrep-
resent their own cultures, from the inside out, then there
is little question that significant amounts of external
assistance will be required. Ethnographers in particular
should feel that itis incumbent on them to place as much
information onlineas possible. Indigenous groupsshould,
perhaps, insist on this form of collaboration and ex-
change, which can only redound to the benefit of both
indigenous groups and their researchers.

The Internet, withits diverse multimedia capabilities,
ends up being the densest and most compelling means for
preserving and transmitting cultural knowledge across
barriers of time and space. In addition, it is an excellent
medium forlanguage learning and preservation. Moreo-
ver, it can provide venues for wider, international inter-
indigenous networking and coordination. Without sub-
stantial assistance in the form of funds, infrastructure
and computer training, these opportunities will largely
be lost to Caribbean aboriginals who, for the most part,
still remain offline.
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are indeed part of the Caribbean. The notion of a Circum-
Caribbean includes all mainland territories bordering the
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munity and Common Market (CARICOM) includes within its
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Belize and Guyana.

5 For the “Virtual Dominica” website operated by Delphis, see :
www.delphis.dm/home.htm,
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Renee Hubka, is available at:
www.delphis.dm/gligli/index.heml.

Kalinago eV's site, “Association for the Promotion of the last
Indigenous People of the Caribbean (Verein zur Férderung
des letzten indigenen Volkes der Karibik)” can be seen at:
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émigré to Canada, Raglan Eugene Riviere, “The Caribs of
Dominica”, at:

www.geocities.com/ Athens/ Agora/3820/carib.html.

6 Websites built in collaboration with the Santa Rosa Carib
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www .kacike.org/srcc/

Ethnographic sites about the Caribs of Trinidad include the
First Nations of Trinidad and Tobago site at:
www.centrelink.org/ fntt/

An eco-tourist site about the Caribs can be found at:
www.amerindiantrail.com/index2.htm.

7 The website entitled, “Government of the Jatibonicu Taino
Tribal Nation of Boriken”, out of Vineland, New Jersey, is
available at://www.taino-tribe.org/jatiboni.html.

The Biaraku, “First People of a Sacred Place” website is
available at: www.members.aol.com/staino/intro.html.

8 For example, the Open Directory Project lists 24 sites for
South American indigenous peoples, and about 2,470 sites
.for North American indigenous peoples. See:
www.dmoz.org/Society / Ethnicity/Indigenous_People/

9 Sources: “ICT at a Glance”, by country, from the Develop-
ment Data Group, World Bank. Available at:
www.worldbank.org/data/countrydata/countrydata.html.
These figures are based on country background information
from UNESCO and the World Bank; ICT infrastructure and
access data from the ITU and UNESCO; Computers and the
Internet, from the 1TU and WITSA; ICT expenditure data
from the WITSA; and, ICT business & government environ-
ment, World Economic Forum’s Global Competitiveness Re-
port 2001-2002.
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New Mexico State Library Tribal Libraries Consultant Alison Freese
and New Mexico State Tribal Libraries Outreach Coordinator
Jean Whitehorse at American Indian day 2003 in Santa Fe.

Lake Valley Chapter House in the Eastern Navajo Agency.
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to view the emerging communication technology
within the Navajo Nation. Collaborative partner-
ships at the tribal, state, federal and non-profit levels are
assuaging the effects of the digital divide on the Navajo
Nation. This article addresses some of the specific initiatives
and partnerships, along with issues, shaping the design and
progress of this Southwest tribal nation in the United States.
The Navajo Nation is at an economic, cultural, educa-
tional and technological crossroads in terms of building a
technological infrastructure that will sustain and promote
economic development, ensure educational and commu-
nity access to modern multi-media computers with high
quality software, and preserve language and culture.

C yber-sovereignty maybe a perspective fromwhich

The Navajo Nation of today

One need only drive from Window Rock to Tuba City and
see satellite dishes next to hooghans to know that the
Navajo Nation is changing.! Navajo and Diné are inter-
changeable termsreferring to Navajo people, Navajoland
or the Navajo Nation.

Atpresent, the NavajoNationencompasses25,000square
miles, theland size of West Virginia, extending throughNew
Mexico, Arizona and Utah, with a resident population of
approximately 172,000. The Navajo Nation has a three-
branch system of government, consisting of 88 council
member delegates who represent the 110 chapter houses?,
divided into five geographic agencies.* Contemporary is-
sues facing the Nation share a basic resemblance to those of
thirty years ago: sovereignty recognition, economic sol-
vency, mining of natural resources, tourism, unemploy-
ment, health, alcoholismand education. The NavajoNation
recognizes its sovereign and independent status as a state
exercising “all governmental powers and authority which
[it] does notspecifically give up toanother nation or govern-
ment with consent of the Navajo People.” *

A paneldiscussion testimony by Navajo Nation Coun-
cil Delegate, Honorable George Arthur, during the Janu-
ary 29,1999 Federal Communications Commission (FCC)
Public Hearing highlights pertinent information about
the Navajo Nation:
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The Navajo Nation first language is spoken in most
homes with a figure of 82 percent. Navajo culture and
religion beliefs are still dominant. There still is a lack of
resources to provide infrastructure. Examples are, 51
percent of all residents do not have indoor plumbing. 48
percent lack complete kitchen facilities. 54 percent still
usewood as their major heating source, with natural gas
as a second. 77 percent of the residents at the Navajo
Nation do not have telephone service.®

Ray Baldwin Louis (personal communication, August
19, 1998) emphasizes that one of the greatest economic
development concerns within the Navajo Nation is the
protection and preservation of the Diné culture and way
of life. In the context of technology, he acknowledges:

The world is all over the reservation now. And we have
to, instead of running away from it, we have to use those
toouradvantage in someway. It isquiteabig challenge.

Navajo culture and technology: Digital Diné

Historically, Navajos evolved in their migration through
the Four Worlds. In the Fourth World, the Earth Surface
People, or Nihookaa’ T"aa Diné é, were given thisnameto
distinguish them from their ancestors by their five fingers
anduseoffire.® Dinéisthe shortened ‘slang’ version of this
appellation. The use of these fingers has played anintegral
part in the history of the Diné to the present day. Digital
Diné is a pun and a working metaphor that reflects a
persistent association with technology, the current use of
communication technologies” and historical self-image.

Navajo culture is an amalgam of traditional culture,
non-Navajo culture, majority culture, modern education
and technology while at the same time preserving its basic
cultural heritage. This observation has become accepted
common knowledge by Navajo and non-Navajo alike.
Historically and culturally, the five finger people, or bila’
ashdla’ii, are technologists.

Navajo storyteller and artist Larry King uses humorto
reflect technological changes within Navajo culture;

We do have a lot of problems ... one of the vital issues is
a sense of self-esteem. ... The stories I tell [do not] deal
with the classic mythical stories. .., [I deal] with new
technology and new elements coming into Navajo soci-
ety. ... We have to learn whole new ways of doing things
and we cope with it through humor.

Navajo historian Bill Acrey claims: “ Today, this mixture of
traditional culture, modern education and technology is bring-
ing the Navajo Tribe rapidly towards its goals of self-determi-
nation and progress without totally destroying their basic
cultural heritage.” ®

This altering of technology to maintain Navajo tradi-
tional epistemology is further explained by Acrey. “This
ability to combine the traditional with the new to arrive at a
workable solution to their problems attests to the endurance,
pride, and strength of the Navajo people.” ®

Technology and culture are inextricably connected.
Technology is a part of and not apart from culture. New
technology reshapes the culture by creating new contexts
and environments, and language evolves from thisinter-
action of culture and technology.

Cyber-sovereignty

In a tri-sovereign alliance of federal, state and tribal
citizenship rights, telecommunications in Navajoland
involve Diné cyber-sovereignty, tribal telecommunica-
tions and sovereignty issues confounded with state and
federal regulatory authority. The emerging technologies
on the Navajo Nation are happening within a concert of
cooperation, which includes tribal, federal, state and
non-profit levels. In 1992, during Navajo Nation Presi-
dent Peterson Zah’s administration, the Navajo Nation
council members passed a significant piece of legislation
relating to information technology:

Mandatingthecreationofanopen informationenvironment
among the governmental entities of the Navajo Nation
Government; and toassign responsible parties tocoordinate
the use and development of computer technology to accom-
plish the open information sharing environment.™
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The Navajo Nation, as a tribal sovereign, is responsible
for providing basic, accessible, affordable educational
telecommunications services for those who wish to use
them. Former Navajo Nation President Kelsey Begaye
(1998-2002) made technology and economic develop-
ment priorities within his administration.!

Infrastructure building

The Navajo Nation local telephone provider, Navajo
Communications Company (NCC), invested $58 million
inthelayingof fiber optics throughout the Navajo Nation
thirteen yearsagoand, in2001, NCCbegan providing fee-
based Internet services.

Developingtheinfrastructure of water, sewage, power
lines, telephone lines and roads must come before devel-
opingany telecommunications infrastructure. Theoneis
contingent upon the other. Technology infrastructure
building is realized in economic development potential.
The more advanced the telecommunications infrastruc-
ture — fiber optic cables, satellite, microwave relays—the
more opportunities for economic development. The vi-
cious cycle of a lack of capital to invest in infrastructure
building is caused by the lack of capital generated by
economic development opportunities.'> Without the in-
frastructurein place, economic development opportuni-
ties willbe lacking. Inaddition, technologyisalong-term
investment that requires continual updating.

According to NavajoCommunications Telephone rep-
resentative, Francis Mike, “only 22.5 percent of homes on
the [Navajo] reservation have phones, and 70 percent of
those phones are located in seven communities. Those
communities are Window Rock, Chinle, Tuba City,
Kayenta, Crownpoint and Shiprock”."?

Federal level

The 1999 “ Assessment of Technology Infrastructure in
Native Communities” report revealed a technology infra-
structure trend in Native communities that is worsening
instead of improving, in many cases because the poor
economicbase is unableto generate infrastructure invest-
ment, and is thus unable to sustain successful economic
development." A Native American Telecommunications
Act of 1997 was introduced in the U.S. House of Repre-
sentativesto specifically define and implement universal
service for Native American communities.* '

In 1999, Federal Communications Commission (FCC)
public hearings were conducted in New Mexico and
Arizona to address obstacles to and issues regarding
telephone serviceinIndian communities. These resulted
in two significant Notices of Proposed Rulemaking
(NPRM): Promoting Deployment and Subscribership in
Unserved and Underserved Areas, Including Tribal and
Insular Areas and Extending Wireless Telecommunica-

tions Servicesto Tribal Lands."” ' These two FCCNPRMs
are specifically concerned with alternative ways of re-
solving the unserved, inadequately served and under-
served population in Indian country, and of eliciting
comments and responses on how to implement effective
strategies and solutions.

At the 1999 FCC hearing, Senator Leonard Tsosie
reminded the participants that building the infrastruc-
ture within tribal communities was a federal trust com-
mitment:

Lwould arque that extending the Internet services and
fiber optics is a federal trust responsibility. Because
what you dois ... you are going to do health care service
through this. You are going to do social service through
this. You are going to get legal information through
this. And many other things. This is a federal trust
responsibility.

Ifwe don 't take this federal trust responsibility seriously,
nothing will get done. We will contribute to the digital
darkness in Native American communities in the next
millennium, and alongwith that, wewould contribute to
depriving Indian people of their precious rights."

In March 2000, former President Clinton, in his New
Markets Tour: From Digital Divide to Digital Opportu-
nity, focused on issues related to the digital divide and
encouraged profit and non-profit collaboration in pro-
viding telecommunications opportunities to lessen dig-
ital inequality. One of the named goals in bridging the
digital divideincluded addressing telecoms issues affect-
ing Native American communities.

Clinton visited the Navajo Nation in Shiprock, New
Mexico and conducted a webcast via satellite with two
students at Lake Valley Navajo School.* Following his
visit, Clinton reduced the rate of the Lifeline telephone
service from a discounted monthly fee of $4.50 to a $1
monthly fee for eligible recipients.?!

State level

The New Mexico State Library, through legislative fund-
ing, currently provides library development services,
Internet connectivity, computer training and technical
support to tribal libraries and chapter houses in New
Mexico’s Apache, Pueblo, and Navajo communities. The
New Mexico State Library (NMSL)Tribal Libraries Pro-
gram began as a legislative initiative of Senator Leonard
Tsosie in 1994. The mission of the New Mexico, Tribal
Libraries Program is to promote and support access to
information fortribal communities in New Mexico, empha-
sizing use of currentand developing communication tech-
nologies. Legislative initiatives continue into 2003.

The NMSL Tribal Libraries Program, dedicated to
providing library development services to tribal com-



Welicast conference between Shiprock and Lake Valley during former President Clinton’s
“From Digital Divide to Digital Opportunity” visit to Navajoland April 17 2000

munities on a state-wide basis, is the first of its kind in
the United States.?

Non-profit Gates Foundation’s NAATP

The Benton Foundation reports that telecommunications
and computer technology are “no longer a rarity”, and
“technology isbecoming morecommonin Native America
communities, although many still lack the resources to
acquire and use it.”*

The Bill & Melinda Gates Foundation recognizes that
tribal communities have unique information needs. The
Native American Access to Technology Grant Program
(NAATGP) is a 3-year grant project (2000-2003) devel-
oped to meet the information and technology needs of
local chapter communities on the Navajo Nationin New
Mexico and Arizona. In developing the program, Jessica
Dorracknowledged the importance of tribal input in the
design:

During the year we developed our grant program, we
also met with American Indian library leaders and
othersworkingwith tribes and techinology to get advice
and to gain perspective on how best todesign our grant
program. Tribal leaders spoke of their desire to use
technology to interest their children in their Native
language, andartists described creating artwith digital
tools and marketing their work through the Internet.
Educators expressed interest in culturally appropriate
software and online resources. Students wanted the
opportunity for quality educational experiences with-
out having to leave their reservations. Patrons hoped for
hands-on training at a comfortable pace.*

One constant thatisshared by both Gates” Native Ameri-
can Access to Technology Grant Program (NAATGP)and
NMSL Tribal Libraries Program is the stipulation that
computers must be accessible to the community, for com-
munity access is a priority.®

Jessica Dorr, Project Coordinator for the Bill & Melinda Gates “Native American
Access to Teclmology Program ™ (NAATP).

Partnerships and advocacy

Partnerships are emerging to assuage the effects of the
digital darkness on the Navajo Nation. Now, there is no
excuse for rural Native American communities not to take
advantage of the increasing available opportunities.

Former Navajo Nation President Kelsey Begaye re-
ports that, “our partnership with the Bill and Melinda Gates
Foundation is helping to educate Navajo communities. Two
years ago, having access to this type of technology was unim-
aginable. Today, realizing the potential of these new tools, |
have to say we are proud to do all we can toadvance the Navajo
Nation technology project.” *

The Benton Foundation® indicated that the private
sector, an array of non-government entities including
non-profits, must be the builder; communities are key to
access and learning; government has a critical role as
catalyst; and individuals must take charge in the deploy-
mentofuniversalaccess. The high cost services needed to
supportrural Native American communities, suchasthe
Navajo Nation, in universal access cannot be driven
solely by commercial and profit gains.

Non-profitsand state agencies are coming to the rescue
intryingtoequalize theinequitable deploymentof telecom-
munications in Indian Country and Navajoland.® # *

Conclusion

“We don’t use planting sticks and grinding stones anymore.
But I think our ancestors would be proud of the way we're
learning to use the tools of the future.”®

This interplay of technology on the Navajo Nation is
analogous to the weaving ofa Navajorug. The technology
of weavingseems fitting since ”dah’iistl’0” literally means
“progressing from the ground up” with the thoughts,
attitudes and style of the weaver incorporated into the
weaving and weaving process.”? Navajo sensibilities,

along with partnering and collaboration initiatives from
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tribal, state, federal and non-profit levels, are driving
communication technology into the hands of Digital Diné
- those who need it, use it, and adapt it.

Federal Communications Commission (FCC) President
Michael Powell recognizes the direct correlation of devel-
oping tribal information technologies and the economy:

“Information technology is essential to the future growth

and strengthening of tribal life. Correctly introduced, it
canbring significant advances to tribal financial, social,
political, healthcare and educational systems. "

Former FCC Office of Communications Business Oppor-
tunities, E. Jensen, concludes:

“Given the risks, challenges, and potential of the com-
munications technology, for the most part, Native
American communities have decided it's too important
not to have it."*

The telecommunications landscape has an impact on the
political, economic and cultural dimensions of sover-
eignty for Native Americansand, in this case, the Navajo
Nation, as a nation existing as an independent state.
Developing the infrastructure of water, sewage, power
lines, telephonelines and roads precedes developing any
telecommunications infrastructure. The one is contin-
gent upon the other. Building the telecommunication
infrastructure requires multi-level partnering of nation,
state, federal, profit and non-profit organizations to en-
hance economic development within the Navajo Nation.
Recognizing the importance of the new communica-
tion technologies for their people, Navajo tribal leaders
will need to continue to assert tribal cyber-sovereignty
and self-determination when deciding issues of cultural
policymaking concerning: information access, infrastruc-
turebuilding, cultural resources and cultural tradition. In
so doing, they will ultimately contribute to building an
information and economic infrastructure to work and
communicate as tribal entities with tribal identities.
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28 The Education Technology Improvement Plan Project (ETIP)
at http:
www.tec.unm.edu/ projects/etip.htm
is partnering Navajo Nation school communities.

29 Microsoft Grant partners the Navajo Education Technology
Consortium (NETC). Available at:
www.microsoft.com/presspass/features/1999/08-
Odgrant.asp
American Indian Education: Navajo Education Technology
Consortium (NETC) tutorial. Available at:
www.lapahie.com/NETC.cfm

30 Rava, Carol. (2001). Crownpoint residents celebrate new pu-
blic access computing station. Available at:

www.gatesfoundation.com/libraries/nativeamericanacces-

stechnology/defaultl.htm

31 Agnes Cayantineto. (1998 May). Agnes’ Turn. ‘Ahoyoot’iidoo:
The Newsletter of Crownpoint Institute of Technology, 2.

32 Willink, R. and Zolbrod, P. (1996). Weaving a world: textiles
and the Navajo way of secing. Santa Fe, NM: Museum of New
Mexico Press, p. 2.

33 The official Navajo Nation web site is:

WWwW.Nnavajo.org

Communication technologies are becoming a vehicle for more
people to tell their own stories their own way. Websites, such
as Navajoland at:

www.rednations.com/navajoland

www.navajos.com

and Harry Lapahie's Navajo culture resources at:
www.lapahie.com are recognized not only for their aesthetic
layouts but also for their content and how they are establish-

ing a virtual community by and for the Navajo community
inside and outside of Navajoland.

34 Powell, Michael K. (2002). National Summit on Emerging
Tribal Economies. Remarks made on 19 September 2002 in
Phoenix, Arizona. Available at:
www.hraunfoss.fcc.gov/edocs_public/attachmatch/DOC-
226790A1.doc.

35 Jensen, E. (1999). NITI Digital Council Fires: A Native Ameri-
can Telecommunications Conference, May 13-16, Albuquer-
que, NM. Available at: www.digitalcouncilfires.org.

Frances Vitali, Ph.D., is an educator and librarian at Lake
Valley Navajo School (Bureau of Indian Affairs) on the Navajo
Nation. Frances is an adjunct faculty at Diné College-
Crownpoint and University of New Mexico-Gallup. Shewrote
her dissertation, “Navajo Cyber-Sovereignty: Digital Diné
Weaving the World Wide Webintoan Oral Culture”(Emporia
State University, 2002), as a case study of the emerging
communication technologies in the Lake Valley community.
Mailing address: Frances Vitali, P.O. Box 3528 Farmington,
NM 87499, USA.

Jean Whitehorse is currently the New Mexico State Library
Tribal Libraries Outreach and Training Center Coordinator.
Asaformer member of the American Indian Movement (AIM),
she remains actively involved in political, health, legal, and
telecommunications issues locally, statewide and nationally.
Jean is also the secretary for the Navajo Code Talkers Associa-
tion representing her father, whowas a code talker during WW
11 Jean isalsoa storyteller whoshares traditional Navajostories
during the winter storytelling months. Q
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Sweden, Finland and Russia. It is a vast area, in

which only comparatively few Sami people live
and where distancesarelong. Most Sami peoplelivein the
centre of this big area and fewer in the outer parts. A lot
of Sami people have moved to areas outside the tradi-
tional Sami area. There are no precise figures on the total
Sami population; however, some estimates say around
80,000. For the Sami people, there are noborders. The Sami
Council statement in the Sdmi political program of 1986
says:

T I 1 he Sami people live in four countries: Norway,

“We, the Simi, areone people, united inour own culture,
language and history, living in areas which, since time
immemorial and up to historical times, we alone inhab-
ited and utilized.”

Importance of a communications network

It isa veryimportant processtobuild upa communications
network for the Sdmi people. Network thinkingis not new
for the Sami people. However, they now have electronic
tools to keep in contact with each other from far distances.
This makes the Sami cause stronger, and Sami people can
discuss things with each other, and strengthen the bonds
betweenthem. Atthesametime, itisimportant that people
working on Sami-related issues have the possibility of
being a part of this network. These may, for instance, be
people workinginstate governmentsand soon. For exam-
ple, Samiorganisations and parliaments can use SameNet
formemberinformationandas their ownintranet. SameNet
isagood tool for Sdmidemocracy, because every SameNet-
user can ask questions and discuss things. SameNet is
often the first step into the Sdmi world for people looking
fortheirSamiidentity. Inashortspace of time, SameNethas
become one of the mostimportant Sdmi media.

The Sami Educational Centre

The communications network “SameNet” is hosted by
the Sdmi Educational Centre, which is a school situated
inthecentre of Sdpmi, inabeautiful place called Jokkmokk
inthe Lule Sdmiarea of Sweden. To the north of Jokkmokk
is the north Sami area, and south of Jokkmokk the south
Sami area. There are differencesin language, clothesand
so on. A south Sami can have trouble understanding a
north Sdmi.

Often, the school has students from all four countries
in the Sami area, and offers education in Sami culture,
languages, handicraft and Sami occupations such as
reindeer-herding. The target group is the adult Sami
population.

The school was started in 1942 and several of the
Swedish Sami organisations were initiated at this school
by students and teachers. The school has played and
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continues to play an important role in Sami society,
although the school is trying to find its specific role in
moderntimes.

Background to the SameNet

Some years ago, the school had some problems. There
were few students, partly due to the fact that the target
groups live in such a vast geographical area. The school
had limited Sdmi educational material, it was slow at
using modern IT and so on. There was a great need for
further development.

With funding from the EU, the schoolinitiated abig IT
projectin1998. The school needed acommunication tool,
and it built up the SameNet, which will be further de-
scribed below.

The school made big investments in IT, computers, a
networkand soon, and promoted theeducation of teachers
in new education methods and IT. In the autumn of 1999,
the school started experimenting with long distance edu-
cation, and the candidates to the school increased.

Together with other collaborative partners, the school
started the Samdsta project, which is a Lule Sami lan-
guage project. The project has produced books, radio
programmes and a large web page.

Another big IT project hosted by the school is the
@stoahppa project, which includes management and
developmentofthe SameNet. The project name @stoahppa
comes from the Sdmi words astoand oahppa. Astomeans
“time” and oahppa “learning”. This implies that the
students can study across far distances when they have
the time and opportunity.

SameNet was started by the Swedish Sami Organisa-
tion (SSR) in 1997. SSR wanted to have a communication
system with their members, the Sami reindeer villages
and Sami associations. In 1998, SameNet had 300 mem-
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bers. It was at this time that the SAmi Educational Centre
was looking for a communication system, and SSR and
the school agreed that the school should continue the
development of SameNet, and take over responsibility for
it. This proved to be very good for the school.

The nature of SameNet

The aim of SameNet is that every Sami organisation,
school, museum, media and private person should be
connected to SameNet. There are nobordersin SameNet.
Sapmi has noborders so why should SameNet haveany?
SameNet canbe perceived asa Sdmiintranet with oppor-
tunities for education, information and communication.
Today, SameNet has increased to over 5,000 users com-
pared to the 300 users in 1998.

In the spring of 2001, the project leaders of SameNet
travelled around the Sami area on the Finnish, Swedish
and Norwegian sides. The purpose was to visit secretari-
ats, schoolsand museums toinform them aboutSameNet.
They were not able to visit the Russian side at that time.
The team visited 44 secretariats and they were received
very well. Itis hoped that this trip will help make SameNet
even more widely known and used. The team learned
about a lot of Sami organisations, strengthened the net-
work, and made SameNet even more well-known. A lot of
important users signed up.

SameNetis based on the Canadian First Class system.
You use e-mail and conferences to communicate. Confer-
ences are public mailboxes with certain purposes. First
Class is a very good two-way communication tool. It is
easy to use, and the system has the capacity for several
hundred users at the same time.

The webaddressis www.same.net. The pageis mainly
in Swedish but there will be more information in English
soon. SameNet has a lot of Sami web links, an online
manual and a great deal of information. The SameNet
users can publish information directly on the web page.
You can log into the system and read your email, partici-
pate in conferences and chats and so on. The web page s
continuously being developed.

The main SameNet conferences include: Culture,
- Media, Organisations, Sdmi Parliament, Education, Rein-
deer Matters, Calendar, News, Vacancies, Addresses,
Discussions and Network Conference.

The users get an email address, calendars, chats,
space for a homepage, access to a great deal of informa-
tion, debates, conferences for many purposes and so on.
The system is easy to use for beginners. The users can
build up theirownnetwork orintranetin the system. You
can easily search for peopleand namesin the system. You
do not need to know their email address if they are
registered users.

SameNet is the virtual Sd4pmi, a joint Nordic meeting
place runby the Samiand founded on fundamental Sdmi
values.

Since the start, in1997, SameNet has grown from 0 users
toover 5,500 users. This indicates an immense need for a
network area to keep in contact. SameNet fills a long-felt
need. It is a Sami right to get a personal email address. It
isalsoimportant thata Saminetworkis operated by Sami
people, and that SameNet isbased on Sami values. There
is great symbolic importance in the fact that the serveris
placed within the facilities of a Sdmi institution. SameNet
is important in breaking down the borders across the
Sami area. The layout, domain name and so on show a
Sapmi withoutborders.

In a short space of time, SameNet has become an
important complement to Sami newspapers, radio and
TV.The other S4mi mediais one-way communication, in
contrast to SameNet, which is a pronounced two-way
communication media. Every user can publish informa-
tion, and this leads to very rapid comumunication, faster
than radio, TV or newspapers. When great Sami events
occur, there is a need to debate and write about them.
SameNet serves its purpose in Sdmi democracy.

For children and young people, SameNet is a safe
placetobein. Nouser canbeanonymous. The youth meet
others who are in the same situation as they are. This is
particularly important for Sami youth in bigger cities and
towns, whereitis difficult to meet other Sdmi people. This
strengthens their Sami identity.

For peoplelooking for their Samiidentity, SameNet is
often the first step into the Sdmi world. This is a big
responsibility for the people working with SameNet.

At the same time, SameNet facilitates contacts for
employmentincounty administrations, local authorities,
departments, as researchers, journalists and so on.

At present, SameNet is financed by EU project re-
sources. The problem will be once this project period
comes to anend. Who should then pay for this? The Sdmi
Education Centreistryingtoincrease their state-financed
budget to include SameNet.

We warmly recommend other indigenous peoples to
build up theirownnetwork. Itisalot of work tobuild one
up, to find local dedicated people, to produce courses and
todevelop.Butwhen you see the many resulting meetings
and processes, it is worth the price!

Web links and contact information

SameNel — www.same.net
Demo - www.sapminet/demo/index.hitm
Pictures from presentation - www.sapmi.net/ajtte/bilder.

Henrik Micael Kuhmunen is the leader of the project of which
SameNet isa part. At the moment he is acting headmaster of the
Sdami Educational Centre in Jokkmokk, where the SameNet is
hosted. He is a trained teacher, and is interested in new educa-
tional methods, communication and IT. Henrik Michael
Kuhmunen can be contacted at: hmk@same.net a



WGIA - INTERNATIONAL WORK GROUP FOR INDIGENOUS AFFAIRS

IWGIA’s aims and activities

The International Work Group for Indigenous Affairs - BOARD OF IWGIA
IWGIA - isanon-profit, politically independent, interna-
tional membership organization.

IWGIA co-operates with indigenous peoples all over
the world and supports their struggle for human rights
and self-determination, their right to control of land and INTERNATIONAL SECRETARIAT OF IWGIA
resources, their cultural integrity, and their right to
development. The aim of IWGIA is to defend and en-
dorse the rights of indigenous peoples in concurrence
with their own efforts and desires. An important goal is
to give indigenous peoples the possibility of organising Coordinators of programmes:
themselves and to open up channels for indigenous
peoples’ own organizations to claim their rights. |

Georg Henriksen (Chair), Espen Waehle, Jenneke Arens, Seren
Hvalkof, Andrea Miihlebach and Marianne Wiben Jensen.

Director: Jens Dahl
Vice-director: Lola Garcia-Alix
Administrator: Karen Bundgaard Andersen

» South and Central America: Alejandro Parellada
& Diana Vinding

'! *Oceania: Diana Vinding

* Africa: Marianne Wiben Jensen |

* Asia: Christian Erni & Sille Stidsen |

* Arctic: Kathrin Wessendorf |

IWGIA works at local, regional and international levels
to further the understanding and knowledge of, and the
involvement in, the cause of indigenous peoples.

The activities of [IWGIA include: publications, interna- | Coordinator of Human Rights: Lola Garcia-Alix
tional human rights work, networking, conferences, | Administration: Inger Diihring & Zoya Shahbazian .
campaigns and projects. Secretaries: Annette Kjeergaard & Kathe Jepsen |
Library: Birgit Stephenson |
For more information about IWGIA’s activities, please Assistants: Niels Petersen & Alexandra Suérez :
check our website at: www.iwgia.org |
Publications
Publications ? Coordination of documents:
: Alejandro Parellada
IWGIA publishes a yearbook, The Indigenous World/ El Editors:

Mundo Indigena, and a quarterly journal Indigenous
Affairs/Asunitos Indigenas. Furthermore, a number of
books thematically focussing on indigenous issues are
published each year. ‘

The Indigenous World/El Mundo Indigena:
Regional Coordinators & Diana Vinding
Indigenous Affairs: Marianne Wiben Jensen
Asuntos Indigenas: Alejandro Parellada

Suggestions for and contributions to IWGIA’s publica- |
tions are welcome and should be submitted to the editors
in charge.

Spanish translation and proofreading: Mario Di Lucci |
English translation and proofreading: Elaine Bolton &
Birgit Stephenson |
Graphics, layout and typesetting: Jorge Monras ‘
website: www.iwgia.org , by e-mail: iwgia@iwgia.org |

IWGIA’s publications can be ordered through our |
or by fax: +45 35 27 05 07, ’

Subscribe to IWGIA’s publications - 2003 \

Subscription Rates: IN_‘DI\__/IDUALS INSTITUTIONS

Overseas | Europe | Denmark | Overseas | Europe \ Denmark

» - - | Us$ | EUR DKK | US$ | EUR | DKK |
Indig. Affairs + The Indig. World | 50.00 50.00 | 410.00 80.00 80.00 | 650.00 |
Indig. Affairs + The Indig. World + documents | 100.00 100.00 810.00 140.00 j 140.00 | 1140.00
Asuntos Indigenas + El Mundo Indigena 50.00 50.00 | 410.00 80.00 80.00 | 650.00
Asuntos Indigenas + El Mundo Indigena :

| + documentos 80.00 80.00 i 650.00 120.00 | 120.00 | 930.00

Payment by creditcard: Mastercard/Visa or Eurocard - indicate name of cardholder, number and expiry date, please remember your signature.
Payment by cheque: payable only in US$, EUR or DKK to IWGIA. Bank: Sydbank: 7031 109441-4, swiftcode: sybkd22
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JHARKHANI MOVEMENT ‘

R. D. Munda &
S. Bosu Mullick

| THE INDIGENOUS
WORLD

I

Diana Vinding (ed.)

THE PERMANENT FORUM
ON INDIGEROUS I1SSUES

B

Lola Garcia-Alix

~JIWGIA-HANDBOOK

THE JHARKHAND MOVEMENT

INDIGENOUS PEOPLES” STRUGGLE FOR AUTONOMY IN INDIA

The volume contains the most significant articles and documents published over the
past two decades on the Jharkhand Movement, the oldest of the autonomy movements
in India, whose struggle has recently resulted in the formation of a separate state by
the name of Jharkhand. Leading social scientists and activists discuss from different
angles the issues (dispossession from life supporting resources of land, forest, and
water, and loss of cultural identity), the main cause (internal colonialism), and the
remedy (provision of autonomy). In the process emerges a development critique with
an alternative provided by the tribal/indigenous perspective.

IWGIA and Forest Peoples Programme (FPP), 2002
ISBN: 87-90730-72-0, ISSN: 0105-4503

THE INDIGENOUS WORLD 2002/2003

IWGIA’s Yearbook is issued evel:y year in early July. It provides an update on the state

-of affairs of indigenous peoples around the world, and is therefore an indispensable

book for those who wish or need to be informed about the most recent issues and
developments within the indigenous world.

As in previous years, the forthcoming issue of The Indigenous World 2002-2003 will
bring contributions from indigenous and non-indigenous scholars and activists and
give an overview of crucial developments in 2002 and early 2003 that have impacted
on-the indigenous peoples of the world.

Order your copy now!

IWGIA 2003 - ISBN 87-90730-74-7 - ISSN 0105-4503

In 1998 IWGIA published the book The Permanent Forum for Indigenous Peoples — the
Struggle for a New Partuership.

Now that the Forum has been established and the 2. sessions have been held, IWGIA
is publishing a Handbook on the Permanent Forum on Indigenous Issues. This handbook
is intended to assist indigenous peoples with detailed information on this unique UN
body. ‘

The handbook gives a brief description of the UN system, the process that led to the
establishment of the Permanent Forum, its characteristics and its working procedures.

IWGIA 2003 - [SBN: 87-90730-79-8, ISSN: 0108-9927

m INTERNATIONAL WORK GROUP
 iweia  FOR INDIGENOUS AFFAIRS






